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Leviticus 

SPL Sunday Adult Bible Class 

Starting January 10, 2021 

 

Collect for Commemoration of Moses, September 4 (Celebrating the Saints, page 165) 

Lord God heavenly Father, through the prophet Moses You began the prophetic pattern of 

teaching Your people the true faith and demonstrating through miracles Your presence in 

creation to heal its brokenness. Grant that Your Church may see in Your Son, our Lord Jesus 

Christ, the final end-times prophet whose teaching and miracles continue in Your Church 

through the healing medicine of the Gospel and Sacraments; through Jesus Christ, our Lord. 

Amen. 

Primary Source: John W. Kleinig, Leviticus: Concordia Commentary, CPH, 2003 

Overall Theme:  Leviticus is God’s law, divine ritual legislation meant to shape the worship 

and life of Israel as a holy nation. 

Author: God (through Moses) 

 God spoke to Moses, who handed down His words to the Israelites, especially to Aaron the 

High Priest and his sons after him. This took place about 1445 BC, after the tabernacle, ark, and 

utensils for worship had been completed (see 1:1). Moses might have written all of Leviticus 

down, or it was recorded and organized later by the priests. Leviticus contains 36 speeches by 

God to Moses, but also contains hints that some of the material was added by later editors 

(summaries, 7:37-38; 13:19, etc.; narratives about Moses obeying God, 8:5f; references to when 

Israel would be in the Promised Land, 14:34; 18:3). Jesus refers to Moses as the lawgiver in 

Leviticus (Jn 7:22; Mk 7:10).  

Introduction (from Kleinig) 

 “As God speaks he gives his Gospel to Moses and the Israelites. By his word he establishes 

the tabernacle as the place where he dwells with his people and blesses them, just as his Son, the 

Word, would later become flesh and tabernacle among us, full of grace and truth (Jn 1:14). By 

God’s provision of substitutionary atonement through the blood of the lamb for burn offering in 

Leviticus, he grants forgiveness of sins, cleansing from impurity, and access to himself and his 

grace. By his provision of holy food from the altar, he gives his people holy communion with 

himself and each other. Thus the book of Leviticus foreshadows the Gospel of Jesus and 

proclaims it provisionally… 

 “God’s revelation to Moses therefore finds its fulfillment in the person and work of Jesus. 

Likewise, when Moses appeared in glory together with Jesus at his transfiguration, Moses spoke 

to Jesus about the fulfillment of God’s word to him at Sinai in the greater exodus of Jesus by his 

sacrificial death for sins of the world and his resurrection for the justification of sinners (Lk 9:30-

31). Leviticus proclaims the same Gospel that is enacted in the Divine Service of Word and 

Sacrament, the same Gospel that the church is to proclaim to the world until the close of human 

history. This book, then, is most relevant to the life of the church because it proclaims the Gospel 

of Christ, the Lamb of God who takes away the sin of the world” (Page 1). 

 “Leviticus presents its readers with various kinds of ritual legislation.” “They teach the 

priests and the people of Israel how to engage in the divine service without desecrating God’s 

holiness.  
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“God’s performative decrees in Leviticus are: 

1. Creative: they create the tabernacle as God’s residence in the midst of Israel and its 

services as its means of access to him. 

2. Sanctifying: By his Word God sanctifies the most holy things and all that is holy through 

them. God’s Word makes and keeps them holy; it empowers them with his own holiness. 

3. Life-giving: By his Word God shares his life-giving blessing with his people and protects 

them from everything that diminishes their vitality.  

 “Thus, by instituting the divine service, God empowers it with his creative Word, so that it 

becomes a sacramental, divine-human enactment. The divine service enacts his Word; in it he 

works with his Word. His Word turns this human enactment in his presences into a divine 

enactment by which he meets and interacts with his people.  

 “The legislation of Leviticus revolves around the mystery of the Lord’s presence with his 

people. His Word speaks of his presence with his people in a very specific earthly location. The 

book begins with the shift in God’s speaking from the top of Mount Sinai to the tent of meeting 

(1:1). There God speaks to Moses for the duration of the book… God speaks them there because 

they establish his mode of presence with the Israelites. By these words God institutes the 

sacrificial ritual as his way of meeting and interacting with them at the altar for burnt offering. 

His words also reveal what he does with them there. Apart from his words, God’s people have no 

access to his presence in the divine service and no knowledge of its theological significance. 

 “After the portable tent had been consecrated it became God’s mobile ‘place of residence’ 

(8:10; 15:31; 17:4), the place where he ‘resided’ with his people (Ex. 25:8; 29:45, 46). There he 

made his ‘residence’ in their midst (Lev. 26:11). His presence was identified with his glory that 

was veiled in a cloud and concealed in the Holy of Holies (Ex. 29:43; 40:34-35; Lev. 9:23; 16:2). 

By residing with his people there, he ‘walked about’ among them and accompanied them in their 

history as their God (Lev. 26:11-12). Thus, when the Israelites entered the precincts of the 

tabernacle, they ‘stood before the Lord’ (9:5). There they ‘came near’ to him (9:5, 7) to ‘bring’ 

their offerings ‘near’ to him (1:2). This meant that whatever was done in that place was done 

‘before his face’ and in ‘his presence.’  

 “Yet the Lord did more than establish the tabernacle as the place for his presence with his 

people. Since he was holy and his people were sinful, his mere presence presented a danger to 

them. By being present at the tabernacle was never neutral, for he was present with them either 

in life-giving grace or in deadly wrath. His holy presence was a cause of terror for those who 

served him disobediently, as well as joy for those who served him faithfully (Ex. 33:5, 15; 34:9). 

This was why Moses had implored God to accompany his disobedient people with his 

forgiveness. In response to the intercession of Moses, God established the divine service to 

provide his people with safe access to him and his blessing through his gracious appearance to 

them daily in the fire on the altar for burn offering. Through the introductory rite of atonement in 

the divine service, he released them from their sins, cleansed them from their impurity, and 

assured them of a favorable reception from him. Through the daily burnt offering he approved of 

them, shared his holiness with them, and blessed them. Thus God established the ritual for the 

daily sacrifice to give the people safe access to him and his blessings. The laws that he gave to 

Moses in Leviticus spelled out the practical conditions and consequences of God’s gracious 

presence with his people and their ongoing access to him and his blessings. (Pages 2-4) 
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The Holiness of God 

 “All the laws in Leviticus have to do with God’s holiness and its impact on his people. 

Therefore it teaches us the ritual grammar of holiness by showing when, where, how, and why 

God shared his holiness with the people of Israel.” (Page 4)  

 “The Lord alone is inherently and permanently holy. His holiness is his godliness, his nature, 

and his power as God. It is inseparable from him and his presence. Holiness is derived only from 

him; it is available only by way of contact with him. People and things borrowed their holiness 

from their association with him at Mount Sinai and at the sanctuary. He sanctified the tabernacle 

and its precincts so that they became God’s “sanctuary.” He had called the Israelites to be holy 

(Ex. 19:6) and had sanctified them with the blood of the covenant at Mount Sinai (Ex. 24:8). He 

had, in fact, redeemed them from Egypt so that he could be their God and sanctify them (Lev. 

11:45; 22:32-33). His presence with them, his glory, made and kept them holy. Yet their holiness 

was something that they never possessed for themselves, but kept on receiving from God. It was 

an acquired state of being, a contingent condition, and extrinsic power, something that was lost 

as soon as contact with him was lost.  

 “God himself instructed his people quite practically in the nature of his holiness by instituting 

the tabernacle and its services. Since access to God’s holiness depended on proximity to him, his 

presence in the sanctuary created three concentric zones of decreasing sanctity: the Holy of 

Holies, the Holy Place and the altar for burnt offering, and the rest of the courtyard. All that was 

holy belonged in some way to these three spheres. Access to these zones created three classes of 

holy people: the high priest, the officiating priests, and the congregation of Israel… The 

language of holiness in Leviticus is liturgical, for it has to do with God’s presence and access to 

his favor in the divine service. Where God is available and accessible, there the Israelites share in 

his holiness, for his presence sanctifies the assembly of Israel and everything used in the people’s 

service to him.” (Pages 5-6) 

Holy versus Common, and Clean versus Unclean 

God's holy presence  sanctification     purification  Satan and demons 

*light Holy Clean Common *darkness 

*life and and  and  *death 

*heaven Clean Common Unclean *hell 

 
desecration     defilement    

 

 On two extremes in this fallen creation are: 

 God, who is holy, and associated with light, life, and heaven, and 

 Satan and demons, who are not holy, and associated with darkness, death, and hell. 

 “Persons or things may be either holy or common” before God. In relation to themselves, 

“persons may be either clean or unclean. Since the fall into sin, all people are, by nature, sinful 

and unholy. Purification of unclean persons and things moves them from the state of being 

unclean to that of being clean. Sanctification (making holy) of clean persons and things moves 

them from the category of being common to that of being holy. Conversely, desecration of clean 

things that are holy makes them common (no longer holy). And defilement of persons and things 

that are clean makes them unclean… 
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 “God judges purity from his own point of view as the Creator and relates all human 

experiences of purity to his holy presence in the sanctuary. Therefore the classifications of purity 

in Leviticus are theocentric (God himself is the point of reference) rather than anthropocentric 

(based on the healthy human body) or geocentric (based on the earth, environmentalism). God’s 

system of classification means that no person, family, race, caste, class, or nation is inherently 

clean. All human beings—and that includes the congregation of Israel with its priests and high 

priest—are, more or less, unclean and in need of constant purification. They all need to be 

purified before they can enter the sanctuary and share in God’s holiness. Thus God alone is the 

source of purity, just as he alone is holy. Through his Word he determines what is holy and what 

is clean. He cleanses and sanctifies his people by meeting with them in the daily service of the 

tabernacle.  

Holiness 

 “The state of holiness was the environment created by God’s presence in the sanctuary. It 

was, so to speak, a divine bridgehead in the common world, a place where the divine domain 

overlapped with the human domain. God purified and sanctified every common person and thing 

that was properly admitted into his presence… 

 “The effect of God’s holiness depends on the state of the person. It was life-giving and 

beneficial for those who were ritually clean, but death-dealing and detrimental for those who 

were ritually unclean. On the one hand, contact with God’s holiness had a constructive effect on 

those who were in a state of ritual purity. They had access to him and shared in his holiness. 

They enjoyed the blessings that are listed in Lev 26:3-13, such as prosperity and peace, security 

and fertility, victory in battle and affluence, fellowship with God, and freedom as his royal 

children. On the other hand, contact with God’s holiness had a detrimental effect on those who 

defiled his tabernacle with their impurity (15:31) and desecrated his sanctuary with disobedience 

(20:3; 21:23). They came under God’s wrath (10:6). Those who defiled any holy thing were cut 

off from their kinsfolk (7:20-21). Those who desecrated God’s holiness died (10:1-7). The 

tabernacle and its services were designed to forestall both those eventualities (separation and 

death). They provided safe access to God’s presence. 

 “Moreover, the priests were responsible and liable for the protection of God’s holiness as 

well as for the purification of the people. They came under God’s wrath and condemnation if his 

holiness was desecrated. The ordinary Israelites therefore had little to fear from their appearance 

in God’s presence, because the priests bore their iniquity before the Lord (Ex 28:38; Lev 10:17; 

Num 18:7, 23). 

Impurity 

 “The pole opposite to holiness was the state of impurity. It was completely incompatible with 

God’s holiness, just as darkness and death are incompatible with light and life. Like holiness, 

impurity was both a power and a state of being. It too was never defined in abstract terms, but 

was associated with those unnamed, destructive forces that were opposed to God; powers that 

were unleashed by transgression of his prohibitions, such as disorder, sin, sickness, death, and 

the spirits of the underworld. The book of Leviticus… instructs the Israelites to avoid common 

sources of impurity, such as the eating of meat from unclean animals (11:2-23) or sexual 

intercourse with forbidden partners (18:6-20). It also gives instructions about the treatment of 

common kinds of impurity, such as from contact with the carcasses of animals (11:24-28) or 

from an emission of semen (15:16-18). 
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 “Like holiness, impurity is a ritual-liturgical category in Leviticus. It describes those things 

that disqualify people and things from admission to God’s presence in the sanctuary (7:20-21; 

22:3). Most common kinds of impurity are relatively harmless in themselves. They become 

harmful when they impinge on God’s holiness, for anything that is unclean defiles and desecrates 

what is holy. If anything unclean touches something holy, it arouses God’s wrath. God’s holiness 

destroys what is unclean, like fire that burns gasoline, or like light that banishes darkness. If any 

unclean person were to eat holy meat, he would be cut off by God from his kinfolk (7:20-21). 

People and things therefore had to be purified before they could come before God and share in 

his holiness. 

Common 

 “The common domain lay, like a buffer zone, between two incompatible poles of holiness 

and impurity. It was the normal realm, the sphere of the human body and its activity. Anything 

that was common could be either clean or unclean. Thus common meat was clean if it came from 

a fish with fins and scales (11:9), but unclean if it came from a pig (11:7). If something common 

became holy, like the meat from a lamb that had been sacrificed as a peace offering, it ceased to 

be common, since it belonged to the divine domain. But if something common became unclean, 

like the body of a menstruating woman, it still belonged to the common domain. It spread 

impurity to any clean persons and objects that it touched (15:19-24). Holiness and impurity were 

therefore invasive and pervasive powers that exercised their influence on the people of Israel. 

They exercised their power most directly through the people’s consumption of food and their 

sexual activity. 

 “Ever since the fall into sin nothing in creation has been inherently and naturally holy. Yet 

God condescended to enter his creation and live among his people, and his sanctifying presence 

created various degrees of holiness and purity in relation to him. The closer something came to 

God, the holier it became. Hence in the theology of Leviticus, the high priest was holier than the 

ordinary Israelite, and the Holy of Holies was more sacred than the Holy Place. The meat from 

the sin offering that was eaten only by the priests in the sanctuary was more holy than the meat 

from the peace offering that could be eaten by the Israelites in any clean place. 

 “God’s presence created the following ritual topography, with circles of decreasing holiness 

and increasing impurity as one moves farther away from God’s presence. The degree of holiness 

of each place corresponds to the persons and things that could and did enter or reside there. 

Degrees of Holiness 

Places Persons 

Holy of Holies God and the high priest (16:2-17) 

Holy Place and altar Unblemished priests (21:17-23) 

Courtyard Congregation of Israel (1:4; 4:14; 8:3; 9:5; 12:4) 

Israelite home Clean Israelites (14:8) 

Israelite camp/town Israelites and resident aliens (17:8, 10, 13) 

Clean dump outside camp Ashes and carcasses from sin offering (4:12, 21; 6:11) 

Unclean area outside camp Unclean people and things (10:4; 13:46; 14:40, 41, 45; 16:27) 

Wilderness Azazel (16:22) 
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 “Those who had become unclean had to be ritually purified before they could enter the 

sanctuary and touch any sacred thing. This happened corporately (on behalf of all Israelites) each 

day in the rite of atonement with the blood of the lamb for the burnt offering. In cases of minor 

temporary impurity, a person was purified by taking a ritual bath. If people had contracted 

impurity by inadvertent sins, they were cleansed by the rite of atonement with the blood from a 

sin offering. If they were guilty of minor acts of desecration, they were cleansed by the rite of 

atonement with the blood of a reparation offering. The nation, the priesthood, and the sanctuary 

were cleansed from impurity by the special rite of atonement on the Day of Atonement. Ritual 

purity is therefore not identical with holiness. It is, rather, the precondition for participation in 

God’s holiness. 

 “God did not keep his holiness to himself, nor did he use it to distance himself from his sinful 

people. Instead, he joined them on their earthly journey so that he could share his holiness with 

them. They did not sanctify themselves; he sanctified them. He made and kept them holy. They 

drew their holiness from him, and him only. God emphasized this by his repeated use of the 

formula for divine sanctification in the book of Leviticus: ‘I am the LORD, who sanctifies 

you/them’ (20:8; 21:8; 22:32; 21:23; 22:9, 16)… Sanctification by God was an ongoing process 

of receiving holiness from him, something that happened repeatedly and continually. Since he 

continued to share his holiness with them, they kept on receiving it from him. Sanctification 

happens in three ways:  

1. God made the altar and the sanctuary holy, and through the altar made the food from the 

offerings most holy or holy. 

2. God consecrated the high priest and all the priests by their consumption of the most holy 

food at the sanctuary. 

3. God consecrated all the Israelites through their involvement in the divine service and 

their consumption of the holy food from their offerings. 

 “Thus God communicated his holiness physically through the holy things. By their access to 

the holy things the people shared in God’s holiness… The purpose of God’s revelation to Moses 

in Leviticus is summed up well by his call to the congregation of Israel: ‘You are/will be/shall be 

holy as I the LORD your God am holy’ (19:2; 11: 44, 45; 20:7, 26). 

Holiness as a Statement of Fact, a Promise, and a Demand 

 “First, holiness is a statement of fact by God: ‘You are holy.’ At Mount Sinai God had 

sanctified the Israelites. He appointed them to be his holy priestly nation… They were sanctified 

by his name, the LORD. The LORD’s name was the only most holy thing that the people had at 

their disposal. It was so holy that its sanctity was protected by the Second Commandment. That 

holy name was placed on them by the performance of the Aaronic Benediction in which the Lord 

himself blessed them (Num. 6:22-27). Their holiness therefore depended on him and their 

association with in at the sanctuary. 

 “Second, holiness a statement of promise of God: ‘You will be holy.’ God promised to make 

and keep his people holy… He shared his holiness with both the priests and the whole 

congregation of Israel through their contact with him and his holy things at the sanctuary. His 

promise to sanctify them was connected with his promise to be their God (22:32-33)… His 

holiness never was their own possession apart from him. It was always received anew from him, 

like nourishment for the body from food, through their involvement in the divine service. 
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 “Third, holiness is a statement of demand of God: ‘You shall be holy.” The Israelites were 

actively involved in their sanctification by God, for their ongoing reception of his holiness 

depended on the observance of his commandments (20:7-8; 22:31-33).” (Pages 6-12) 

Ritual in Leviticus 

 “The book Leviticus consists, by and large, of ritual legislation. By his Word God institutes 

the essential parts of the divine service for his interaction with his people at the sanctuary. In it 

he also indicates how their personal behavior and communal life were to harmonize with their 

involvement in the sacrificial ritual. 

 “This concentration on ritual alienates most readers in the Western world. We have little 

appreciation for the function and significance of ritual, even though our daily life is, to a large 

extent, governed by unconscious rituals and ritualized forms of behavior. We, rather curiously, 

think that ritual robs us of freedom and spontaneity. Since it imposes conventional patterns of 

behavior on us, we scorn it as impersonal and mechanical, empty and cold, lifeless and 

meaningless. At best, ritual may show what we have in common with each other and so be used 

to express how we feel in a conventional way. At worst, we fancy that it alienates, dehumanizes, 

and enslaves us; it robs us of our subjectivity and individuality. 

 “In contrast to this modern contempt for ritual, the ancient Israelites, like most people in 

traditional societies, valued ritual. God himself gave them rituals that pleased him, and they 

rightly regarded those rituals as essential to their life as God’s people. Ritual provided a secure 

foundation for their existence in community and an ordered basis for their interaction with each 

other and God in their midst. They depended on it for their sense of purpose in life and used it to 

find their place in the world. It affirmed identity as the people of God and helped them to adjust 

to their total environment. Ritual was obviously important for them in all the aspects of their 

lives. Their religious life was founded on ritual. Since they were God’s holy people who oriented 

their society around his presence with them, their existence as a holy community depended on 

their enactment of the sacrificial ritual that he had ordained for them. So we will not understand 

what they believed unless we understand how their faith was ritually enacted. 

 “There are three presuppositions for the proper appreciation and right understanding of the 

ritual system that God instituted for the Israelites in Leviticus. 

 “First, we need to recognize that, whether we are aware of it or not, we are all creatures of 

ritual. Ritual is as much part of our humanity as the use of language, for without ritual we could 

not coexist with each other and cooperate in any community, whether it be in a marriage, in a 

family, or in the church… Rituals create and associate communities. Without the use of ritual, 

communities cannot survive the passage of time and resist the centrifugal forces of self-interest 

that would tear them apart. Without ritual, there is no Christian community. Ritual undergirded 

the life of Israel as a liturgical community, just as it governs the life of the church (examples: 

regular worship on the Lord’s Day; liturgy of the Divine Service, divinely instituted Sacraments, 

Scripture readings, Creeds, sermon, common prayer, reception of the Lord’s Supper, singing of 

hymns, etc.)… 

 “Second, since we are embodied beings, we need a ritual system to interact physically with 

each other. Ritual has to do with our bodies and their involvement in our social life. But it also 

goes beyond the level of physical coexistence and physical interaction. We communicate our 

thoughts and feelings through our senses and our bodily interactions with each other and our 
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environment. For example, in marriage and the ritual of sexual intercourse, people do not just 

interact physically with each other, but through their physical interaction they communicate 

emotionally, mentally, and personally as well. 

 “Each community has established its own ritual system to facilitate the process of physical 

exchange between its members… Religious ritual engages people bodily. Its set forms symbolize 

and enact some kind of personal exchange between God and people. Thus, by means of the 

religious rituals God gave Israel, the Israelites interacted physically with each other and with 

their God. 

 “Third, just as God created human beings as embodied creatures and made provision for their 

bodily existence on earth, God chose to interact physically with the Israelites by instituting the 

rituals that made up the divine service. Those rituals were meant to function sacramentally. Just 

as God used speech to address his people and bless them, so he used human rituals to meet with 

them at the tabernacle and sanctify them for life together with him… 

 “Since the book of Leviticus deals with Israel’s divinely instituted ritual, it needs to be 

interpreted ritually…It prescribes how God’s people were to enact certain rituals at all times in 

the land of Israel. The significance of these rituals cannot be abstracted from their enactment, for 

their significance is determined by what they do. So any method or ritual interpretation must 

concentrate on the actual theological function of a ritual in a divine service… God, through his 

Word, instituted and empowered the rituals in Leviticus so that they accomplished something by 

their enactment. We therefore need to discover their actual function.” (Pages 20-23) 

Fulfillment in Christ 

 “The book of Leviticus consists of God’s ritual legislation for the performance of the divine 

service at the tabernacle, and by extension, later at the temple in Jerusalem. The advent of Jesus 

Christ radically and irrevocably altered the way in which the OT revelation continues to speak to 

God’s people. The Jerusalem temple was finally destroyed in A.D. 70. Therefore we who are 

Christians cannot appropriate Leviticus directly and must not attempt to enact it as the divine 

service in the NT church. We are not Israelites longing for the first advent of Christ, nor do we 

worship God with animal sacrifices at the temple in Jerusalem. Rather, through the Word and 

Meal of Christ, we are involved in the liturgy performed together with the angels in the heavenly 

sanctuary. 

 “Nevertheless, both Christ and his apostles show us that the ritual legislation in Leviticus is 

relevant for us… It helps us to understand how God interacts with us in Christ and in the Divine 

Service. So each section in [Kleinig’s] commentary ends with a discussion of the fulfillment of 

each piece of ritual legislation by Christ. In each case we will examine the function and 

significance of the divine service, for what God intended to achieve ritually through his law in 

Leviticus is accomplished fully by Christ and conveyed to the church in the Divine Service… 

 “It is our conviction that Leviticus is far from being outdated or irrelevant. It is, indeed, most 

relevant for the mission of the church, for people who sense that they live in a polluted world and 

so look for physical and cosmic deliverance from the powers that contaminate them. That sense 

of helplessness in the face of contamination is often accompanied by a longing for sanctity, a 

recognition of the hidden beauty and wholesome power of holiness. The solution is the cleansing 

that comes through Christ and the health that is obtained by participation in his holiness now, 

with the promise of the resurrection and complete restoration of the body on the Last Day. 
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The Christological, Ecclesiological, and Typological Interpretation of Leviticus 

 “Christ fulfilled the whole law of God (Mt 5:17-18)… Christ has fulfilled the law of Moses, 

and we are united with him in his death and resurrection through Baptism—‘the circumcision of 

Christ’ (Col. 2:11). We have been discharged from the law’s implacable former demands and 

serve God by the power of the Holy Spirit (Rom. 7:4, 6). Our service of God depends on Christ, 

for it is accomplished in him. The ritual legislation for purification is superseded by Christ’s 

work as our great High Priest. He cleanses Jews and Gentiles, so that both together have access 

to God the Father in the church, without fear of condemnation and rejection because of ritual 

impurity. Christ then is the ‘end’ of the law (Rom. 10:4), because it reaches its ‘goal’ in him. All 

the ritual statutes in the Pentateuch (five books of Moses) foreshadow Christ and his gifts to his 

baptized believers in the Divine Service (Col. 2:16-17; Heb. 10:1). Thus the divine service that 

God established through the law of Moses reaches it perfection, its consummation and 

fulfillment in and through Christ. 

 “Moses built the tabernacle, and Solomon built the temple… but Christ instituted a new and 

better liturgy by offering his body on the cross as the perfect sacrifice for the sins of all people. 

Christ raised up the new temple that grants those in him access to the heavenly sanctuary (Jn 

2:19-21; Heb. 8:2; Mk 14:59). In the heavenly sanctuary, Christ inaugurated a new form of 

Divine Service in the Father’s presence. There he serves as the High Priest of humanity and 

officiates together with the angels and on behalf of the whole church (Heb. 8:2; 10:19-22; 12:22-

24). By this performance of the liturgy in the heavenly sanctuary, he fulfills the law of Moses 

and so supersedes the OT temple and its services. 

 “The second presupposition of our interpretation is that our exposition must be 

ecclesiological because Leviticus is addressed to the NT church (Greek: ekklesia) as well as to 

the OT people of Israel. Through Christ all the members of the church—Jew and Gentile alike—

are, by grace, spiritual sons and heirs of Abraham (Gal. 3:29; 6:16). Gentile believers are 

honorary Israelites grafted into the congregation of the true Israel, which consists of all who 

believe in Christ (Rom. 11:17-32)… 

 “The third basic presupposition for our Christian interpretation is that the whole sacrificial 

system was meant typologically to foreshadow the ministry of Christ as High Priest… ‘Types’ 

are imperfect copies of the perfect antitype… Luther: ‘God always works so that the figure or 

type appears first, and then the true reality and fulfillment of the type follows. So the Old 

Testament first comes forth as a type, and the New Testament follows as the true reality’ (AE 

37:254). This means that even though each type resembles the antitype in some way(s), each 

type is also inferior to and surpassed by the greater and perfect antitype in Christ. Thus the 

liturgical ministry of Christ far surpasses the ministry of Aaron and his successors… 

 “As Moses and Aaron are types of Christ and ancient Israel is a type of the NT church, so 

also the various sacrifices and offerings are ordained by God as types for the sacramental and 

sacrificial aspects of the Divine Service. Everything that God offered his people through the 

daily service at the tabernacle resembles, however imperfectly, what he offers through his Son in 

the ministry of Word and Sacrament. So too everything that God required—and still requires—of 

his faithful people is accomplished perfectly by his Son together with the faithful in the Divine 

Service. The offices and ritual requirements in Leviticus therefore prefigure the celebration of 

the Lord’s Supper in the church. There the triune God interacts with the saints through physical 

means and involves them bodily in the life and fellowship of the Son with the Father. There the 
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triune God engages them physically and produces the bodily sacrifices that are holy and 

acceptable to him by animating them with his Holy Spirit (Rom. 12:1; 1 Pt 2:4-5).” (Pages 24-

30) 

 

 

Outline: Leviticus 
(Kleinig, Pages vii-viii) 

I. The Involvement of the Israelites in the Divine Service (1:1-15:33) 

 A. The Manual of Offerings (1:1-7:35) 

  1. The Voluntary God-Pleasing Offerings (1:1-3:17) 

   a. Divine Legislation for Private Offerings (1:1-2) 

   b. Regulations for the Burnt Offerings (1:3-17) 

   c. Regulations for the Grain Offerings (2:1-16) 

   d. Regulations for the Peace Offerings (3:1-17) 

  2. The Mandatory Offerings for Atonement (4:1-6:7) 

   a. Regulations for the Sin Offering (4:1-5:13) 

   b. Regulations for the Reparation Offering (5:14-6:7) 

  3. The Consumption of the Holy Food (6:8-7:38) 

   a. The Daily Public Offering (6:8-18) 

   b. The Daily Grain Offering of the High Priest (6:19-23) 

   c. The Occasional Offerings of the Israelites (6:24-7:21) 

   d. Prohibited Food: Fat and Blood (7:22-27) 

   e. The Priest’s Portion of the Peace Offering (7:28-36) 

   f. The Conclusion of the Manual of Offerings (7:37-38) 

 B. The Inauguration of the Divine Service (8:1-10:20) 

  1. The Consecration of the Priests (8:1-36) 

  2. The Inauguration of the Divine Service (9:1-24) 

  3. The Penalty for Disobedience (10:1-20) 

 C. The Manual for Purity (11:1-15:33) 

  1. Instruction on Clean and Unclean Meat (11:1-47) 

  2. Impurity from Childbirth (12:1-8) 

  3. Diagnosis of Impurity from Skin Diseases (13:1-59) 

  4. Purification of the Skin-Diseased (14:1-32) 

  5. Purification of Infected Houses (14:33-57) 

  6. Purification from Genital Discharges (15:1-33) 

II. The Ritual for the Day of Atonement (16:1-34) 
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III. The Participation of the Israelites in God’s Holiness (17:1-27:34) 

 A. Reverence for the Sanctuary (17:1-22:33) 

  1. Ritual Use and Abuse of Blood (17:1-16) 

  2. Ritual Defilement of the Land by Sexual Immorality (18:1-30) 

  3. The Holiness of the Congregation (19:1-37) 

  4. Penalties for the Ritual Defilement of the Sanctuary and the Land (20:1-27) 

  5. Holy Priests and Holy Offerings (21:1-22:16) 

   a. Protecting the Holiness of the Priests (21:1-15) 

   b. Causes of Disqualification from Priestly Service (21:16-24) 

   c. Consumption of Holy Food by the Priests and Their Families (22:1-16) 

  6. Acceptable Offering for the Israelites (22:17-33) 

 B.  Observance of the Sabbaths (23:1-25:55) 

  1. Calendar of Holy Times (23:1-44) 

  2. Holy Oil and the Holy Bread (24:1-9) 

  3. The Penalty for the Abuse of God’s Holy Name (24:10-23) 

  4. Sabbatical Years and the Jubilee (25:1-55) 

 C. Promises and Warnings: God’s Policy for Israel (26:1-46) 

 D. Votive Offerings and Consecrated Things (27:1-34) 
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Introduction to Leviticus 1-7: The Manual of Offerings 

 The first seven chapters of Leviticus contain descriptions of various classes of offerings the 

Israelites were either permitted or commanded to bring before the Lord at the tabernacle. The 

“tent of meeting” was where God promised to be and where the people could assemble to meet 

with Him. This was for their benefit, not God’s benefit.  

 Ritual commands were given by God through Moses. “The LORD said to Moses,” is a 

formula that divides the seven chapters into nine speeches giving instructions both to the 

congregation and to the priests administering the sacrifices. “Leviticus 1-7 presents God’s 

activity in the divine service, which takes place at the tabernacle constructed according to 

Exodus 25-31 and which continues to provide Israelites with the benefits of the covenant God 

established at Sinai (Ex. 20:1-23:20)” (Page 36). 

 Chapters 1-3 describe the voluntary God-pleasing offerings. The material for these offerings 

came from the basic foodstuff of the Israelites, and constituted their livelihoods: meat from their 

domesticated animals, grain from their crops, olive oil from their groves, and syrup from their 

fruit trees. 

 All of the animal and grain offerings culminate in the transformation into smoke on the altar. 

Going up in smoke, the offerings left the human realm and ascended to God in heaven as a 

fragrant aroma, pleasing to Him. “When those who had brought the offering saw its assent into 

the sky and smelled its sweet aroma, they were assured that it had been received by the Lord and 

accepted by him. Thus from the human point of view the offering was presented at the altar in 

order to transform it into a cloud of fragrant smoke” (Page 41). 

 “Human beings do not determine which gifts are acceptable to the Lord, nor can they decide 

by themselves if he is indeed pleased with them. The Lord himself does that for them. By his 

Word he establishes the rite that is to be enacted and the purpose of its enactment. His Word not 

only prescribes which offering is to be presented, and how; but it also announces what he 

himself promises to accomplish through it… The people who presented them were assured that 

whenever these offerings were presented as he had ordained, the Lord did accept them and was 

in fact pleased with those who brought them” (Page 42). 

 “In sum, the first three chapters of Leviticus give us the ritual legislation for the three classes 

of God-pleasing offerings that the Israelites were authorized to present to the Lord. They 

prescribe how the Israelites as individuals or as representatives of their families were to approach 

the Lord. They also assured them that if they brought these offerings and presented them as he 

had commanded, he would be pleased with them and deal graciously with them” (Page 43) 

Outline (Update) 

I. The Involvement of the Israelites in the Divine Service (1:1-15:33) 
 A. The Manual of Offerings (1:1-7:35) 

  1. The Voluntary God-Pleasing Offerings (1:1-3:17) 

   a. Divine Legislation for Private Offerings (1:1-2) 

 

   a. Divine Legislation for Private Offerings (1:1-2) 

 “While God indeed is present everywhere, he promises favorable access to him and his 

benefits only at the sanctuary. There he makes himself accessible to his people by authorizing 

certain offerings as the proper means of access to his grace” (Page 45) 
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 Moses had just set up the tent of meeting with its furnishings as the Lord commanded (Ex. 

4):17-33). After its erection, the glory cloud had left the top of Mount Sinai and had settled over 

the tabernacle. This indicated that the Lord had taken up residence there. The Lord had 

established the tent of meeting and resided there so that the Israelites could bring their offerings 

to him there in the divine service. (Page 45) 

Review layout of Tabernacle 

 

Fulfillment by Christ 

 “The tent of meeting was the place where God resided with his glory veiled in a cloud. There 

he met with Moses and spoke with him. In the new covenant, the flesh and humanity of Jesus is 

the place where God has now become visible by taking up residence and tabernacling with his 

people (Jn 1:14-18). The fullness of the deity dwells bodily in Jesus (Col. 1:19; 2:9). That was 

true during Jesus’ earthly ministry, and it remains true now and throughout eternity through the 

personal union of the divine and human natures in the risen and exalted Christ, who is enthroned 

as Lord over all.  

 “Just as the glory of God was veiled in a cloud at the Holy of Holies, so the glory of the 

triune God is veiled in the humanity of Jesus… When God the Father disclosed the glory of 

Jesus to Peter, James, and John at Jesus’ transfiguration, he declared that they should listen to 

Jesus, for he was the incarnate Word, the place where God the Father spoke to his people—

through his Son (Mk 9:2-7). 

 “Whenever two or three are gathered in Christ’s name, there the risen Lord Jesus is present 

with his glorified humanity (Mt 18:20). His humanity is our tent of meeting (Jn 1:14), the temple 

of the living God (Jn 2:21). The man Christ Jesus is the place where the triune God meets with us 

so that we too can meet with him. Through him God speaks to us. The mystery of this hidden 

presence with us, his saints, is made known to us through his Word (Col. 1:25-27)… He is our 

place of worship. The Divine Service is enacted in him. He is the place where we adore the 

Father in spirit and in truth (Jn 4:19-24). Through him we have access to the Father (Eph. 2:18; 

3:12) and his grace (Rom. 5:2), which is his fullness (Jn 1:14-17). Through him we bring our 

offerings to God the Father (Heb. 13:5; 1 Pt 2:4). His flesh is our new and living way into the 

Father’s presence (Heb. 10:20). He brings us near to the Father and presents us to him (Eph. 

2:13; 1 Pt 3:18)” (Pages 50-51).  See: “Open Now Thy Gates of Beauty” LSB 901:2, 5 
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Introduction (Pages 58-64) 

 This section looks at the various aspects of these offerings as they are structured: 

 1. Ritual Agents: who is bringing and offering the sacrifice 

 2. Ritual Substances and Materials: what is being offered as the sacrifice 

 3. Ritual Location: where the sacrifice is offered 

 4. Ritual Time: when the sacrifice is offered 

 5. Ritual Enactment: offering the sacrifice correctly 

 6. Ritual Theological Function: the purpose of offering this sacrifice 

 7. Fulfillment in Christ: How Christ completed the OT and established NT worship 

   b. Regulations for the Burnt Offerings (1:3-17) 

Ritual Agents 

 Laypersons, either a man or a woman, brought an animal to be offered up to the Lord as a 

burnt offering for the benefit of the family. They presented the animal by bring it to the sanctuary 

and laying a hand on its head; they prepared the animal for sacrifice by slaughtering, skinning, 

dismembering, and washing it. 

 Priests presided and were responsible for the disposal of the blood and presentation of the 

sacrificial portions on the altar and its incineration in the burnt offering.  

 The Lord God authorized and promised to be present at the sacrifice. The offering was for 

Him, He worked atonement through it, and He accepted it. 

Ritual Substances and Materials 

 The animals came from the livestock of the Israelites, clean animals that were edible. Their 

cost and value depended on the wealth of the owner, but God’s acceptance did not depend on the 

size or value of the offering. All animals from the flock had to be unblemished males (not blind 

or castrated, injured or maimed, but healthy and without abnormal growths or open sores; see 

Lev. 22:17-25). Males were sacrificed as less valuable than female breeding stock; also males 

represented the whole flock as the head of the heard or flock, symbolic of the male head of the 

family who typically presented the sacrifice. Birds could be male or female. 

 The flesh of the animal was divided into five portions: body, head, fat around the intestines, 

lower legs, and intestines. The last two had to be washed before they could be burnt. The 

intestines of birds were put on the ash heap. The dismembered head represented the whole 

animal and the person presenting the offering.  

 The fire of the offering was of the Lord’s presence, was holy, and burned perpetually. 

Ritual Location 

 The whole rite was enacted around and on the altar at the entrance to the tent of meeting on 

the east side. “Whatever was done in these places was done before the Lord and in his presence 

(1:3, 5, 11). His presence was therefore connected with the altar. There he met with his people; 

he consecrated it by his presence (Ex. 29:42-44). It was therefore most holy (Ex. 29:37). It was 

the ritual bridge between heaven and earth, the point of contact between the Lord and His 

people” (Pages 62-63).  



 

15 

Ritual Time 

 Ritual offerings were normally presented at the great pilgrim festivals required by God (Ex. 

23:14-17; 34:18-23). Private offering were likely offered in the middle of the day since corporate 

offerings took place in the morning and evening. 

Ritual Enactment 

 Both laypeople and priests had parts to play in the offering, which had three parts: rite of 

preparation, the blood rite, and the rite of incineration. The animal was presented by the right 

hand placed on its head. The blood rite included the slaughter of the animal by the owner, its 

blood was drained from it and collected in bowls, and the blood splashed against the altar by the 

priest. The rite of incineration had seven parts, with the purpose of burning the whole animal and 

turning it into smoke. After the sacrifice the officiating priest would declare that the offering was 

a burnt offering, a gift pleasing and acceptable to the Lord, which would make this the only 

verbal part of the ritual enactment. 

Ritual Theological Function 

 Exodus 29:38-46 emphasized that burnt offerings were primarily about “what the Lord 

promised to do rather than what He authorized his people to do. He established the public burnt 

offering as a sacramental enactment in which he was the main actor. He established the public 

burnt offering so that through its ritual enactment he could meet with his people there, bestow his 

grace and forgiveness, and serve them there as their God (29:43, 45). This was the primary 

function of the sacrifice… It demonstrated the Lord’s acceptance of what was presented, to 

perform atonement by the application of the blood for the priest offering it, and to demonstrate 

the Lord’s pleasure at the offering and his delight in its giver… On the physical level, the 

pleasure of the Lord at the aroma from the burnt offering was shown by its physical sweetness. 

On a spiritual level, the physical aroma shows the delight of the Lord in the giver of this gift… 

The physical and spiritual are combined in a sacramental way. By delighting in the aroma of the 

gift, the Lord delighted in its giver… God’s pleasure in the burnt offering foreshadows his 

delight in the sacrifice of his Son, about whom he declared, ‘With him I am well pleased’ (Mt 

3:17; 17:5)” (Pages 64-66). 

Fulfillment in Christ 

 “The divine service that God established for Israel at Mount Sinai was built around the daily 

burnt offering. When the burnt offering was offered each morning and evening at the tabernacle 

God met with his people. Through its daily enactment he gave them access to his favor and 

blessing after he had cleansed them from impurity. By the sweet aroma that arose with the cloud 

of smoke for the burnt offering, he showed that he had accepted them and was pleased with 

them. They could therefore add their personal offerings to the public burnt offerings so that they 

too were acceptable to him. 

 “The Divine Service in the church is not built around the burnt offering of a lamb, but around 

Jesus, the Lamb of God (Jn 1:29), who is both the sacrificial victim and the priest… Christ is ‘a 

male without blemish’ (Lev. 1:3). His people have been redeemed ‘by the precious blood of 

Christ, as a lamb without blemish and spotless’ (1 Pet 1:18-19)… to God the Father for all 

people (Heb 9:14). All the sacrifices by which the Israelites approached God at the tabernacle 

and the temple foreshadowed his perfect sacrifice (Heb 10:1-4). His superseded them all (Heb 
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10:5-9)… That offering of his own human flesh and blood as the perfect sacrifice for all people 

is the ‘sweet aroma’ that is pleasing to God (Eph 5:2)” (Pages 66-67). 

 “Functionally speaking, in Christian worship the preaching of the Gospel in the liturgy takes 

the place of the burnt offerings in the OT sacrificial ritual. Those who have been justified by 

Christ’s blood and saved from death have access to the Father’s life-giving grace through faith in 

him (Rom 5:1-2, 9; Eph 2:18). They may therefore approach God the Father with a clean 

conscience in the full assurance of faith (Heb 10:22), for they know that God the Father is well 

pleased with them and their service of him (Heb 12:28). They can come to receive mercy and 

grace from him (Heb 4:16)… 

 “Jesus, our High Priest and Mediator, now fulfills the role of the priest in the Divine Service. 

His offering of his blood and body has accomplished our ‘justification and sanctification, those 

two indispensable conditions, without which sinful man could not attain to reconciliation with 

God and life in God’ (Keil, Pentateuch, 2:281). Since we sinners could not justify and sanctify 

ourselves before God by our own efforts, he offered himself for our justification and 

sanctification. In the Divine Service, he cleanses us from sin so that we can approach God the 

Father, unafraid, and receive his favor; he also presents us bodily together with himself to his 

Father, so that we may be sanctified with all our members (Rom 6:13, 19; 12:1-2; 15:16; Phil 

4:18) and be made fit to participate in the life and work of the triune God” (Pages 67-68). 

 “Not All the Blood of Beasts” LSB 431:1-3, 5 

Not all the blood of beasts 

    On Jewish altars slain 

Could give the guilty conscience peace 

    Or wash away the stain. 

  

But Christ, the heav’nly Lamb, 

    Takes all our sins away; 

A sacrifice of nobler name 

    And richer blood than they. 

  

My faith would lay its hand 

    On that dear head of Thine, 

While as a penitent I stand, 

    And there confess my sin. 

  

Believing, we rejoice 

    To see the curse remove; 

We bless the Lamb with cheerful voice 

    And sing His bleeding love. 

  
Text: Public domain 

Created by Lutheran Service Builder © 2006 Concordia Publishing House. 
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   c. Regulations for the Grain Offerings (2:1-16) 

 First, 2:1-3 deals with the raw grain offering. Then 2:4-16 deals with the cooked grain 

offering. Grain offerings were a “gift to the Lord” (2:2, 9, 16). 

Ritual Agents 

 These offerings anticipate the Israelites conquering and dwelling in the Promised Land and 

farming the land. Normally, the head of the household would present the offering as a 

representative of the whole family unit, since the whole family had be involved in harvesting and 

threshing the grain, grinding it into flour and sifting it, the baking of the bread and roasting of the 

barley ears. All this, together with the production of olive oil, was done at home before the grain 

offering was brought to the sanctuary. 

 The second group involved the priests, especially the priest who officiated. The raw flour 

was brought to the priest in general (2:2), though only one officiated in its ritual incineration. 

Baked bread was brought to a particular priest who burned part of it on the altar (2:8). This 

offering provided the priests with food from grain. It was their stipend. The flour and bread left 

over from the burnt sacrifice belonged to all the priests. Baked grain belonged to the priest who 

officiated (7:9-10), and raw grain and flour belonged to all the priests. 

 God was the third agent, and regulated how the offerings should be brought to Him (2:1, 8, 

14). All of it belonged to God, but was given by Him to the priests for their service (2:10; 6:18). 

He took pleasure in the sweet aroma of the token portion (2:2) turned to smoke. 

Ritual Material 

 The basic material was grain, which was normally taken from first ripened ears of barley 

(2:12) or first processed grain (2:14) or the tithe of the harvest (27:30, usually from the wheat 

harvest. It could be sifted raw wheat flour (2:4-10) or cooked flour (2:14-16). Barely was roasted 

and crushed (2:14). Olive oil was poured into presented flour, a normal ingredient for making 

bread, and helped the token portion be more flammable. 

 Frankincense was presented with flour (2:1-2) and coarse barley (2:15-16). Salt was added to 

every grain offering (2:13), practically, as a preservative, and, symbolically, because it was 

associated with permanence. Leaven and fruit syrup were banned. 

 When a portion of the flour or bread was burnt on the altar, all of the rest became most holy, 

so the priests alone could eat it, and only at the sanctuary. Common bread was transformed into 

most holy food for the priests. 

Ritual Location 

 The offering was prepared at home by the Israelite family and brought to the priests at the 

sanctuary. Presented to God, it became His and could not be removed from the sanctuary, but 

had to be eaten there in His presence.  

Ritual Time 

 Like private burnt offerings, grain offerings were normally brought at one of the three 

pilgrim festivals: Weeks/Pentecost, (late spring, marking the end of the grain harvest), Booths 

(late summer, the end of the agricultural year), Unleavened Bread/Passover (early spring). 

Ritual Enactment 
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 1) Oil poured into flour; 2) incense placed on some of it; 3) presented to priest; 4) handful 

with the incense removed by priest; and 5) burnt on altar 

Ritual Theological Function 

 The God of Israel did not eat the offering like pagan gods did, but used it to provide for His 

priests, who were fed and became holy by eating it. Those bringing the offering provided the 

firstfruits, a portion of the crop from the land that belonged to the Lord, and He was pleased with 

them to receive it. The mention of the “salt of the covenant of your God” (2:13) added another 

dimension to God’s delight in His people who presented this offering to Him. Salt was normally 

shared with kinsfolk at common meals in the ancient world. It was used to extend and perpetuate 

the ties and privileges of kinship to guests who were present but were not kinsfolk. This seems 

related to the “covenant of salt” in Num. 18:19 and 2 Chr 13:5 for the perpetual privileges that 

the Lord bestowed on the priests and the royal dynasty of David by His covenant. The salt that 

was added to the grain offering not only expressed the permanence of the Lord’s covenant with 

its giver, but it may also have symbolized the perpetuation of His delight in that person. 

Fulfillment in Christ 

 After His resurrection from the dead, Jesus ate and drank with His disciples (Lk 24:41-43; 

Acts 10:41). He broke bread with them and provided food for them (Lk 24:30, 35; Jn 21:13). In 

fact, just as the presiding priest shared the salt of the people’s offering with God (Luke reports 

that Jesus “shared salt” with His disciples as a sign of His eternal covenant with them (Acts 1:4). 

Jesus, the great High Priest, joined with His fellow priests—His disciples—in a holy meal. 

 The early church continued to gather and share in the sacred meal that Jesus had instituted 

after He had ascended into heaven and so was no longer visibly present with them. They met 

weekly on the day of resurrection (Sunday) to break bread in the Lord’s Supper, His holy meal 

(Acts. 2:42, 46; 20:7; 1 Co 11:20-32). Like the sacred meals eaten by the priests at the temple, 

this meal is an integral part of the Divine Service. In it Jesus’ disciples meet with their risen Lord 

Jesus and serve with Him as priests in the heavenly sanctuary (Heb. 10:19-22; 13:9-16). 

 From the beginning of the NT church, the presentation of the gifts as a “common offering” to 

the Lord was part of the Divine Service, and included money as well as foodstuffs such as grain, 

oil, bread, and wine. People brought their offerings forward and laid them at the feet of the 

apostles and presbyters (Acts 4:35, 37; 5:2). Unlike the grain for the OT grain offering, the 

church’s offering was not consecrated by the incineration of a portion of it with some incense on 

the altar, but by a prayer of thanksgiving (1 Tim. 4:5). The whole of the offering was placed on 

or near the communion table, the altar where the bread and wine were consecrated as the body 

and blood of Jesus. It was brought to God to be consecrated by Him. 

 The holy food was used in two different ways. On the one hand, some of the bread and wine 

from the offering was consecrated as the body and blood of Christ in Holy Communion. There 

Jesus was both the host and the bread (Jn 6:35; 1 Cor. 10:10-17; Heb. 13:10). All who ate and 

drank the Sacrament participated in His holiness, for His most holy body made them holy (Heb. 

10:10). The second use was that the offering provided the livelihood for the for the pastor of the 

church, and the rest was distributed to the poor (Acts 2:44-45; 4:32-37). God provided for them 

through His people in this way. Their gifts were as St. Paul wrote in Philippians 4:18, “a fragrant 

offering, a sacrifice acceptable and pleasing to God,” echoing the words of Lev. 2:2, 9. (Pages 

69-82) 
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   d. Regulations for the Peace Offerings (3:1-17) (Kleinig, pp. 86-96) 

 Chapter three is a series of ritual case laws that are organized according to various animals 

used for the peace offering. 

Ritual Agents 

 The regulations address the lay Israelites, the owners of the livestock, who depended on them 

for their livelihoods. They came to the sanctuary with their families (and with others invited to 

guests to consume the large amount of meat that was their portion). Priests, the one officiating as 

well as his assistants, offered the sacrifice and splashed its blood on the altar. God regulated and 

received the sacrifice at the sanctuary. 

Which parts of the animal were reserved for the priests and the officiants (see Lev. 7:32-34)? 

Ritual Material 

 What were the three main classes of edible animals? _____________________________ 

 How was the animal processed and used? 

 The remainder of the animal was divided between the officiating priest and his assistants, as 

later described in 7:15-36 (thigh and breast). 

Ritual Location 

 A clean animal was brought from the household of the Israelite to the sanctuary for its flesh 

to be consecrated there. Then this consecrated flesh was brought back from the sacred domain to 

the household. Both the Israelites were allowed to eat leftover meat on the second day, but not 

the third (7:11-18; 19:5-6). The blood and the fat were on the altar. 

Ritual Time 

 These were voluntary offerings, so no specific time or occasion was prescribed for their 

presentation, though the three annual pilgrim festivals would be likely: Passover, Pentecost, and 

Booths. 

Ritual Enactment 

 Since animals were, by and large, too valuable to be eaten by ordinary people as part of their 

regular diet, they were usually eaten only high holy days and other special occasions. The meat 

from the peace offerings probably was the chief source of food for the sacred meals eaten at the 

three pilgrim festivals.  

 Stages: 1) presentation, 2) slaughter by Israelite and ritual disposal of blood by priests, 3) the 

offering of the fatty parts with kidneys and liver lobe, 4) incineration of the fatty portions, 

kidneys, liver (7:29-30). 

Ritual Theological Function 

 Pagan people used to bring two kinds of animal sacrifices to their gods. On the one hand, the 

cooked meat from the choice animals was set out by their priests, together with other food, 

before the statues of the gods for their daily sustenance (Dt. 32:38). After the gods had taken the 

spiritual essence from this food, the priests ate what was left over. On the other hand, ordinary 

people participated in the sacred banquets held at the temples of their gods. There they ate the 
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sacred meat from the animals that had been dedicated to their gods. (In 1 Corinthians 8-10, St. 

Paul instructed Christians not to participate in any of these pagan worship practices.) 

 Israelite offerings differed in that that the blood was forbidden to be eaten since pagans 

consumed the blood since the animal’s spirit, liveliness, and vitality were thought to be contained 

there (Lev. 17:11). The fat portions were not be consumed but turned to smoke as something 

sweet smelling to the Lord. God did not need to eat since all creation belongs to Him (See Ps. 

50:8-13). God did not eat with them; they ate this meal in His presence. God provided the meal. 

As His guests, they came under His care and protection. Admission to His meal meant admission 

to His peace and protection. The blood splashed on the altar atoned for their sin and made them 

holy to eat this meal of a sacred animal. They could eat in joy, their sins forgiven. 

Fulfillment in Christ 

 In the Old Testament is prophesied how Christ would fulfill this feasting. In Isaiah 25:6-8, a 

banquet celebrating the death of death at the coming of the Lord where the Lord would share 

with His people the “fat things,” which He formerly reserved to Himself. In Psalm 22:25-31, the 

messianic King who hands and feet had been pierced (22:16) would be the host of a great 

Eucharistic banquet to celebrate His resurrection from death and victory over the powers of 

darkness.  

 Jesus is God’s peace offering to and for the world (Lk 2:30). Jesus, the Savior of the world, 

instituted His Holy Supper as the great banquet for both Jews and Gentiles based on His 

sacrifice. In it baptized believers in Christ celebrate their deliverance from death as a foretaste of 

the eternal banquet that shall take place after their Lord’s return and their resurrection from the 

dead. In it Christ is both the host and the food. As their host He furnishes the broken bread and 

feeds His disciples with holy food (Mt. 26:26; Lk 24:30). It is His meal, His banquet (1 Co. 

11:20). There they eat at His table (1 Cor. 10: 21). 

 He is also the food that all communicants receive and eat. In this meal he gives His sacrificed 

body to eat and His blood to drink, though those unworthy to do so to their condemnation (1 Cor. 

11:27-34). Those who commune worthily believe that Christ, who gives them His broken body 

and shed blood, is their peace, their peace offering (Eph. 2:14). He gives them His peace (Jn 

14:27). Just as all the Israelites who brought their peace offerings to the altar were guests at the 

Lord’s table, so all Christians who eat His body and drink His blood in the Lord’s Supper are 

united with Him and with each other by eating this communal food (1 Cor. 10:14-22). There He 

gives them His life-giving flesh for their nourishment (Jn 6:54). It is real food (Jn 6:55), a 

communion in His body (1 Cor. 10:16). 

 The blood of the peace offerings of the Israelites was forbidden to drink. Jesus, in a 

remarkable reversal, gives His blood with the wine for His disciples to drink (Mt 26:27-28). The 

Lord’s Supper is therefore the ultimate and definitive peace offering—not a new or ongoing 

sacrifice, but the Meal in which the communicant receives the offering provided by God the 

Father through the once-for-all sacrifice of His Son. In it, Jesus comes and preaches peace to us 

(Eph. 2:17). Through Jesus we have access to the Father’s grace and peace (Rom. 5:1-2). 

Through the body and blood of Jesus, we have peace with God the Father and with each other 

(Eph. 2:11-18). IN Holy Communion we receive the gift of peace through the body and blood of 

Jesus, by which God has reconciled all things to Himself (Eph. 2:16; Col. 1:19-20). 
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 This peace is included in the Apostolic Greeting (Rom. 1:7; 1 Cor. 1:3; 2 Cor. 1:2, etc.) 

before sermons, and the blessing at the end (Phil. 4:7). The closing peace of the epistles might 

indicate that this was a liturgical transition into the service of the Sacrament. The Western 

Liturgy of the Lord’s Supper confesses explicitly that Christ is our peace. Pax: “The peace of the 

Lord be with you.” Agnus Dei: “O Christ, the Lamb of God, who takes away the sin of the 

world, grant us Your peace.” The dismissal after the Distribution is, “Depart in peace.” The 

Aaronic Benediction concludes the Divine Service with, “The Lord lift up His continence upon 

you and T give you peace.” And we take that peace home with us as we leave His house and go 

about our daily service. 

See: LSB 631 sts. 2, 3, 7 “Here, O My Lord, I See Thee Face to Face”  

 

Outline Update: 

  2. The Mandatory Offerings for Atonement (4:1-6:7) 

   a. Regulations for the Sin Offering (4:1-5:13) 

Summary Introduction 

 The sin offering was closely connected with the rite for atonement. God used the blood from 

these offerings to do two things. On the one hand, He cleansed the sanctuary (4:6, 17), the altar 

for incense (4:7, 18), and the altar for burnt offering (4:7, 25, 30, 34; 5:9) from impurity. On the 

other hand, He forgave those who had sinned inadvertently and delivered them from their sin 

(4:20, 26, 31, 35; 5:10). This meant that God’s holiness was not desecrated by human sin, and 

the people who had sinned were not threatened by God’s wrath. They could therefore approach 

God unafraid in a state of ritual purity and be certain of God’s acceptance of them (Page 121). 

i. The Normal Sin Offering (4:1-35) 

Ritual Agents 

 Public sin offerings (4:3-21) and personal sin offerings (4:22-35) are distinguished. The high 

priest is called here the “anointed priest” (4:3, 5, 16) – only the high priest and his designated 

successor had their heads anointed with oil (Ex. 29:29; Lev. 8:30). That the high priest had to be 

involved shows how serious these sins were. When the high priest had committed a ritual 

transgression, he quite literally performed the entire rite, since no one else could represent him 

(4:3-12). When the congregation was guilty of an unintentional ritual offense, the priest attended 

to the manipulation of the blood (4:16-18), the burning up of the fat on the altar (4:19-20), and 

the disposal of the carcass (4:21). In both these cases of public ritual transgression, the high 

priest officiated because the rite of atonement for them had to be performed in the Holy Place. 

(Continued on next page) 

  



 

22 

 Since the ritual transgression addressed in 4:13-21 had been committed by Israel as a 

liturgical community rather than a political entity, the congregation of Israel as a ritual body was 

required to bring “sin offering for the assembly” (4:21). It was represented by its elders (4:15), 

who were legally entitled to act on behalf of the tribes and clans. Through them as its 

representatives, the congregation of Israel received forgiveness (4:20).  

 The officiating priest was the second actor, who performed the rite of atonement (4:26, 31, 

35) by manipulating the blood, but also by burning up the fat from the animal on the altar. He 

alone was permitted to eat the meat from the sacrificed animal together with the other priests 

from his family (6:26-29). God, through the priest, granted forgiveness, the third actor. 

Ritual Material 

 A ritually clean, edible, domesticated animal was required for a regular sin offering. 

Priests (4:4): ___________________ Congregation (4:14): ______________________ 

Tribal leader (4:23): _____________________ Commoner (4:28, 32): _________________ 

Symbolism:  

 bull = head of domesticated animals, for high priest (ritual head of congregation), or another  

    priest or  

   whole congregation 

 male goat = leaders of flock; congregation’s leaders 

 female goat or sheep (lamb) = largest group of flock; members of congregation 

Ritual Location 

  Slaughtered before the Lord in the courtyard; blood sprinkled in the Holy Place against the 

curtain to the Holy of Holies (mercy seat of the ark); ash dump of ritually clean animals 

Ritual Occasion 

 Unintentional transgression by the High Priest in carrying out his duties; or unintentional 

transgressions by tribal elder/chief or an ordinary Israelite, upon realization of individual guilt 

Ritual Enactment 

 Presentation of animal (same as for burnt offering and peace offering); purification of the 

priests was required in the tabernacle since they needed to be cleansed in order to continue their 

service there on behalf of all Israel; for leaders and ordinary Israelites, the blood was smeared 

only on the outside altar for burnt offering where they assembled; fat was burned as usual, but no 

meat eaten by the one offering it, except for the personal sin offering (6:26, 29) 

Ritual Theological Function 

 To perform an offering of atonement and the reception of forgiveness from it for those who 

had unintentionally violated a divine prohibition, by which someone became unclean before God 

and would pollute the sanctuary by their presence there – for their sin (4:3, 14, 23, 28, 35), its 

impurity (4:26), and their purification for it (4:33). By this, God forgave the sinner, allowed him 

to come into His presence, and purified the sanctuary so God could continue to dwell there. 
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ii.  The Graded Sin Offering (5:1-13) 

Ritual Agents: same as above 

Ritual Material:  

 Female sheep or goat, or pair of turtledoves or pair of pigeons for those poor, or a tenth of an 

ephah of fine flour (a individual ration for one day), a handful burnt on the altar, the rest eaten at 

the sanctuary by the priests; no oil or frankincense 

Ritual Occasion 

 For the alleviation of guilt from acts of negligence affecting the divinely instituted sacred 

order, all infringing on God’s holiness because people were unaware that they were in a state of 

ritual impurity – all acts of omission that needed to be cleaned up in order to approach God in 

His sanctuary 

 a. Failure to respond to a public oath in the name of God for an eyewitness to come forward 

and testify in a court of law (Judges 17:1-4) 

 b. Eating meat from an unclean wild animal (11:5, 6), or from an unclean domesticated 

animal (11:4, 7), or from an unclean crawling creature (11:29-30), and failing to do something 

earlier about it 

 c. Contact with an unclean person (suffering from irregular sexual discharge, skin disease, 

menstruating woman, or corpse), unaware earlier or forgot about it, and needed purification 

 d. Failure to keep a carelessly uttered oath 

Ritual Enactment 

 These required an act of confession of sin out loud (5:5), acknowledging what he failed to 

do; female sheep or goats were used the same as above (4:27-35); when two birds offered one of 

the birds provided blood for the rite of atonement, a portion for burning on the altar, and the meat 

for the priest to eat; flour portion burned on the altar replaced the blood sprinkled and as the 

burnt, the rest belonged to the priest offering (6:7). 

Ritual Theological Function 

 The graded sin offering served exactly the same theological functions as the sin offering for 

the unintentional violation of the divine prohibition. By its enactment the priest performed the 

rite of atonement which freed the sinner from his sin (5:6, 10). Through the rite of atonement, the 

sinner was also forgiven and reinstated into a favorable, harmonious relationship with God (5:10, 

13). This also provided the sinner with the opportunity to confess his sin before God, and the 

offering compensated for the failures as a penalty. The act of confession and the reparatory sin 

offering were, therefore, instituted by God to alleviate and ease the guilty conscience of the 

negligent people. They were thereby freed from any penalty for actual or possible acts of 

sacrilege. They could approach God at the sanctuary without incurring His wrath for desecrating 

His holiness. 

 The sin offering was closely connected with the rite for atonement. God used the blood from 

these offerings to do two things. On the one hand, He cleansed the sanctuary (4:6, 17), the altar 

of incense (4:7, 18), and the altar for burnt offering (4:7, 25, 30, 34; 5:9) from impurity. On the 

other hand, He forgave those who had sinned inadvertently and delivered them from their sin 
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(4:20, 26, 31, 35; 5:10). This meant that God’s holiness was not desecrated by human sin, and 

that people who had sinned were not threatened by God’s wrath. They could therefore approach 

God unafraid in a state of ritual purity and be certain of God’s acceptance of them. 

Fulfillment by Christ 

 The NT teaches that Jesus sacrificed Himself as the ultimate sin offering. Whereas the OT sin 

offering only provided atonement for unintentional sins and some minor sins of commission that 

were confessed before God, in the parable of the Pharisee and the Tax Collector (Luke 18:9-14), 

the tax collector came into the temple to seek atonement for himself as a deliberate sinner, an 

unclean person excluded from God’s presence. During the performance of the daily burnt 

offering, he prayed, “O God, have mercy on me [be propitiated toward me, ἱλάσθητί μοι], the 

sinner” (18:13), and was declared righteous by God. (Luke uses the NT word that matches the 

OT term of the “mercy seat” of the ark where the blood on the Day of Atonement was poured by 

the high priest.) By this, Jesus intimated that He would provide the sin offering of atonement for 

the justification of overt sinners, such as the tax collector, and give them access to God’s grace. 

 In Romans 3:22-26, the apostle Paul picks up this teaching (esp. v. 25) and affirms that 

Christ is the means of atonement for the justification of sinners before God. Then in Rom. 8:3 

Paul asserts that God the Father sent Jesus to be “the sin offering” (see ESV footnote) for sinful 

humanity. Paul uses the same Greek phrase to describe the purpose of Christ’s mission that the 

LXX (Septuagint, Greek OT trans.) uses for the sin offering (Lev. 4:3, 14, 28, 35; 5:6-11, 13). 

 Paul makes the same point in a slightly differing way in 2 Cor. 5:21. Even though Jesus was 

sinless, God offered Jesus as the “sin offering” for human sin. In this case Paul employs the term 

“sin” (ἁμαρτία) alone, which in the LXX also uses for a sin offering in Lev. 4:21, 24; 5:12; 6:17. 

Influenced by the Hebrew word for “perform, make,” as a ritual term in Leviticus, he maintains 

that God “made” Jesus a sin offering. Those who are in Christ therefore share in His 

righteousness. He took on their sin so that He could give them His purity. 

 The Letter to the Hebrews (Part 2 of this Bible study, sometime in the future) notes that when 

the high priest offered a sin offering for himself and the people, he did not eat any of its meat, 

but had it burned outside the camp. So Jesus also suffered outside the holy city of Jerusalem 

(13:11-12). We therefore do not eat the flesh of His sin offering from the altar at the tabernacle 

as the priests did; we receive the body of Christ as a gift of grace from a heavenly altar that is 

outside the Israelite camp (13:9-16).  

 The old covenant had the high priest bringing the blood from the sin offering into the Holy 

Place (or the Holy of Holies on the Day of Atonement) for the sanctification of the earthly 

sanctuary. Hebrews claims that Jesus, by His resurrection and ascension, brought the blood from 

His sin offering into the Father’s presence (9:12). He now sprinkles the hearts of the faithful to 

cleanse their conscience from all impurity and to sanctify them completely as the priestly house 

of God (3:1-6; 9:14; 10:21-22; 12:24; 13:12). 

 Like all OT sacrifices, the sin offering had to be offered repeatedly, but Jesus fully 

accomplished what those sin offerings had partly achieved (10:1-22). Jesus the great High Priest 

entered heaven itself with His blood to cleanse our consciences so that we could perform the 

Divine Service together with Him in the heavenly sanctuary (9:11-14). 

 St. John affirms that Jesus is the sin offering for the sins of the whole world (1 Jn 2:2; 4:10). 

He uses the same word (ἱλασμός) which the LXX uses in Ezekiel 44:27 for the sin offering of the 
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high priest. Jesus, by His blood, cleanses us from all sins. This includes the impurity that comes 

from the sins that we commit (1 Jn 1:7) as well as the impurity from the injustice and abuse that 

we have experienced from those who have sinned against us (Fifth Petition). John also 

emphasizes the need for the faithful to confess their sins to God the Father and so bring their 

impurity out into the light with Him in order to receive cleansing and pardon (1 Jn 1:9). 

 In the old covenant, the sin offering provided blood that only atoned for the unintentional 

sins of God’s people. In contrast to this, John declares that Jesus cleanses us “from all sin” and 

“from all injustice” (1:9), for the whole world (2:2). Hebrews contains the stern warning that in 

the new covenant there is but one deliberate sin that negates the efficacy of Christ’s sin offering 

(10:26). That willful sin is the sin of apostasy from the living God (3:12; 6:6) by spurning the 

Son of God, desecrating His sanctifying blood, and outraging the Spirit of grace given through 

His blood (6:6; 10:29). Those who spurn God’s Son and desecrate His blood reject the basis for 

repentance, restoration, and access to God’s grace. That deliberate act of rejection undoes the 

work of Christ in them. 

 Since the early church, no sin offering was needed to be presented before the faithful could 

meet with the triune God. Instead, the Divine Service often began with the confession of sins and 

the absolution so that the people could serve the living God with a good conscience. They met to 

celebrate the sacrificial banquet of Christ in which they ate His sacrificed body and actually 

drank His cleansing blood. Since they served as priests in the heavenly sanctuary together with 

Christ the great High Priest, they, like the priests of the old covenant, ate the most holy flesh of 

His sin offering. 

 Jesus gives us His blood to drink for the “remission of sins” (Mt 26:28). The blood that 

atoned for our sin now frees us completely from the stain of sin and releases us from its grip. 

Jesus does not just sprinkle our bodies with His blood, but with it He also sprinkles our hearts, 

our conscience. He takes away our sin and gives us His purity. We can therefore draw near to 

God the Father with a true heart in the full assurance of faith (Heb. 10:19). We need not fear His 

wrath and condemnation of us for desecrating His holiness by our impurity. 

LSB 634 The Death of Jesus Christ, Our Lord 

  

1 The death of Jesus Christ, our Lord, 

We celebrate with one accord; 

It is our comfort in distress, 

Our heart’s sweet joy and happiness. 

  

2 He blotted out with His own blood 

The judgment that against us stood; 

For us He full atonement made, 

And all our debt He fully paid. 

  

3 That this forever true shall be 

He gives a solemn guarantee: 

In this His holy Supper here 

We taste His love so sweet, so near. 

  

4 His Word proclaims and we believe 

That in this Supper we receive 

His very body, as He said, 

His very blood for sinners shed.

 
Text: Public domain 

Created by Lutheran Service Builder © 2006 Concordia Publishing House. 

 

(From: Kleinig, Pages 97-124) 
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Outline (review) 

  3. The Consumption of the Holy Food (6:8-7:38) 

   a. The Daily Public Offering (6:8-18) 

   b. The Daily Grain Offering of the High Priest (6:19-23) 

   c. The Occasional Offerings of the Israelites (6:24-7:21) 

   d. Prohibited Food: Fat and Blood (7:22-27) 

   e. The Priest’s Portion of the Peace Offering (7:28-36) 

   f. The Conclusion of the Manual of Offerings (7:37-38) 

Introduction (Kleinig, pp. 139-40) 

 Even though at first sight Leviticus 6-7 seems to cover the same ground as the first five 

chapters, the contents and the focus differ from that in the earlier chapters. The divine legislation 

in 6:8-7:38 deals with the disposal of what is not burnt on the altar: the fat-drenched ashes and 

skin from the burnt for the burnt offering; the bread and grain from the grain offerings; the meat 

from the sin, reparation, and peace offerings. Hence, the frequent occurrence of the verb “eat”, 

which is used twenty-nine times in this section. Since the priests are responsible for the correct 

disposal of what has not been burned, the instructions in chapters 6-7 are largely addressed to 

them, except 7:22-27 and 7:28-34, where lay people are also involved. 

 These directives are not couched in the form of ritual case law (ch. 1-5), but as divine ritual 

“instruction” to the priests (Hebrew torah, 7:37). The rendition of torah as “law” fails to convey 

the rich Gospel content. God’s intent is to remedy the sin of His people and convey to them His 

purity and holiness. 

 This section of the book is arranged as a series of five “instructions” for sacrifice, each of 

which is called a torah (6:9, 14, 25; 7:1, 11), which have their counterpart in the five 

“instructions” for ritual purity later in the book of Leviticus: animals (11:46), childbirth (12:7), 

skin disease (13:54; 14:54, 57), purification from skin disease (14:2, 32), and genital discharges 

(15:32). 

 The five “instructions” are arranged in two groups. The first group deals with regular 

sacrifices and the second with occasional sacrifices. The burnt offering (6:8-13) is therefore 

linked with the grain offering (6:14-23), while the sin offering (6:24-30) is connected with the 

reparation offering (7:1-1) and the peace offering (7:11-36). 

 Even though the material is arranged as five instructions with the concluding summary in 

7:37, another literary pattern is imposed on it so as to incorporate this material into its larger 

context. The subject matter is ordered as a series of five divine speeches, which, however, do not 

coincide with the five instructions. All these speeches are addressed to Moses (6:8, 19, 24; 7:22, 

28). But whereas the first and the third are to be transmitted to the priests, the last two are to be 

transmitted to the Israelites. The offerings are therefore also listed according to the holiness of 

the sacrifices. 

 This pattern of arrangement is further complicated by the intrusion of 7:7-10. It functions 

either as a unassimilated appendix to 7:1-6, or else, more likely, as a conclusion to the 

instructions for the five most holy offerings. It succinctly summarizes what belongs to the priests 

from each of these offerings, just as 7:28-34 prescribes the portions of the priests from the peace 

offering. 
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   a. The Daily Public Offering (6:8-18) 

The Sacred Fire and the Disposal of the Ashes (6:8-13) (Kleinig, pp. 141-49) 

Ritual Agents 

 This focuses exclusively on the responsibilities of the priest on duty to attend the altar. As the 

master of the Lord’s house, he keeps the fire burning on the altar hearth by removing the ashes 

from it and stoking the fire each morning (6:10-12). He does this vested in priestly garb. As 

steward of the Lord’s house, he served the Lord by looking after His residence. Since the hearth 

was regarded as the center of the house, his main task was to attend to the fire on its hearth. 

Ritual Material: sacred fire 

 On the practical level, the fire is necessary for the operation of the whole sacrificial system. 

The fire “ate” up the burnt offering together with all the offerings placed on the altar (6:10). If 

the fire went out, the tabernacle would cease to function as the Lord’s residence. 

 Spiritually, the significance of the fire derives from its connection with the Lord’s presence 

with His people. This perpetual fire came from the Lord’s presence (9:24) and revealed His glory 

to His people through the smoke that went up from the altar (9:6, 23). The fire revealed His 

presence both in grace (9:23-24) and in wrath (10:2). It was a “perpetual fire,” a cloud that could 

not be extinguished (6:13). If the priest allowed it to go out, God would no longer be able to give 

them access to His grace (2 Chr. 13:10-12; 29:6-9). 

 Next to the fire, the most important thing was the removal of the daily burnt offering that had 

been smoldering overnight on the altar (6:9) until it was reduced to “fat-drenched ashes (6:10). 

Unlike the meat from the burnt offering, the “ashes” were not holy, but common. They therefore 

needed to be dumped in a clean place so that they could not be used for any ritual purpose, or 

abused in any way (6:11). The removal of the ashes from the burnt offering of the previous day 

prepared the altar to receive the new burnt offering (6:12). 

 The third thing or ritual significance was the vestments of the priest: underskirt (Ex. 28:42-

43); linen tunic, embroidered linen sash, and line skullcap, all sprinkled with blood and holy 

anointing oil (Ex. 29:21; Lev. 8:30; 16:4, 32). These vestments had to be worn by the priests 

when they officiated at the altar in the sanctuary, but taken off when the ashes were disposed 

outside the sanctuary (6:10-11). The holy vestments were marks of the priest’s sacred office and 

status. 

Ritual Location 

 First, there was the altar for burnt offering, the sacred hearth in the Lord’s residence. As in 

every household each morning in the ancient world, the ashes had to be removed from the hearth 

before the fire was rekindled for the day. Second, was the “clean place” outside the camp where 

the ashes were to be dumped (6:11). Wood was brought from outside the sanctuary to the altar. 

Ritual Occasion 

 It preceded the morning sacrifice every morning. 

Ritual Enactment 

 First, the priest, after vesting for the service, removed the ashes from the altar and placed 

them on its east side (1:16). Second, after he had removed his vestments, he carried the ashes to 
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the dump outside the camp. Third, he then returned and stoked the fire with firewood to burn up 

what remained from the sacrifices of the previous day. 

Ritual Theological Function 

 The fire on the altar was kept burning, without ever going out. This was not ordinary fire: it 

was the supernatural fire that had been kindled by the Lord rather than by any human being. It 

bridged heaven and earth by bringing the offerings to God, as well as by bringing God to His 

people. Just as the Lord God, through the fire, revealed His “name” to Moses (Ex. 3:2-15) and 

His “glory” to the Israelites at Mount Sinai (Ex. 24:17; 40:34), so He made Himself and His 

glory manifest through the fire on the altar of burnt offering (Lev. 9:4, 6, 23-24). Fire was an apt 

means for the communication of His holy presence in this daily theophany because His holiness, 

like fire, was life enhancing and yet life threatening, beneficial and yet destructive, enlightening 

and yet consuming. Since God gave His people access to Himself and His grace through the fire 

of the altar, that fire had to be attended most diligently, for if it went out, the Lord would no 

longer meet with His people there. It was therefore the duty of the priests to make sure that the 

“perpetual fire” of the altar (6:13) never went out. 

Fulfillment by Christ 

 In Luke 24:49, Jesus declares to His disciples that He had come to bring fire from heaven to 

earth. But this fire could not be kindled until He had undergone the baptism of His atoning death. 

Only then could it be kindled to inaugurate the Divine Service in His church, the new people of 

God. That was accomplished on the Day of Pentecost when He poured out the Holy Spirit on the 

mother congregation in Jerusalem (Acts 2:1-3). Just as fire had come from God’s presence to 

kindle the fire at the inauguration of the divine service at the tabernacle (Lev. 9) and then later at 

the temple in Jerusalem (2 Chron. 7:1-3), so tongues of fire came from heaven at Pentecost and 

rested on the heads of each of the disciples. They were the altar in the new temple of the triune 

God, the place where God revealed His hidden glory and gave access to His gracious presence. 

The Holy Spirit therefore is the heavenly fire that must be kept alight in the church. The Holy 

Spirit marks and discloses the hidden presence of God the Father and the risen Lord Jesus with 

the faithful on earth. And they therefore serve the triune God as priests who are to make sure that 

this fire is kept burning in every place of worship. 

 That fire is not kindled by the faithful; it is kindled and kept alight by the risen Lord Jesus, 

the great High Priest. Just as the risen Lord Jesus appeared to His two disciples on Easter Sunday 

to set their hearts aflame by preaching Himself from the Holy Scriptures and breaking bread with 

them, so He comes to the faithful in the Divine Service and kindles their hearts with His holy fire 

by speaking to them and filling them with His Holy Spirit (Lk 24:32). They therefore become 

part of Christ’s offering to God the Father. Just as Jesus offered Himself to the Father through 

the eternal Spirit (Heb. 9:14), so they offer God the Father continual worship through the Holy 

Spirit (Jn 4:23, 24; Phil. 3:3). 

 By generating faith and kindling the fire of God’s love in their hearts, the Holy Spirit 

consecrates them as living altars where Christ offers them with Himself in thanksgiving, prayer, 

and praise to God the Father. Since God’s glorious presence is hidden in them, they are to burn 

for His glory. Hence Paul urges his readers to be “aglow with the Spirit” (Rom. 12:11) and warns 

them against quenching its fire in their midst (1 Thess. 5:19). 

  



 

29 

Consumption of the Daily Grain Offerings (6:14-18) (Kleinig, pp. 199-53) 

Ritual Agents 

 Priests, one who offers a token portion; God, who receives the burnt portion pleasing to Him. 

Ritual Material 

 A token portion of fine flour mixed with olive oil and mixed with some frankincense to mask 

the acrid smell of burning flour; the rest was assigned to the whole priesthood as their food. 

Ritual Location 

 The grain offering was presented to the priests, probably on the east side of the altar; the 

bread made from the offering had to be eaten by the priests somewhere near the altar. 

Ritual Occasion 

 The daily grain offering accompanied the public burnt offering that was presented twice a 

day at the sanctuary. The reserved flour was kept in common storage together with the flour from 

the private grain offerings and was used to make daily bread for all the priests on duty at the 

sanctuary (7:10). It was, as it were, their daily ration from the Lord’s table during their period of 

service with Him. It was therefore eaten between the morning and the evening sacrifices as part 

of their midday meal in the Lord’s house. 

Theological Enactment 

 This closely resembled the procedure for the private grain offering of flour (2:1-3), but with 

two differences. The ritual preparation and consumption of the bread from the offering is 

highlighted rather than its presentation to the Lord. 

Theological Function 

 This matches the private grain offering (2:1-16), but adds to it in two ways. First, it 

emphasizes that the flour from the public grain offering was the Lord’s “portion” (6:17) for the 

priests. They did not inherit a portion of the land among the tribes of Israel as the livelihood from 

the Lord. Second, the Lord Himself determined the status and function of this offering (6:17-18). 

The bread from the daily flour offering was most holy. It became most holy by the incineration 

of its token portion on the altar. That part represented the whole of the offering, therefore it was 

reserved exclusively for priestly consumption at the sanctuary. By eating it in that holy place, 

they themselves became holy and remained holy, for by the provision of that bread the Lord not 

only gave them nourishment but also shared His holiness with them. 

Fulfillment in Christ 

 In the old covenant God provided daily bread for the priests during the period of service at 

the tabernacle. In the new covenant all God’s priests eat the food that comes from His table. 

What is different is that each believer is included in this holy priesthood, and instead of repeated 

sacrifice offered by the priests, Christ Himself has completed the all-availing sacrifice on the 

cross, whose benefits He distributes anew in each Divine Service. 

 All in Christ are His saints. They serve their heavenly King; they all participate in the Divine 

Service together with Christ. And so they all eat the most holy food that has been consecrated on 

His altar (Heb. 13:9, 10). Christ, the life-giving Bread from heaven, gives His flesh for them to 

eat (Jn 6:51-58). They eat that Bread together in His presence in the Divine Service. 
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 His flesh is real food for them, holy food by which He shares His holiness with them. 

Through His body offered for them once and forever to God the Father, he now sanctifies all His 

disciples and makes them fit to serve with Him in His heavenly sanctuary. His is their daily 

bread. By giving them His body as bread to eat, He gives them access to His Father’s gracious 

presence; He assures them that His heavenly Father is well pleased with them. And so their 

hearts are strengthened by His grace (Heb. 13:9). They have the privilege of eating with Him as 

His guests. 

 The instruction that the most holy bread be eaten in the holy place has influenced the practice 

of Holy Communion in the Lutheran church. We quite commonly enter the sanctuary (the area in 

the church where the altar is set) to receive Christ’s holy body. Yet what we do far exceeds the 

privileges of the priests that officiated at the tabernacle and at the temple. In the Lord’s Supper 

we enter heaven itself together with our great High Priest (Heb. 10:19-22). There we eat Christ’s 

flesh, the Bread from heaven. 

LSB 624:5-6 “The Infant Priest Was Holy Born” 

The veil is torn, our Priest we see, 

As at the rail on bended knee 

Our hungry mouths from Him receive 

The bread of immortality. 

The body of God’s Lamb we eat, 

A priestly food and priestly meat; 

On sin-parched lips the chalice pours 

His quenching blood that life restores. 

Text: © 1997, 2003 Chad L. Bird Used by permission: LSB Hymn License .NET, number 100010341. 

Created by Lutheran Service Builder © 2006 Concordia Publishing House. 

 

 

   b. The Daily Grain Offering of the High Priest (6:19-23) (Kleinig, Pages 154-57) 

Ritual Agents 

 The high priest and God 

Ritual Material 

 One-tenth of an ephah of fine wheat flour, the same as the daily grain offering of Israel (Ex. 

29:40) and the graded sin offering for a very poor person (Lev. 5:11), likely the daily ration for a 

person. The flour was mixed with olive oil and baked as flat cakes on a griddle. 

Ritual Occasion 

 The high priest began to present it regularly from the day on which he was anointed, both in 

the morning and the evening, the beginning and ending of his daily service.  

Ritual Enactment 

 First, the flour was mixed with oil and baked as flat cakes on a griddle. Second, it was 

brought broken in pieces, soaked in oil, and presented by the high priest. Third, all the bread 

made from the flour was burned on the altar.  

Ritual Theological Function 
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 The unique feature of this grain offering was that none of it was eaten by any human being. It 

alone of all the offerings is described as the “perpetual due” of the Lord, His ration of food 

(6:22), as indicated by it being burnt entirely together with the daily burnt offerings on the altar. 

It was brought for the benefit of the high priest rather than the sustenance for God. It had to do 

with the high priest’s daily service as the chief courtier of the heavenly King, the King’s 

anointed servant. God instituted this offering so that the high priest could secure God’s approval 

of him and his service each day as high priest. The ritual also indicated who would succeed the 

high priest (part 3 of “ritual enactment”). 

Fulfillment in Christ 

 In His earthly ministry, Jesus did not present daily offerings for Himself as our great High 

Priest. Instead, He “offered” prayers and supplications for Himself and for all people (Heb. 5:7). 

He interacted daily with His heavenly Father (Mt. 14:23; Mk 1:35; Lk 5:16; 6:12; 9:18, 28; 

11:1). He gave His disciples His own prayer (Lk 11:1-4) and commanded them to pray 

“regularly” (Lk 18:1). 

 Now Christ serves as High Priest over “the house of God” (Heb. 10:21). He appears before 

God the Father in heaven on our behalf (Heb. 9:24). Yet He does not need to offer daily 

sacrifices for Himself and His people (Heb. 7:27). Instead He now lives to intercede constantly 

for His priestly people, so that they can approach God the Father through Him (Heb. 7:25). They 

are His daily offering as High Priest. Such prayers are offerings that are “pleasing” to God the 

Father and acceptable to Him (Heb. 13:15, 16). Those who serve as priests together with Christ 

could offer prayers to God the Father each morning and evening (1 Thess. 3:10; 2 Tim. 1:3). 

They could approach Him “regularly” in their daily devotions (Rom. 1:9; 1 Cor. 1:4; Eph. 5:20; 

Phil. 1:4; Col. 1:3; 1 Thess. 1:2; 2 Thess. 1:3; 2:13; Philemon 4). 

See: LSB 531:2-3 “Hail, Thou Once Despised Jesus” 

   c. The Occasional Offerings of the Israelites (6:24-7:21) (Kleinig, Pages 158-74) 

The Terms “Clean” and “Unclean” (7:19) 

 The Hebrew word for “clean” is an important ritual-theological term in Leviticus, a common 

word for the state of ritual purity, the normal state of people and things in the order of creation 

(11:36, 47; 15:8). Its antonym, that which is ritually “unclean,” is unfit for the divine service. 

Ritual purity is the precondition for involvement in the divine service and participation in God’s 

holiness, for only that which is ritually clean may eat the holy meat and bread from the offerings 

(7:19). Only those animals and birds that are ritually clean may be eaten by the Israelites and 

offered to God for ritual use (11:46-47; 14:4; 20:25). The holy meat from the national sin 

offering and the ashes from the holy altar must be disposed of in a clean place to prevent their 

desecration (4:12; 6:11). 

6:24-30   The Sin Offering 

Ritual Agents 

 Aaron and his sons 

Ritual Material 

 The blood and the flesh from the sin offering were “most holy” (6:25, 29) and sanctified 

anything they touched. They should not therefore, under any circumstances, be desecrated by any 

unauthorized use.  
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Ritual Location 

 Most holy offerings were slaughtered on the north side of the altar, like burnt offerings 

(1:11), and eaten in a holy place, the courtyard of the tent of meeting, not the homes of the 

priests. 

Ritual Theological Function 

 These most holy offerings sanctified those people and things that were authorized to come 

into contact with them, as long as they remained in contact. When contact was lost, as happened 

with the laundering of vestments or the washing of a bronze pot, they could no longer 

communicate holiness. 

7:1-6   The Reparation Offering 

Ritual Agents 

 This section outlines the basic ritual for the reparation offerings described in 5:14-6:7. The 

priest on duty burnt up the fat on the altar (7:5), and the meat from the reparation offering 

belonged to all the priests (7:6). 

Ritual Material 

 A ram: all the fat from the offering was burnt on the altar (“fat” included the tail, the fat 

around the intestines and kidneys, and the liver lobe.) All these belonged to the Lord as a gift. 

The meat from the animal belonged to the priests. 

Ritual Location 

 Slaughter took place on the north side of the altar, the blood was splashed against the sides of 

the altar, and the fat burnt on it. 

Ritual Enactment 

 These instructions complete what was not included in 5:14-6:7. The burning of the fat and 

eating of the meat of the offering are emphasized here. 

Ritual Theological Function 

 This passage gives divine instruction on the holiness of the meat from the sacrifice. The fat 

of the reparation offering was payment or compensation given as a gift to the Lord for an act of 

sacrilege. The burning up of the fat from the offering on the altar consecrated the meat from it, as 

a part for the whole, so that all of it became most holy (7:6). Only the priests could eat this most 

holy meat, and only in God’s presence at the sanctuary. 

7:7-10   The Portions for the Priests 

 This material is closely related to that in 7:29-34. What belongs to the officiating priest is 

contrasted with what belonged to all the priests. The officiating priest got the hide from the burnt 

offering. Flour from the grain offering did not need to be eaten immediately so it could be stored. 

It was set aside to make bread for the priests who performed other tasks. They would have had 

no food if they had not officiated in the presentation of grain offerings, sin offerings, and 

reparation offerings. 
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7:11-21  The Peace Offering 

Ritual Agents 

 The peace offering was the main offering of the lay Israelites. Lay Israelites who eat the meat 

from the offering must be in a state of ritual purity (“clean,” 7:19b). Ritual purity was the 

prerequisite for admission into God’s presence and the reception of blessing from Him at the 

sanctuary (see Ps. 24:3-5). An unclean person who touched something holy, defiled and 

desecrated it so badly that it could no longer function as it should. It was therefore burned 

(7:19a). The penalty for those who defiled something holy was excommunication from God’s 

presence, His people, and the life with Him in His land (7:20, 21).  

 The whole of this instruction presupposes that the person who brought the offering shared the 

meat from the offering in a communal meal with a circle of guests from his family and 

community. This social dimension of the peace offering is also implied by the divine penalty for 

the defilement of meat from the sacrifice. Those who defiled the meat with their impurity did not 

enjoy greater solidarity with their kinsfolk, but they were cut off from them (7:20, 21).  

Ritual Material 

 The Lord teaches the Israelites about the proper treatment of the holy bread and holy meat 

from the peace offering. There were three kinds of unleavened bread (7:12), though it is hard to 

tell how they differed from each other. Bread was made from wheat or barley. Surprisingly, 

Israelites were also required to bring cakes of bread made with yeast. The only other occasion 

when bread made with yeast was presented at the sanctuary was for the offering of the first-

processed grain at the Feast of Pentecost (23:17; Amos 4:5). One loaf from each of the four kinds 

of bread was to be presented to the officiating priest (7:14); the rest were eaten in the sacrificial 

banquet. 

 The main point of this instruction was to protect the holiness of the meat from the peace 

offering by keeping it apart from “anything unclean” (7:19). Two common categories of impurity 

are identified in 7:20-21. On the one hand, there is primary self-generated ritual impurity, such as 

from a genital discharge. This originated in those who thereby became unclean. On the other 

hand, there is secondary, acquired ritual impurity. This came from direct contact with an unclean 

person, such as a menstruating woman, or from physical contact with the carcass of an unclean 

quadruped, such as a pig (11:7-8), or a detestable swarming creature, such as a lizard (11:28-31). 

Ritual Time 

 The focus here is on the time for eating the meat in a sacrificial banquet. While the meat for 

the thank offering had to be eaten on the day of its presentation, the meat from the votive 

offering or the freewill offering could be eaten the following day as well. In both cases the day 

included the following night, for these meals most likely lasted will into the evening. 

Ritual Location 

 It is assumed that sacrificial banquets were eaten in the Israelite camp, and later in the city of 

Jerusalem. The holier the meat, the sooner it had to be eaten. This necessitated a location nearby. 

Ritual Theological Function 

 The peace offering served three main functions in response to receiving God’s gifts: 
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 1. Sacrifice of thanksgiving (7:12-14) – offered to fulfill a promise made by people in a 

prayer of lament to the Lord (Psalm 30 or 116) 

 2. Votive offerings – to fulfill a vow made in a prayer lament to the Lord by a person in 

trouble (Gen. 28:20-22; 2 Sam. 15:7-8) 

 3. Freewill offerings (7:16) – brought spontaneously in gratitude to the Lord for His 

blessings, even though no vow had been made to do so (Dt. 16:10) 

Fulfillment in Christ 

 All the sacrifices that were offered at the tabernacle were part of a single ritual enactment 

with three main stages: the disposal of the blood in the rite of atonement; the incineration of the 

offerings on the altar for burnt offering; and the sacred meal with the bread and the meat from 

the offerings. Only after the removal of impurity by the rite of atonement and the acceptance of 

the people by God in the burnt offering could the priests and the people eat the sacred food from 

the table. They had to be ritually clean before they could participate in the meal (7:19-21). 

 The ritual instructions in 6:24-7:21 deal with the meat for that meal that came from the sin 

offering, the reparation offering, and the peace offering. All find their fulfillment in the one 

sacrifice of Christ (Heb. 7:27; 10:12). He fulfilled all these functions completely and perfectly. 

Since Christ has removed all impurity by His blood and has gained our acceptance by God the 

Father through the offering of His body, we now no longer need to offer up sin offerings or 

reparation offerings or burnt offerings for our justification before God. Instead, we are invited to 

participate in the sacrificial meal that Christ established. In it He gives us His own body to eat. 

There is now no difference between the lay people and the priests, for all God’s people are 

priests (1 Peter 2:9). We all eat the most holy food from Christ’s offering.  

 Since Christ’s body has been offered up as a sin offering and a reparation offering to God the 

Father, it is most holy. It is therefore eaten as part of the Divine Service in a holy place, the 

assembly of the saints in the heavenly sanctuary (Heb. 10:19-22). This is typified for us by our 

reception of the Lord’s Supper in the sanctuaries of our churches. Contact with that most holy 

flesh makes and keeps God’s people holy (Heb. 10:10). In this way we come to share more and 

more in God’s life-giving holiness. 

 In the Lord’s Supper Christ is also the host of a banquet that fulfills all the functions of the 

peace offering. It is our Eucharist, our offering of thanksgiving in which we both receive the gift 

of peace from God the Father and thank Him for that great end times gift (Mt. 26:26-27, 30; Lk 

22:19-20). As we participate in that meal we offer our sacrifice of praise to Him through our 

Lord Jesus Christ (Heb. 13:15), just as the people of Israel combined their sacrifice of 

thanksgiving with a song of thanksgiving and praise (7:12-17). The Lord’s Supper is both an act 

of thanksgiving and a Eucharistic banquet; it is our offering of thanksgiving that is well pleasing 

to God the Father (Heb. 13:15-16). 

 Like the Israelites, the members of the church have to be in a state of ritual purity to receive 

the most holy body of Christ (Mt. 7:6). Not only our bodies, but our consciences must be washed 

clean through Holy Baptism (Heb. 9:14; 10:22). Thus normally the Eucharist begins with the rite 

of Confession and Absolution. Those who receive it in faith with a clear conscience receive 

grace and peace, life and blessing. Great care also needs to be taken to makes sure that those who 

eat Christ’s body do not profane its holiness and so come under God’s judgment for sacrilege (1 

Cor. 11:27-32). See LSB 627.1-2, 5 “Jesus Christ, Our Blessed Savior” 
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   d. Prohibited Food: Fat and Blood (7:22-27) 

 This section was placed here because it instructs that the Israelites must never eat the fat and 

the blood from the peace offering. The warnings in 7:25 and 7:27 that those who eat fat and 

blood will be “cut off” connects these verses with 7:20-21. The prohibition of the consumption 

of fat and blood was already discussed in connection with 3:16b-17. Two things are added here. 

First, it extends the prohibition of eating fat of sacrificed animals to the fat taken from all 

animals which have died from natural causes or which have been killed by a beast of prey. The 

fat from these animals could be used for other purposes, such as fuel for a lamp or as polish or as 

a base for ointment, but it could not be eaten by any Israelite. Its meat, however, could be eaten, 

even though the animal had not been sacrificed at the altar. Second, the consumption of fat from 

a sacrificed animal (7:25) and the consumption of blood from any animal (7:26) was an offense 

against God which resulted in divine excommunication of the offender from the people of Israel 

and life with them in God’s presence. The offender and his family would cease to exist in Israel. 

   e. The Priest’s Portion of the Peace Offering (7:28-36) 

 This section is an appendix to the instruction about the peace offering in 7:11-21. 7:29-34 

outlines the parts that had to be presented to the Lord. 

Ritual Agents 

 Israelites who presented their peace offerings at the sanctuary 

Ritual Materials 

 The peace offering was made up of three kinds of gifts: the fat that belonged to the Lord; the 

breast cage of the animal that served as the holder for the fat; and the right hindquarter. 

Ritual Enactment and Function 

 This expands on the ritual legislation for the peace offering in 3:1-17. Presentation of the fat 

had been mentioned there, but the full procedure is found here. The offerer brought the fat 

heaped on the breast cage with his own hands and performed the act of elevation (“waving”) 

with it in front of the altar so that the priest could remove the fat and burn it on the altar (7:30-

31a). By the act of elevation and the rite for burning of the fat, both the breast cage and the right 

thigh were handed over to God. After they had been transferred into the divine domain, the 

offerer handed the breast to a representative of the priesthood and the thigh to the officiating 

priest (7:31b-33). The fat had to be burned before the priests received their portions. This is 

theologically significant, for God had to receive His three gifts before He could reapportion the 

meat as food to His servants.  

 Since the peace offering was the most common of all the sacrifices, it constituted a large part 

of the diet of the priests and their families. The assignment of the breast and the thigh from the 

peace offering was established by the divine precedent in the ritual for the ordination of the 

priests at Mount Sinai (7:35-36).  

Fulfillment by Christ 

 When Jesus sent out His apostles, He decreed that they too were to receive food and other 

necessities as a free gift from those who heard the Gospel (Mt. 10:8-10). Those who were 

ministers of the Gospel we entitled to receive their livelihood from it (1 Cor. 9:13-14). The 

ministers of the Word therefore depended on their living from God through the sacred gifts that 

He received as an offering from the congregation. 
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   f. The Conclusion of the Manual of Offerings (7:37-38) 

 These verses summarize the content of Leviticus 1-7. On the one hand, they classify the 

material in chapters 6-7 as God’s instruction about the various categories of offerings. On the 

other hand, they distinguish the commandments that the Lord gave to Moses at Mount Sinai from 

the commandments that the Lord gave to the Israelites in the Desert of Sinai. This distinguishes 

Mount Sinai as the place where Moses received divine instruction about the offerings of Israel 

and the tabernacle as the place where the Israelites were to bring their offerings to the Lord. The 

place for the institution of the divine service was not the location for its performance. 

Outline (Review/Update) 

I. The Involvement of the Israelites in the Divine Service (1:1-15:33) 

 A. The Manual of Offerings (1:1-7:35) 

 B. The Inauguration of the Divine Service (8:1-10:20) 

  1. The Consecration of the Priests (8:1-36) 

  2. The Inauguration of the Divine Service (9:1-24) 

  3. The Penalty for Disobedience (10:1-20) 

Introduction to Chapters 8-10 (pages 185-6) 

 Theme words: “just as the Lord had commanded Moses/him” (with variations) 

 This is the first section of extended narrative in the book of Leviticus. It tells how Moses 

executed the commands that God have given in Exodus 29:1-37. It also expands on the brief 

report in Ex. 40:12-16 about the ordination of the priests and the note in 40:29 about the 

commencement of the sacrificial ritual. God set things in motion with a command to Moses (8:2-

3). Moses then gives a series of seven commands followed by a report of their execution. 

 The narrative unfolds in three stages (see outline above). The deaths of Aaron’s sons Nadab 

and Abihu from a careless act of sacrilege provides the occasion for a discussion on the need for 

the priests to respect the Lord’s holiness by performing the divine service exactly as the Lord had 

commanded. This is not the climax of this section, but the report on the Lord’s appearance to the 

congregation in 9:23-24. Everything else revolves around that event. 

 Chapters 9 and 10 are connected thematically by the contrast between the presentation of 

divinely instituted offerings by Aaron in 9:8-21 and the presentation of unauthorized fire by his 

sons in 10:1. In both cases the appearance of fire from the Lord’s presence is described with the 

same words (9:24 and 10:2). This shows that the presence of God’s glory brought blessing and 

joy to those who approached Him as He had commanded, but also dealt out death and 

destruction to those who did not approach Him as He had commanded. These chapters prepare 

the reader for the rest of Leviticus, since the ensuing legislation seeks to ensure that Israel’s 

encounter with the Lord in His glory will result in life and blessing rather than in death and 

destruction. 

 The narrative therefore depicts an inauguration of the divine service as an exemplary act of 

obedience by Moses, Aaron, and the people of Israel. What the Lord commanded is vividly and 

fatally contrasted with that “which He [the Lord] had not commanded them” in 10:1, as well as 

what Moses had commanded in 10:18 without divine authorization. 
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  1. The Consecration of the Priests (8:1-36) (pages 187-207) 

 Exodus 39:1-31 described the manufacture of the holy vestments of the priests, and in 40:17-

33 the setting up of the tabernacle.  

Ritual Agents 

 Moses, who conducted the inaugural rite of ordination for Aaron and his sons – Since Moses 

was not a priest, he was not able to eat the meat of the sin offering (8:16) or the thigh from the 

ram of the ordination offering (8:27-28), but was able to eat from the breast as a relative of the 

priests (8:29). 

 Aaron and his sons - represented all the candidates for the office of the high priest and other 

priests in the future.  

 Whole congregation of Israel – the people assembled before the altar in the courtyard of the 

sanctuary as witnesses to the enactment. 

 God – who ultimately ordained the candidates. 

Ritual Animals and Materials 

 Vestments of the priests worn when they officiated at the altar – white linen tunic; a sash of 

embroidered linen with blue, purple, and scarlet yarn; linen cap/turban 

 High Priest’s regalia – blue woolen robe; ephod shaped like a circular apron worn over the 

robe; breast piece worn over ephod with a pouch for sacred lots; holy diadem of gold plate on 

turban. 

 These vestments both symbolized the offices with their responsibilities and also conferred the 

offices and empowered them. Without these vestments, the priest functioned as a common 

person in the human domain, rather than as a holy person in the divine domain. 

 Holy anointing oil – sanctified a person or object by its application (Ex. 30:22-33; 40:9-15). 

It was used in two ways. First, to consecrate the high priest and holy objects for service, and, 

second, mixed with the holy blood from the altar, it was sprinkled on the vestments consecrating 

them and those wearing them. 

 Three animals: a bull as a sin offering; rams as a burnt offering and ordination offering. The 

blood from the sin offering purified the altar. The blood for the ordination offering was daubed 

on those ordained. The blood from all three was used mixed with oil and sprinkled on the 

vestments of the priests. Meat from the ram provided holy meat for the priests to eat during the 

week of their ordination.  

 Basket of bread – three kinds of unleavened bread, one loaf of each presented with the fat 

from the ram to burned, with the rest available for food for priests. 

Ritual Location 

 The priests were ordained at the entrance of the tent of meeting in the area in front of the 

altar, the place where they served as priests, with the congregation gathered around them. The 

priests remained there seven days and nights, eating their meals there. 

Ritual Time 

 The first day of Nisan in the second year of Israel’s stay at Mount Sinai (Ex. 40:2, 17). 
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Ritual Enactment 

 1. A public assembly of the congregation at the tent of meeting 

 2. Preliminary rite for preparation of the priests 

  a. Moses brought Aaron and his sons to the basin and washed them 

  b. Moses dressed Aaron with vestments and insignia 

  c. Moses anointed with most holy oil 

  d. Moses clothed Aaron and his sons with the vestments 

 3. Sacrifices 

  a. Bull for sin offering, altar purified and consecrated for further sacrifices (8:14-17) 

  b. Ram for burnt offering (8:18-21), with blood splashed on altar 

  c. Ram for ordination offering 

 4. Anointing oil mixed with blood sprinkled on vestments of priests, not the priests 

themselves. The vestments represented the offices and sanctified the men only when they were 

wearing them in their service. 

 These rituals were held each of the seven days. 

Ritual Theological Function 

 These ceremonies consecrated Aaron and his sons as priests; the tabernacle with its most 

holy furnishings (8:10); the altar and basin (8:11); Aaron as the high priest (8:12); altar again for 

rites of atonement (8:15); vestments of the priests to consecrate those who wore them. 

 Purification: candidates were purified with water so they could enter the sacred space (8:6); 

purified by the rite of atonement on their behalf (8:15, 34); and by the blood from the ram of 

ordination (8:23-24). 

 Symbolism of locations for blood:  

  Right ear: purified to hear and obey the Word of the Lord 

  Right thumb: purified to handle holy things of God 

  Right big toe: purified to walk on holy ground 

 The right of ordination was enacted exactly as the Lord had commanded in Ex. 29:1-37. 

Since God had instituted this ceremony by His Word, His Word empowered it, so that, by its 

power, the Lord Himself consecrated the priests and admitted them as His servants into His 

presence. As His servants they were under His orders and obligated to keep watch (8:35) at His 

residence as guardians of His holiness until their period of ordination was over—and not just 

then, but whenever they were on duty there (Num. 18:5). They performed guard duty at the 

entrance to the tent of meeting to ensure that God’s holiness was not desecrated and His wrath 

unleashed against those who had desecrated His sanctuary. 

Fulfillment by Christ 

 Jesus is the great High Priest in the church (Heb. 2:17; 3:1; 4:14-15; 5:5; 6:20; 7:26; 8:1; 9:7, 

11). He was anointed by the Holy Spirit at His Baptism (Acts 10:38) and consecrated Himself as 
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priest by His sacrificial death (Jn 17:19). By raising Him from the dead, God appointed Him as 

His chief and eternal priest in the order of Melchizedek, rather than the order of Levi (Heb. 5:1-

10; 7:1-28). He serves God the Father in the heavenly sanctuary (Heb. 8:1-2; 9:11-12; 10:19-21) 

as our intercessor (Heb. 7:25) and mediator (Heb. 12:24). There He appears before God on our 

behalf (Heb. 9:24). 

 God’s Son became man so that He could include all human beings in His priestly work (Heb. 

2:11). All baptized people are therefore ordained as priests together with Christ; in this new age 

the church is God’s holy priesthood (1 Pt 2:5, 9). The baptized serve God the Father as His holy 

priests together with Christ on earth and in heaven, each according to his or her station and 

vocation (Rev. 1:6; 5:10). 

 Through Baptism Christ appoints people as His priests. He washes their bodies with pure 

water and cleanses their consciences from the stain of sin (1 Cor. 6:11; Eph. 5:26; Heb. 10:22). 

He anoints them with His Holy Spirit just as He was anointed (2 Cor. 1:21-22; 1 Jn 2:20, 27). He 

consecrates them as His holy priests (1 Cor. 6:11; Eph. 5:26). They are therefore sanctified in 

Jesus (1 Cor. 1:2) and through faith in Him (Phil. 1:1). Thus their priesthood is derived from His 

and is inseparable from Him. 

 Like Jesus Himself (Heb. 8:6), Christians have a priesthood that is far greater than that of 

Aaron and his descendants. Jesus consecrates His priests with His own blood and His Holy Spirit 

for perfect service in the heavenly sanctuary (Heb. 9:13; 10:22; 1 Pt. 1:2). He sprinkles them 

inwardly in their conscience, so that they are completely holy. He does not do this just once, but 

repeatedly, for He provides the “blood of sprinkling” to them in the Divine Service (Heb. 12:24). 

In Holy Communion He gives them His holy blood to drink, so that they can share in His 

holiness and serve God the Father perfectly together with Him. 

 The disciples of Christ have uniquely priestly vestments. They are clothed with Christ 

Himself (Gal. 3:27). He provides them with a breastplate of faith and love (1 Thess. 5:8). He 

clothes them in the armor of light (Rom. 13:12). He gives them His own righteousness and 

holiness as their priestly dress (Eph. 4:20-24). Since God has chosen them to be His holy priests 

in Christ, they are urged to vest themselves with His qualities, as gifts from Him, for their 

Eucharistic service of God the Father (Col. 3:12-17). They wear the white robes of His holiness 

that qualify them for access to the divine presence in the heavenly Jerusalem (Rev. 7:9, 13-14; 

22:14). These robes have been washed with His own blood (Rev. 7:14). They can therefore stand 

before the throne of God and serve Him in His holy temple (Rev. 7:15-17). They offer prayers to 

Him with “holy hands” (1 Tim. 2:8). 

 They are holy priests with access to God the Father through Jesus the Son (Rom. 5:2; Eph. 

2:18; 3:12). They can approach Him in the heavenly sanctuary together with Christ (Heb. 4:16) 

and the angels (Heb. 9:14; 12:22-24). There they stand before God the Father and offer their 

bodies and their gifts, their prayers and their praises, as sacrifices that are acceptable to Him 

through Jesus Christ (Rom. 12:1). As priests they use their access to God’s grace in the Divine 

Service for themselves and for others (Heb. 4:16), offering prayers for them (1 Tim. 2:1-10). 

They therefore represent God to other people in their vocations and represent them before God in 

the Divine Service. As priests together with Christ they have a “holy vocation” (2 Tim. 1:9), a 

“heavenly calling” (Heb. 3:11). They serve God as His royal priesthood on earth. 

 See: LSB 646.1, 4 “Church of God, Elect and Glorious” 
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Note on the “Eighth Day” 

 The eighth day is the first day of a new week. In biblical rituals the eighth day marks the 

inauguration of something new, a new way of life, the beginning of a clean or holy state after a 

period of purification or consecration. The original creation was completed within seven days, 

and the eighth day in Scripture represents the start of God’s new creation and His work of 

redemption. Circumcision took place on the eighth day to mark the start of the infant’s new life 

as a member of God’s covenant people. Jesus Christ rose from the dead on the first day of the 

week—the start of God’s new creation. (Lev. 12:3; 14:10, 23; 15:14, 29; 22:27; 23:36, 39) 

  2. The Inauguration of the Divine Service (9:1-24) (Pages 208-222) 

 This chapter describes what happened at the culmination of the seven days of ordination. 

Ritual Agents 

 Moses authorizes Aaron to officiate at the altar. 

 Aaron together with his sons assists him at the inaugural divine service. 

 The congregation, led by its elders, participates in the divine service, which is instituted for 

their benefit. They will witness the unveiled glory of God, receive divine blessing, and prostrate 

themselves before God in joy. 

Ritual Material 

 Aaron: a young bull as a calf for his sin offering and a ram (leader) for his burnt offering. 

 Congregation: a male goat as sin offering, a calf for burnt offering, flour mixed with oil for 

daily grain offering, a head of cattle and ram as its peace offering. None of this was to be eaten, 

but all burned. 

Ritual Location 

 The courtyard in front of the tent of meeting was the place for the assembled congregation. In 

His presence they served Him, received His blessing, and fell down before Him. 

 The altar was the focal point of the whole inaugural divine service, as for every subsequent 

service at the sanctuary. 

 Moses entered with Aaron into the tent of meeting where the high priest would continue in 

the future to burn incense. 

Ritual Time 

 The newly consecrated priests inaugurated the divine service at the newly consecrated altar 

on the eighth day. This established the precedent for the daily burnt offering each day of the 

year. 

Ritual Enactment 

 At the center of all this is the ritual for the daily burnt offering with its grain offering. Other 

occasional services were built around this. The rite for the sin offering prepared for the daily 

burnt offering, while the rite for the peace offering followed its enactment. 

 The divine service began with the presentation of the offerings by Aaron and the elders of the 

congregation in a public assembly.  



 

41 

First, Moses formally ordered Aaron to approach the altar to perform the sacrificial ritual for 

himself and the people.  

Second, Aaron performed the complex ritual of the divine service: slaughtering of the calf, blood 

atonement, burning fat portions, incinerating leftover flesh and hide; slaughtering of ram for 

burnt offering, splashing blood, and burning the remains. By these he was freed from all impurity 

and accepted by the Lord as the people’s representative. Then Aaron brought up the four 

offerings of the people: sin offering; burnt offering for the occasion together with the daily burnt 

offering; the grain offering; and the peace offerings, which culminated in the act of blessing 

performed by Aaron from the altar.  

Third, Aaron entered, together with Moses, into the tent of meeting, establishing the precedent 

for the daily rite. Aaron entered God’s presence in order to bring his blessing to the assembled 

congregation. The final benediction is associated with God’s special revelation of His glory 

(theophany), which would be shown from then on by the smoke from the altar and the Aaronic 

benediction in front of the altar. 

Ritual Theological Function 

 How God worked at the daily burnt offering is revealed. He would reveal His glory to the 

congregation, not in a cloud on the mountain or in filling the tabernacle as at its dedication, but 

now for the first and last time unclouded and unveiled as sacred fire, consuming all the 

sacrifices. At each service from then on God would show He was present at the altar at the 

burning up of the daily burnt offering. For the people to stand before the Lord, they needed to be 

ritually cleansed by blood atonement at the start of all subsequent services.  

 The first benediction performed by Aaron upon the altar at the end of the rite for the peace 

offerings of the people, shows that the blessing of the Lord was normally conveyed to the people 

in and through their peace offerings. The second benediction by Moses and Aaron occupies the 

normal position of the Aaronic benediction at the end of the regular divine service. Its function is 

therefore much more profound than that of the first benediction. It is deliberately associated with 

the theophany and identifies with it. The second benediction announced the theophany and 

interpreted it as God’s gracious blessing and approval and showed how the Lord would “appear” 

from then on to His people in the regular service: He would reveal His face and manifest His 

gracious presence to the people through the performance of the regular Aaronic benediction at 

the conclusion of the regular service (Numbers 6:22-27; 1 Chronicles 23:13). In every 

subsequent service the Lord would disclose His presence verbally to the Israelites by blessing 

them. 

 In every service God came to His people to bless them. In every service the people of God 

brought their offerings so that they might be cleansed from their impurity and receive God’s 

favor rather than His wrath. In every service the altar was the place where the Lord met with His 

people through the fire on the altar. It was the daily sign of His gracious presence with them. 

Fulfillment in Christ 

 As Moses inaugurated the OT service, Jesus inaugurated the Divine Service in the new 

covenant as a fulfillment of the OT service, bringing it to its divine goal. The perfect High Priest, 

through His sufferings (Heb. 2:10; 5:9: 7:28), inaugurated a new and living way into the Father’s 

presence (10:20). All Christians, as God’s priests, are brought into His prefect service. Jesus, the 
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mediator of a better covenant than Moses, based on better promises, performs a more excellent 

liturgical ministry than Aaron and his sons did at the tabernacle (Heb. 8:1-2, 6).  

 Five key events recorded in St. Luke’s Gospel show how Jesus established the Divine 

Service in the church: 

1. Luke 1:8-22. Zechariah, the priest on duty, was prevented from bringing God’s blessing to 

the people assembled at the temple for daily service. 

2. 9:28-36. God’s glory was revealed on the mountain on the eighth day to Peter, James, and 

John. In this theophany God the Father established Jesus as the new place of worship, where 

listening to His Word is the central requirement. 

3. 22:14-30. Before His crucifixion, Jesus established the Divine Service of Holy Communion, 

in which He is present with His disciples to serve them. 

4. 24:13-35.  On the eighth day—the first day of the new week, the start of the new creation 

inaugurated by His resurrection—the Lord Jesus revealed Himself and His hidden glory to 

the disciples through the exposition of the sacred Scriptures and the breaking of bread with 

them. 

5. 24:50-51. Jesus, the new and greater High Priest, blessed His disciples from heaven itself at 

the completion of His sacrificial service of God on earth. And so with His ascension He 

began to serve as High Priest in the heavenly realm. 

 The Divine Service of the Church straddles heaven and earth through the priestly mediation 

of the exalted Lord Christ. In the new covenant, God’s glory is hidden in the humanity of Jesus 

(Jn 1:14, 18; 2 Cor. 4:6; Heb. 1:3) and revealed to the saints through God’s Word (Col. 1:25-27). 

In the risen Lord Jesus, the fullness of the Deity dwells in bodily form with His people so that 

they can come into the fullness of God’s life through Him (Col. 2:9-10). He is present wherever 

two or three are gathered in His name (Mt 18:20). He is their new place of worship. He involves 

them in a new way of worship that is Trinitarian. They worship God the Father through Jesus by 

the power of the Holy Spirit (Jn 4:19-24; Eph. 2:18). They approach God the Father through 

Jesus, for He intercedes for them as their High Priest (Heb. 7:25). 

 The exalted Lord Jesus changes the orientation and shape of the Divine Service. Since He has 

made purification for the sins of the world by His sacrifice of atonement (Heb. 1:13), there is 

now no need for any further acts of atonement for those involved in the Divine Service. Instead, 

Jesus now brings His fellow priests the benefits of that sacrifice by removing their sin and 

cleansing them from its stain (Heb. 2:17). They can approach God the Father with a clear 

conscience in the heavenly sanctuary with the full assurance of faith (Heb. 10:19-22). Jesus’ 

sprinkled blood speaks pardon and acceptance (Heb. 12:22-24). 

 By Christ’s institution, the new Meal is the heart of the Divine Service in the NT church. In 

the Lord’s Supper, the triune God reveals His glory to the assembled congregation and blesses 

His people with every spiritual blessing in the heavenly realms (Heb. 1:3-14). The congregation 

shouts for joy and rejoices at the mysterious theophany. The people of God kneel before the altar 

to receive the body and blood that manifest God’s glory and convey His blessing to them. And 

the Meal ends with a benediction. The pronouncement of the Aaronic benediction at the end of 

each Eucharist recalls this foundational story and acknowledges our liturgical connection with 

the ancient people of Israel—the OT church. 
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  3. The Penalty for Disobedience (10:1-20) (Pages 223-239) 

 This chapter continues the narrative of the events on the day of the inauguration of the divine 

service (chapters 8-10). 

Ritual Agents: Priests 

 The two oldest sons of Aaron, Nadab and Abihu, who were anointed with him, were killed 

by the Lord’s fire for disobeying the Lord by offering up incense with “unauthorized fire” (10:1). 

They failed to distinguish the common fire from the holy fire. 

 Review of Holy v. Common, Clean v. Unclean 

 Holiness describes the state of people or things in God’s domain. What is common describes 

their state in the natural created realm, the human domain. If something common became 

holy it ceased to be common. Yet it could be either clean or unclean, depending on whether 

or not it functioned as it should in the order of creation. 

 Aaron is portrayed as the faithful high priest, to whom the Lord spoke to directly for the first 

and last time.  

 Eleazar and Ithamar, the two surviving sons of Aaron, who also had their heads anointed 

with Aaron perform the same tasks as their father. 

 Mishael and Elzaphan, cousins or Moses and Aaron and of the Levites, were restricted from 

entering the sanctuary, but served outside in the courtyard. 

Ritual Material and Objects: Fire, Incense, Flour, Meat, Wine, Corpses 

 Coals from the altar were used for burning incense twice each day on the altar in the Holy 

Place. Three kinds of incense were customarily presented at the sanctuary: the most holy incense 

burnt by the high priest each day on the incense altar (Ex. 30:1-10, 34-38); the frankincense 

offered up with the grain offerings (Lev. 2:1-12, 15-16) and the showbread (24:7); and the 

unspecified incense burnt by the priests on censors, as in this case, in an act of supplication 

before the altar for the burnt offering (Num. 16:6, 17-18; Dt. 33:10: Is. 1:13). All these derived 

their holiness from the holy fire. 

 Also alcoholic beverages (wine and beer, or any fermented drink) were poured out as 

libations to the Lord as part of the regular divine service (Num. 15:5, 7, 1), but the officiating 

priests were forbidden to drink them while on duty at the sanctuary (Lev. 10:8-9). Unlike 

Canaanite cults, which used alcohol for intoxication and spiritual ecstasy, the only Spirit used in 

worship by the Israelites was the Holy Spirit. Wine was drunk at funeral meals and other 

occasions. 

 Corpses were not holy, but unclean. Contact with corpses was incompatible with service to 

the living God. Their impurity was primary and contagious. It was not derived from some other 

source, but it was, in itself, a source of impurity (Num. 19:11-16). The corpses of Nadab and 

Abihu were therefore unclean, even though they had been “touched” with sacred fire. They had 

to be removed from the sanctuary (touching only their outer robes to keep from being made 

unclean) and buried outside the camp, so that they did not pollute the camp or the sanctuary. 

Location: Altar of Burnt Offering 
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 Two things were ritually misplaced in this incident. The fire that Nadab and Abihu used to 

burn their incense was common fire. It could not be used in the sanctuary. Their corpses were 

also misplaced. The protection of the sanctity of the sanctuary and holy things in it meant that 

Aaron and his sons could not observe any rites of mourning there. 

 Review of Consuming Holy Food 

 While most holy bread from the grain offering and the most holy meat from the sin offering 

had to be eaten in the sanctuary (10:12-13, 17-18), the holy meat from the peace offering 

could be eaten by priests together with their families in any clean place, such as in their 

homes (10:14). 

Ritual Enactment 

 The ritual context was the inaugural performance of the divine service. This episode gives a 

stark example of the peril from its wrong performance. The presentation of incense was 

authorized for Nadab and Abihu, but not with unauthorized fires. In this case, the right persons 

performed a permissible rite at the right time and in the right place, but it was done in the wrong 

way. The incense was not burned with fire from the altar, but with ordinary fire, and Nadab and 

Abihu paid with their lives. 

 This led to other legislation given for priests serving. Mourning rites and consuming alcohol 

were not permitted with serving in the sanctuary. Disheveled hair and torn clothing, marks of 

mourning, were not permitted. Moses prescribed how to avoid desecrating holy food from the 

Lord’s altar (10:12-18). Strictly speaking, Aaron and his sons should have eaten the meat of the 

sin offering in the sanctuary. But they burned it instead as it if were the meat from an animal 

whose blood had been brought into the Holy Place (6:30). The reason for this ritual anomaly lay 

in the deaths of Nadab and Abihu and its ritual implications for them. 

 Aaron’s explanation in 10:19: Even though he had offered a burnt offering and sin offering to 

cleanse and safeguard himself and his sons in their work of service, Nadab and Abihu had 

desecrated the Lord’s holiness and had been put to death by God. The ritual status of Aaron and 

his sons was therefore uncertain. Were they implicated with the two dead sons in this sacrilege? 

In these circumstances it was better to err on the side of caution rather than that of presumption, 

even if it meant the letter of the law was not observed. God would be more pleased with those 

who were too scrupulous to claim a divine due than with those who were disrespectful of His 

holiness. 

Ritual Theological Function 

 The appearance of the Lord to His people at the end of the regular service showed itself in 

opposite outcomes. The fire of His presence consumed the offerings of the congregation (9:24) 

as well as Nadab and Abihu. The people were blessed but the priests died. God is a consuming 

fire (Ex. 4:17). His presence is potentially lethal, especially for those who desecrate His holiness. 

 At the rebellion of Korah and his associates in Numbers 16-18, the people complained: “And 

the people of Israel said to Moses, “Behold, we perish, we are undone, we are all undone. 

Everyone who comes near, who comes near to the tabernacle of the LORD, shall die. Are we all 

to perish?” (17:12-13) The sin of sacrilege was so dangerous that the Israelites decided to avoid 

contact with God. He therefore acted to allay their fears and to shield them from the dire 

consequences of desecration whenever they approached the tabernacle. The priests insulated the 

people from God’s wrath. They were made accountable for the holiness of God and the purity of 
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the people. They were to prevent the people from desecrating the holy things by performing rites 

of atonement; they too bore the brunt of God’s wrath for any act of desecration. If the people 

desecrated the most holy things of God, the priests would have to die instead of the people, just 

as Nadab and Abihu had died. 

 God set up a chain of accountability. The Levites “bore the iniquity” of the people (Num 

18:23). The Aaronic priests of the whole priesthood and the high priest bore the iniquity from 

any act of sacrilege committed in the divine service (Ex. 28:38).  

 First, God charged Aaron and his descendants to distinguish what was holy from all that was 

unholy in their performance of the sacrificial ritual. Everything holy was in some way connected 

with God’s presence in the divine service. It had to be distinguished ritually from what was 

common and available for human use, as well as from what was unclean and incompatible with 

God’s holiness. Practical tests for impurity were given as well as rites for the sanctification for 

purification.  

 Second, the Lord authorized Aaron and his sons to teach his ritual decrees to the people. 

They were to catechize them by teaching them all the Lord’s decrees to Moses, by showing them 

how they were to ritually observed, and by explaining their significance. The great charter that 

the Lord gave to Aaron in 10:8-11 is therefore the key to the origin and purpose of Leviticus. It 

not only teaches the priests how to conduct the sacred ritual in a sacred way, but it also 

catechizes the people liturgically, so they would benefit from God’s interactions with them in the 

divine service. 

Fulfillment in Christ 

 The presence of the living God may have one of two effects upon people, for God is either 

present in grace to the righteous or present in wrath to the unrighteous. Those who believe in 

Christ have eternal life from Him; those who reject Him remain under God’s wrath (Jn 3:36). 

The messengers of the Gospel bring justification and life as well as condemnation and death to 

their hearers (2 Cor. 2:14-16). Those who desecrate the body and blood of Christ in Holy 

Communion come under God’s judgment (1 Cor. 11:27-32). 

 When the people of God assemble for the Divine Service, they come into the heavenly realm, 

heavenly Jerusalem, the holy city of God. There they approach God, who is the Judge of all 

(Heb. 12:23)—the God who justifies sinners but condemns unbelievers for their unbelief. Since 

the living God is a consuming fire that devours all that is unclean and ungodly, His people, as 

beneficiaries of His grace, should serve Him acceptably with reverence and awe (Heb. 12:28-29). 

Thus involvement in the Divine Service is a matter of life or death, life for the righteous who 

seek cleansing, and death for the unrighteous who refuse to repent. 

 The possibility of desecration is even greater in the new covenant than in ancient Israel, since 

God became a man and lived among sinful men. As Isaiah prophesized (52:13-53:12), Jesus bore 

the sins of the people with His own body so that they could be free from sin and live by His 

justification of them (Jn 1:29; Heb. 9:28; 1 Pt 2:24; 1 Jn 3:5). As their priest He bore their sins; 

as their sacrifice He provided the blood for their atonement. Like the blood of the Passover lamb 

(Heb. 11:28), His blood protects them from God’s wrath against their impurity and the 

desecration of His holiness by their impurity. They, therefore, can approach God the Father 

without any fear of condemnation and death (Rom. 5:1-2; 8:1), for Christ has removed their sin 

by His death on their behalf (Heb. 9:26). 
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 Unlike Aaron and his sons, the NT ministers of the Word, who preside at the Lord’s Table, 

do not bear the iniquity of the people whom they serve. They are nevertheless required to be 

faithful stewards of God’s holy mysteries (1 Cor. 4:1-5). They should not be drunkards (1 Tim. 

3:3; 2 Tim. 4:5). They must take care that they do not desecrate the holy things of God by 

offering them carelessly to unbelievers (Mt 7:6). Like priests in the OT, they are called to teach 

the saints to distinguish what is holy from what is common and unclean (Mk 7:17-23; Acts 10:1-

29; 11:1-18). They are authorized to admit forgiven sinners to the Lord’s Table and to exclude 

those who are impenitent and unclean (Jn 20:23; 1 Cor. 6:9-11; Rev. 22:14-15). 

 Pastors are commissioned to perform guard duty for those in their care (Heb. 13:17). If they 

damage or destroy the church, the holy temple of God, by building it up with anything else than 

Christ and His Word, they, though purged and saved, will suffer fire from the fire of God’s 

wrath, and their work will be undone (1 Cor. 3:12-17). Since much has been given to them, much 

more will be required of them (Lk 12:41-48). Thus those who teach the holy Word will be 

judged even more strictly by God (James 3:1). 

 At the same time, all God’s people are members of His holy priesthood. They must all treat 

Him as holy and hallow His name (Mt. 6:9; 1 Pt. 3:15). They are called to pursue God’s holiness 

(Heb. 12:14) and avoid pollution by the sinful world (James 1:21). They are all expected to be 

sober people who avoid drunkenness (Eph. 5:18; 1 Thess. 5:6, 8; 1 Pt. 1:13; 4:7; 5:8). They are 

all called to serve God acceptably as He Himself has commanded (Heb. 12:28). As holy people 

they are all corporately accountable to God the Father (1 Pt. 1:16-17; 4:17-18). 

Outline (Review/Update) 

I. The Involvement of the Israelites in the Divine Service (1:1-15:33) 

 C. The Manual for Purity (11:1-15:33) 

  1. Instruction on Clean and Unclean Meat (11:1-47) 

  2. Impurity from Childbirth (12:1-8) 

  3. Diagnosis of Impurity from Skin Diseases (13:1-59) 

  4. Purification of the Skin-Diseased (14:1-32) 

  5. Purification of Infected Houses (14:33-57) 

  6. Purification from Genital Discharges (15:1-33) 

The Manual for Purity: Introduction (Page 240) 

 The flow from Leviticus 8-11 to Leviticus 16 is interrupted by the manual for purity. It 

consists of six speeches, four addressed to Moses and Aaron (11:1; 13:1; 14:33; 15:1) and two to 

Moses (12:1; 14:1). Each speech gives ritual instruction to the priests and Israelites on how to 

distinguish what was unclean from what was clean (10:10-11). The purpose of the manual is 

stated at the conclusion of the last speech (15:31). The priests and the people were to make sure 

that they did not defile the tabernacle with their impurity, or else they, like Nadab and Abihu, 

would die in their impurity. These chapters prepare for the institution of the comprehensive ritual 

of cleansing on the Day of Atonement in Leviticus 16, in which the sanctuary was cleansed from 

accumulated impurity of the Israelites. This annual rite of atonement was meant to prevent the 

recurrence of what had happened to Nadab and Abihu. 
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  1. Instruction on Clean and Unclean Meat (11:1-47) (Pages 241-262) 

Notes: 

 A similar list of clean and unclean animals is found in Deuteronomy 14:3-20. 

 In 11:42 is the Hebrew word for “belly,” and the third letter in it, “Waw,” traditionally was 

written larger because it is the center letter in the Pentateuch (the five Books of Moses). The 

marginal note in the Masoretic text means, “the halfway point of the letters of the Torah.” The 

Masoretes would count the letters in a manuscript they had copied to make sure that they had 

copied it exactly. If the copy contained a different number of letters than the original, then they 

would know that they had made an error and the copy was unreliable, unfit for use, and 

destroyed. 

 A.  11:2b-23, 41-45 contains instruction on the consumption of meat from clean and unclean 

animals. 

 B. 11:41-45 is instruction on the treatment from contact with the carcasses of animals. 

 C. 11:46-47 summarizes the content and purpose of this chapter. 

 Animals are listed according to their habitat: the land creatures in 11:2b-8; sea creatures in 

11:9-12; sky creatures 11:13-23. The clean insects in 11:22b are, most likely, listed by size. 

 Edible two-toed land animals, 1) had to be cud-chewing animals (like sheep, goats, and 

cattle), and 2) they also had to have split hooves. Borderline cases that that had only one of two 

criteria were unclean (camel, rock badger, the hare, the pig). 

 Edible water creatures had to have fins and scales. 

 Unclean birds: the identification of some of these birds is rather uncertain,  

 Only insects with jointed legs for leaping were clean for eating. 

 Carcasses of all land animals (clean or unclean while living) communicated impurity by 

contact with them. Contact with carcasses was a daylong impurity that required a ritual bath 

before sunset and laundering of clothes. 

 The identities of the “swarming” land animals (11:29-38) is also uncertain, though they seem 

to be rodents and reptiles that invaded human houses and storage areas. Things they touched 

needed to be purified or destroyed. 

 In 11:44-45 is exhortation for the Israelites to consecrate themselves and be holy, because 

God is holy. They could not generate holiness from themselves but receive holiness from God 

and share in His holiness. 

Theological Significance 

 The consumption of meat by the Israelites has to do with their standing before God, their 

status as His people, and the access to Him. Why did eating unclean meat or touching the 

carcasses of animals disqualify the Israelites from contact with the holy things of God? The 

answer is that these things disrupted the work of God in two domains: the common domain of 

human life in the natural order and the holy domain of God’s life-giving presence in the 

supernatural order. Since the Lord’s table and the Israelite family table were connected, both had 

to be kept clean. 



 

48 

 No living creature was in itself unclean. In itself a pig was not unclean. Its meat became a 

medium for transmission of impurity when it was misplaced and abused. Since pigs were banned 

animals for sacrifice, their meat was out of place on the table of the Israelites since they too ate 

holy meat as gusts at God’s table. Israelites usually ate meat only at sacred meals in God’s 

presence during the three pilgrim festivals. In fact, very little meat was eaten as part of their 

normal diet. When it was eaten, the animals had to be slaughtered in the same way as at the 

sanctuary by draining off the blood (17:13). But the Israelites were not encouraged to use the 

meat from domesticated animals as common food. The sanctuary was the proper place for eating 

meat. Since the household meals of the Israelites were associated with their meals at the 

sanctuary, the family table became the extension of the Lord’s altar, for the sanctity of the home 

was dependent on the sanctity of the sanctuary. 

 God commanded the Israelites to consecrate themselves by eating holy food, so that they 

continue to receive His holiness. Since He was holy, He made them holy. He therefore called on 

them to share in His holiness by eating the meat from His table and by avoiding impurity from 

the consumption of unclean meat. 

Fulfillment in Christ 

 Jesus came to cleanse all people from impurity by washing it away with His blood to be 

God’s people. He does this through His Word (Jn 15:3) and through the waters of Baptism (1 

Cor. 6:11; Eph. 5:26). His blood cleanses them from the taint of sin and the stain of abuse (1 Jn 

1:7, 9). His body and blood, given and shed for them for the forgiveness of sins, are received by 

them in His holy Supper. God purifies Christians’ hearts by faith in Jesus (Acts 15:9), which 

qualifies them ritually for participation in God’s holiness. 

 Since Christians, by faith, share in God’s holiness, their hearts are the site of the battle 

between purity and impurity; unclean thoughts and desires, which produce unclean acts, 

desecrate their holiness (Mt 15:19; Mk 7:21-23). Since Jesus has cleansed the hearts of His 

disciples, He has fulfilled the purpose of the laws in Leviticus 11 about the need to avoid eating 

unclean meat. By His cleansing of their hearts, He made all food clean for them (Mk 7:19). They 

no longer share in God’s holiness by eating the consecrated meat of clean animals, but by eating 

the holy body of Christ. His body strengthens their hearts with God’s grace (Heb. 13:9-12). 

 This is demonstrated by Peter’s vision before visiting the home of Cornelius in Acts 10:9-15, 

which Paul builds on in Romans 14:17-20 and Colossians 2:16-17, 20-22. Yet, Christians must 

not become defiled by eating from the table of demons (1 Cor. 10:21) or else they cannot eat 

from the Table of the Lord. 

 We are called to “be separate” from every unclean thing that threatens to desecrate our 

holiness as the temple of the living God (2 Cor. 6:14-7:1). The holy people of God must not 

touch any unclean thing. Only those whose names are written in the Lambs’ book of life (Rev. 

21:27), those who washed their robes and shared in Christ’s purity (Rev. 22:14), will be 

permitted to enter the holy city, the heavenly Jerusalem, the eternal bride of Christ. Using the 

language of Leviticus 11, God warns: “But nothing unclean will ever enter it, nor anyone who 

does what is detestable or false, but only those who are written in the Lamb's book of life” 

(21:27). 

 

See LSB 435:1-3 “Come to Calvary’s Holy Mountain” 
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  2. Impurity from Childbirth (12:1-8) (Pages 263-270) 

 This short speech from God is divided into two clear parts. It begins with the legislation of 

the time schedule for the purification of a woman after the birth of a son (12:2b-4) or a daughter 

(12:5). The second part gives the normal prescribed sacrifices for presentation by the mothers at 

the completion of this period of purification, or a less burdensome sacrifice for a poor woman. 

Ritual Theological Analysis 

 This section primarily addresses women who have just given birth to a child, who then must 

offer sacrifices to complete the passage from purification to renewed participation in the divine 

service. This rite of passage had three stages: a) an initial act of separation; b) an intermediate 

state in transition; c) a final rite of reincorporation into society. All of these have to do with her 

religious status, her access to the sanctuary and her contact with holy things. 

 The ritual passage began with the birth of a child. Immediately after that had occurred, the 

mother remained in social seclusion for a week if she had given birth to son, or a fortnight (two 

weeks) if she had given birth to a daughter. During this period she remained in a state of ritual 

impurity. The postnatal discharge of blood from her womb was considered the same as her 

normal menstrual discharge. That discharge made her “unclean” (12:2, 5). This discharge could 

defile her husband and children and make them unfit for contact with anything holy. Like 

menstrual blood (Lev. 15:19-24), it conveyed impurity to people and things by contact with 

them. She could not therefore engage in sexual intercourse during those seven days, the 

preparation of food, or any other domestic activities during this initial stage of separation. Her 

impurity disqualified her from normal involvement with others in the common domestic domain. 

As with menstruation, this period presumably ended with a ritual washing. Thereafter, she was 

free to resume her normal domestic role in the family. 

 This was followed by a longer period of ritual quarantine: if she had a male child, an 

additional 33 days, and for a female, an additional 66 days. Her ritual status was somewhat 

indeterminate. She was no longer ritually unclean because she did not transmit impurity through 

her postnatal discharge. (Any further discharges during this time are described as the “blood of 

her purifying/purity/purification.”) Nevertheless, during this period she was also not yet ritually 

clean because she was not allowed to have access to anything holy, at home or at the sanctuary. 

 It is not clear why the length of quarantine (Latin for space of forty days) was different for 

the birth for boys (7 + 33=40 days) or girls (80 days: 14 + 66)). A woman was no more defiled 

by the birth of a girl than a boy. The longer time of separation at the beginning might show the 

importance of the daughter as a potential mother. The sacrifices for both were the same. 

 The two sacrifices performed two specific functions. Through the rite of atonement with the 

blood from both sacrifices, a woman was cleansed from any impurity that she incurred from her 

flow of blood. Through the burning up of the lamb on the altar she was accepted by God and 

reinstated as a member of the congregation. She was once again ritually clean. Therefore she had 

access to God’s holiness and His blessing. That meant too that she was once again open to the 

gift of another child from Him. 

 Animistic pagan beliefs: Postnatal discharges of blood from the womb were considered as 

substances full of supernatural life-power that could be used in ritual, magical spells and sorcery.  

Have you heard of rituals related to giving birth that are use in current pagan-feminism? 
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Rite of Passage for the Purification of a Mother 

 Gestation Postnatal Period Fecund (Fruitful) State 

Physiological  Pregnancy Menstrual irregularity Regular menstruation 

    condition   

Symptom No menstruation Vaginal discharge Menstruation 

Reproductivity Reproduction Reproductive incapacity Reproductive capacity 

Uterine condition Inhabited womb Uninhabitable womb Habitable womb 

Common time Nine months One or two weeks Monthly periods 

Social-sexual status Common purity Menstrual impurity Common purity 

Ritual status Ritual purity Ritual ambiguity Ritual purity 

Ritual involvement Access to sanctuary Quarantine from holiness Access to sanctuary 

 A woman’s time was synchronized with God’s time. She was present for the circumcision of 

her son on the eighth day, the beginning of her social reengagement with society. Circumcision 

was the rite in which a male became a member of his clan, a beneficiary of his covenant with 

Abraham (Gen. 17:10-11), and a member of the liturgical community (Ex. 12:48). The rite was 

performed by the baby boy’s own father, the head of the family (Gen. 17:23) to make him part of 

God’s kinsfolk, a male called on to pass on the seed and the blessing of Abraham to his 

descendents.  

Fulfillment in Christ 

 The description of the mother as the one who “produces seed” (12:2, translated as “conceives 

and bears”) may recall the promise to Eve the “mother of every living person” (Gen. 3:20), that 

her “Seed” would crush the serpent’s head (Gen. 3:15). God repeated to the patriarchs His 

promise that through the Seed (often translated “Offspring”) of Abraham all nations of the earth 

would be blessed (Gen. 22:18; 26:4; 28:14). The apostle Paul expounds the fulfillment of this 

promise about the “Seed” by Christ and in all those who are baptized into Christ and thereby 

become the “seed” of Abraham (see Gal. 3:15-29). 

 In keeping with Lev. 12:3, Jesus was circumcised on the eighth day after his birth (Lk. 2:21). 

He fulfilled this aspect of the law just as He fulfilled the whole of it, for, as Dr. Arthur Just notes, 

“in the circumcision of the one who represents all humanity, all people are circumcised once and 

for all” (Luke 1:1-9:50, Page 119). He entered into the covenant that God had made with 

Abraham and received the blessing that had been promised to him. 

 Christ, in turn, replaced the rite of circumcision with His own circumcision, the circumcision 

performed by God the Father rather than by human hands (Col. 2:11-13). That supernatural act 

of circumcision is enacted in Baptism. In Baptism the whole “body of flesh” is “put off” by 

burial with Christ and resurrection with Him (Col. 2:11-12). All baptized believers, whether male 

of female, Jew or Greek, are members of the one body of Christ (Col. 3:11-15). Those who 

undergo this circumcision are qualified to participate in the service of God the Father by the 

Holy Spirit (Phil. 3:3). (Baptism always precedes participation in the Lord’s Supper.) 

 Mary, the mother of Jesus, involved Him in her purification after His birth (Lk. 2:22-24). She 

and Joseph brought Him to the temple for the first time to include Him in her purification on the 
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fortieth day after His birth. Since he was her firstborn son, He was offered to God at the same 

time as she was purified by the sacrifice of two birds (Ex. 13:2, 12; Neh. 10:36). Yet no mention 

is made of His redemption then or later. Luke thereby indicated that the whole of His life was 

consecrated to the service of God (Lk. 1:35). Luke quite deliberately connected Mary’s 

purification to Christ’s consecration, for she was purified by her Son—as are all the saints—for 

access to the heavenly sanctuary. 

 The Circumcision of Our Lord Jesus is commemorated in the church on New Year’s Day, 

January 1, which is the eighth day after the Feast of the Nativity, December 25. On that day the 

church traditionally prays for the true circumcision of the Spirit, so that the hearts of the faithful 

may be pure from all sinful desires and lusts. 

Lord God, You made Your beloved Son, our Savior, subject to the Law and caused Him to 

shed His blood on our behalf. Grant us the true circumcision of the Spirit that our hearts may 

be made pure from all sins; through Jesus Christ, our Lord, who lives and reigns with You 

and the Holy Spirit, one God, now and forever. Amen. 

 The Purification of Mary is celebrated on day for the Presentation of the Lord on February 2. 

On that day the church prays for cleansing by Christ so that, like Mary, the people of God may 

be brought and presented to Him with clean hearts. 

Almighty and ever-living God, as Your only-begotten Son was this day presented in the 

temple in the substance of our flesh, grant that we may be presented to You with pure and 

clean hearts; through Jesus Christ, our Lord, who lives and reigns with You and the Holy 

Spirit, one God, now and forever. Amen. 

 The law for the purification of a mother after childbirth has led to the creation of the pastoral 

rite for the churching of mothers. In recent times the emphasis in that rite has shifted from 

purification and readmission to the Sacrament to thanksgiving for the safe delivery of the child 

and the blessing of the mother and the child together with the family. 

Almighty and everlasting God, who turns the pains of the faithful into joy at childbirth, we 

praise You for the great mercy which You have shown to [name of mother] and her 

child(ren), [name of child(ren)]. Keep them always in Your fatherly care, and grant that her 

[child/children] may be brought to the waters of Holy Baptism and grow up in true fear, 

love, and trust of You; through Jesus Christ, Your Son, our Lord, who lives and reigns with 

You and the Holy Spirit, one God, now and forever. Amen.  

 

Example of Roman Catholic Blessing of Women after Childbirth 

Almighty, everlasting God, by the childbearing of the Blessed Virgin Mary, you turned the 

pains of childbearing into joy for your faithful. Look with kindness on this your servant who 

comes rejoicing to your holy temple to give thanks to you, and grant that after this life she 

and her child may, by the merits and intercession of the Blessed Virgin Mary, attain to the 

joys of everlasting life. Through Christ our Lord. Amen.  

(COLLECTIO RITUUM Pro Diecesibus Civitatum Foederatarum Americae Septentrionalis. Ritual Approved 

by the National Conference of Bishops of the United States of America, The Liturgical Press, Collegeville, MN, 

1964, Page 397) 
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  3. Diagnosis of Impurity from Skin Diseases (13:1-59) (Pages 271-88) 

 This section is divided into two main parts: 13:2-46 covers the diagnosis of unclean skin 

diseases and 13:47-59 covers the diagnosis and treatment of mold in clothing. Each diagnosis 

culminates in two kinds of pronouncements: the certification of the disease and the declaration of 

ritual status. The declaration of ritual status is indicated by reference to the pronouncement of a 

person as unclean or clean.  

Ritual Analysis 

 The Lord addresses both Moses and Aaron. Aaron was included because the priests were to 

diagnose and certify the cases of skin disease and fabric mold.  

 The first instruction (13:2-8) deals with the case of suspected skin disease. Three primary 

symptoms are listed as possible precursors to infectious skin disease: discoloration, a scab, and a 

bright patch. If a person had one of these, that person was brought to a priest who then examined 

the infection. If the hair in the infected area had turned white and the area appeared deeper than 

the surrounding skin, the priest certified that it was “an infection of scaly skin disease” (13:3).  

In 13:2-3 English translations of the Bible describe this as a “leprous disease,” even though 

the term applies to infections on human skin, cloth, or house walls. The Hebrew term (צרעת) 

means something like “scaliness, scabbiness, moldiness.” While the KJV translated this as 

“leprosy,” it is not the designation for what we now call leprosy. The Septuagint (LXX) 

translates it by lepra (λέπρα), which means a “scaly condition,” rather than by elephantiasis 

(ἐλεφαντίασις), “leprosy.” Since the Hebrew term was also used for fungus in clothes and 

mold in houses, it did not refer to any particular skin disease, such as psoriasis, but covered a 

number of different diseases and conditions. 

The two key symptoms for its identification indicated that the infection was eating away the 

flesh of that person—that flesh was dying. The priest then declared that person ritually unclean. 

But if those two verifying symptoms were absent, the person was kept under observation in 

quarantine for fourteen days. At the end of the first and second weeks, the priest made an 

examination to discover whether the infection had spread. If it had faded and not spread at all 

over those two weeks, the priest certified that it was a scab., and he declared the person ritually 

clean after he had laundered his clothes (13:6). If, however, the scab began to spread once again, 

the person appeared before the priest for diagnosis of his symptoms, certification of his disease, 

and declaration of his ritual status (13:7-8). 

 The second instruction (13:9-17) outlines the procedure for the certification of a person with 

a skin disease. Two symptoms verified the presence of skin disease: the appearance of white hair 

in the discolored area and the appearance of an ulcer with raw flesh. If both these symptoms 

were present, there was no need for any period of quarantine, for the flesh was obviously 

decaying. The priest therefore certified that it was a “chronic scaly skin disease” and declared 

that the person was ritually unclean. 

If, on the other hand, an infection covered the whole body with a white skin disease, the priest 

pronounced both the infection and the person ritually clean (13:12-13). But if the ulcerating flesh 

appeared on the person who had been pronounced clean, the priest reexamined it, recertified the 

infection, and reclassified the person ritually unclean. Likewise, if the ulcerating flesh 

subsequently turned white, the priest reexamined the infection and recertified the infection and 

the person as ritually clean (13:16-17). 
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 The third section (13:18-23) outlines the procedure for the diagnosis of scars from boils for 

evidence of possible skin disease. If white discoloration or a reddish-white inflamed patch on the 

scar from the boil were evident, the person came before the priest for diagnosis. If the same two 

verifying symptoms were evident as for a suspected scaly skin disease (13:4), the priest certified 

that it was a “an infection of a scaly skin disease” and declared the person unclean. But if these 

symptoms were absent and the color of the patch had faded, the priest quarantined the person for 

a week before he reexamined the infected area and passed his judgment on the infection and the 

person by considering whether it had spread or remained just as it was (13:21-23). 

 The fourth section is a variation on the previous one. It deals with diagnosis of scars from 

burns for evidence of possible skin disease (13:24-28). The symptoms for this condition were the 

appearance of a reddish-white or white inflamed patch on the burnt area. Apart from that, the 

procedure for diagnosis and certification was exactly the same as for scars from boils. 

 The fifth section (13:29-37) addresses the procedure for the diagnosis of an infection on the 

head or jaw for evidence of possible skin disease in men and women. The symptoms for the 

confirmation of the infection as a skin disease were the subsistence of the infected flesh below 

the level of the surrounding skin together with the change in the color of the hair on the infected 

area so that it became yellow and straggly. If these two symptoms were evident, the priest 

certified that it was a “scaly skin disease of the head of chin” (13:29-30). 

If, however, there was no subsistence in the level of the affected area and no black hair in it, the 

person with the infection of rash was quarantined for a fortnight. At the end of the first week, the 

priest reexamined the infected area to discover whether the infection had spread, produced 

yellow hair, and subsided. If none of these things had happened, the hair around the infected area 

was shaved off and the person was put in quarantine for another week. If the infected area had 

not spread or subsided, the priest declared him clean. Then that person laundered his clothes 

before he was ritually clean (13:31-34). If, however, the rash began to spread again, the priest 

reexamined the condition. If the rash had spread, the priest declared the person unclean, even if 

no yellow hairs had appeared on the rash. But if the rash remained as it was and it had dark hair 

on it, the priest declared the rash and the person clean. 

 The sixth instruction on skin disease (13:38-39) deals with the outbreak of white inflamed 

patches all over the body of a man or a woman. If the patches were dull white that faded around 

the edges, the priest pronounced the person clean. 

 The seventh instruction (13:40-46) outlines the procedure for the diagnosis of hair loss from 

possible disease. Ordinary hair loss with a patch of baldness that began either at the crown or the 

forehead was excluded from consideration as skin disease. If the infection had produced a 

reddish-white discoloration, like that for a boil or a burn (13:19, 24), the person was declared 

doubly unclean because he had an infection on his head. He was both “skin diseased man” and 

“unclean” (13:42-44). 

Such a skin-diseased person with an infection on his head was subject to severe restrictions. 

First, he had to conduct himself like a person mourning by wearing torn clothes and have his 

head disheveled. Second, he had to protect other people from his severe impurity by covering his 

lower face and crying out, “Unclean! Unclean!” when anyone approached him. Third, since he 

remained unclean for as long as the infection was on his head, he had to reside by himself, apart 

from his kinsfolk, outside the camp of Israel. 
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 The second part of this speech (13:47-59) outlines procedures for the diagnosis and treatment 

of fungus in clothing, which was closely associated with human skin. After a priest had 

examined any piece of clothing or fabric, if a greenish or reddish infection symptoms appeared, 

it was kept in quarantine for a week. If the infection had spread, then he certified that it was a 

“skin disease” or a “persistent mold” and declared that it was unclean, and the cloth was burned. 

But if the infection had not spread during the first week in quarantine, the piece of clothing was 

thoroughly laundered and kept in quarantine for another week before reexamination by the priest.  

 If, on the one hand, the infection had not changed, even though it had not spread, the priest 

declared the clothing unclean and had it burned (13:55). If, on the other hand, the infection had 

faded, the priest removed the formerly infected area from the clothing. But if it reappeared and 

spread, the whole item of clothing was burned. If the infection had disappeared from any piece of 

cloth after it had been laundered, it was laundered a second time before it was regarded as clean 

and available for human use. The purpose of this instruction was to help priests distinguish 

between ritually clean and ritually unclean clothing. 

Ritual Theological Analysis 

 The ritual instruction in this chapter does not provide a medical diagnosis of skin diseases, 

nor does it deal with the ritual status of people who have certain kinds of skin disease. Most 

kinds of sin infection were not considered ritually significant. Only the class that is called “a 

scaly skin disease” was. While the initial symptoms for them varied, all kinds had one thing in 

common: they ate away the flesh of the body or the fabric of a piece of clothing. The key 

symptoms for identification of it were the loss of flesh beneath the infection, its spread across the 

body, and raw ulceration on flesh or the infected area. This applied to fabrics as well, for the 

infection ate away at the fabric and rotted it. 

 Thus the “skin disease” was an infection that killed off the flesh in body and made it decay. It 

was the mark of death on a person. It turned some part of the body into a corpse before the actual 

death of the person; it brought the kind of impurity like the impurity of carcasses and corpses. 

The secondary symptom of hair destroyed that lived on it so that it lost its color and died 

indicates this. Healthy dark hair on the body became white or yellow and wispy. 

 Yet all kinds of skin disease were not equally deadly. While ordinary skin disease rotted 

away the flesh under the skin, chronic skin disease broke through the skin and opened up raw 

ulcers on the body (13:11). The worst form of skin disease broke out on the head of a person. 

Since it was located on the head, it defiled the whole body and made the whole person unclean, 

he was “skin-diseased.” This kind of skin disease had its equivalent in the infection of clothing 

that could not be stopped through laundering. Therefore, the cloth was burned , since it could not 

be purified (13:57). 

 Those who had a skin disease were declared unclean by the priest as God’s representative, 

because it was a kind of death that disqualified them from God’s presence, which affected people 

in two ways. On the one hand, they were excluded from the sanctuary and were not allowed to 

eat any holy food (22:4). On the other hand, they were also excluded from participation in 

common meals and the common life of the holy community, because their skin disease 

transmitted their impurity by direct and indirect contact with it. They were in some cases 

required to live outside the camp (Num. 5:1-4) or outside the city (2 Kg 7:3). But those who had 

skin disease on their heads were also required to act as if they were in mourning by tearing their 
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clothes and having their hair disheveled; they were required to avoid contact with other people 

by covering their mouth and warning others that they were doubly unclean (13:45-46). 

 The singling out of that group for those sanctions is hard for us to comprehend. Two keys are 

needed for making sense of the sanctions. First, the head was the place of distinction on the 

human body. So when a person who had recovered from a skin disease was reinstated as a 

member of the congregation, the priest put leftover anointing oil on his head (14:18, 29). But, 

when a person was sentenced to death for blasphemy, those who heard him blaspheme laid their 

hands on his head (24:14). Second, 2 Chronicles 26:16-21 describes how King Uzziah’s act of 

sacrilege resulted in an outbreak of skin disease on his forehead. This kind of skin disease was 

therefore regarded as an act of God, the punishment for the desecration of His holiness and for 

refusal to submit to His headship. 

 The focus on purity of clothing reflected the idea that clothing was a second skin for the 

human body. Therefore, clothing can be holy, common, or unclean. Common clothing needs to 

be clean if those who wear it engage in common activities within their communities and enter the 

sanctuary. Clean and common clothing can become polluted by contact with something unclean, 

such as a carcass (11:28, 40), skin disease (13:6), a genital discharge (15:6), semen (15:17), 

menstrual blood (15:21), or an irregular menstrual discharge (15:27). It therefore had to be 

laundered before the person who wears it could use it for common or sacred purposes (13:6, 34). 

Common clothes were unclean if they had an irremovable infection of mold on them (13:51, 55). 

They had to be destroyed. But if the mold was removed, they were washed so that they became 

clean once again (13:58). 

Fulfillment in Christ (clothing only) 

 In Leviticus, clothing was associated with the bodily purity that qualified a person for access 

to the sanctuary and contact with the food that came from the Lord’s table. That level of purity, 

however, did not suffice for the human access to God the Father in the heavenly sanctuary that 

was granted in the new covenant. All humans are “far from God’s glory” (Rom. 3:23) because 

they are sinners; they are, as it were, clothed in unclean and dying flesh, the old Adam. 

 That deadly deficiency has, however, been rectified by God’s Son in His incarnation, for He 

took on our sin-infected humanity in order to clothe us with His own sinless and pure humanity. 

In Baptism we have put off our old self, like a piece of dirty clothing (Col. 2:11), and we have 

been clothed with Christ (Gal. 3:27; Col. 3:9-10). We have received our new self in Him. We are 

clothed in “His righteousness and holiness” (Eph. 4:23-24). In Him we have access to God the 

Father (Rom. 5:1-2; Eph. 2:18). He gives us the wedding garment that we need to eat at His table 

(Mt. 22:11-12). As saints—people who are holy in Christ—we are required to let Him strip us of 

all the evil that is in us (Eph. 4:22) and to clothe ourselves with Him (Rom. 13:14) and His 

virtues (Col. 3:12-14), so that we can live in His presence and fulfill our vocation as His holy 

people now and for eternity. 

 

See LSB 562:1, 2, 4, 5 “All Mankind Fell in Adam’s Fall” 
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  4. Purification of the Skin-Diseased (14:1-32) (Pages 289-310) 

This section includes the preliminary rite for a person healed of a skin disease for his 

readmission to the community (14:2b-8) and the main rite for his readmission to the 

congregation (14:9-31). The latter section is divided into two parallel parts: the normal rite (14:9-

20) and its modified form for a poor person (14:21-31). 

Ritual Analysis 

 The two main actors are the priest for the rite of purification and the person being purified, 

who provided the materials and animals for the rite. This began outside the camp where the 

priest declared the person clean, the first part of the rite was enacted and the person was allowed 

to reenter camp, but not enter his family tent. A week later he could enter the sanctuary where 

the priest performed the sacrifices before the Lord. 

Ritual Items: two wild birds; fresh water; brush for sprinkling; two male and one female lamb (or 

one lamb and pair of turtledoves); oil; three/one measures of flour 

 On the eighth day the healed man was made ritually clean by again shaving, bathing, and 

laundering his clothes. He brought his sacrifices to the sanctuary. The first lamb was slaughtered 

and waved (elevated) before the Lord before the altar to dedicate them to the Lord and make 

them acceptable. Then the other male lamb was slaughtered for a reparation offering (7:1-8) but 

some of the blood in this case combined with olive oil was applied to the person (like the 

ordination of a priest), and the rest for rite of atonement. (The leftover meat belonged to the 

priest, 14:13). The rite for a sin offering was performed with a female lamb (4:32-35). Then the 

ritual for the burnt offering and grain offering completed the process and established the person 

clean and acceptable to God. He could then eat meat from sacrifices and return home and 

continue life with his family, ritually clean. 

Theological Significance 

 The removal of impurity had three stages that corresponded to three aspects and levels of 

purity (14:8, 9, 20). The first level was the purity that qualified a person to reenter the camp. The 

second level was the degree of purity that qualified him for entry into the sanctuary. The third 

level was the degree of purity that qualified him to stand before God once again in the divine 

service and share in God’s holiness by eating the holy meat from the peace offering, and 

restoration to life with God and reincorporation into the holy congregation. 

 The theological significance of this sacrificial enactment is evident in its unusual use of the 

reparation offering and its combination with the application of consecrated olive oil. Both the 

lamb for the reparation offering and the oil for application were handed over to God in a special 

rite of elevation (14:12). The oil was specially consecrated by sprinkling it seven times before 

the Lord (14:16, 27), making it the means for divine gift and power. 

 Before most of the blood was splashed against the altar to free the person from the guilt of 

actual or suspected sacrilege, some of it was placed on his extremities to purify him: his right ear 

so he would be fit to hear the holy voice of God; right hand so he could touch the holy meat from 

the peace offerings; the right foot so he could stand on holy ground. Then, rather strangely, the 

holy oil that had been consecrated was put on these places, together with the blood, to protect 

him from further defilement, to sustain his health, and to empower him with divine strength 

(14:17, 25). After that, the priest put the rest of the oil on the person’s forehead to restore his 
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status in the holy congregation of Israel and to honor him as a guest of God’s table (Ps. 23:5; 

Eccl. 9:8; Luke 5:13). 

Fulfillment in Christ 

 By His Word and touch Jesus healed many diseases and cleansed lepers during His ministry, 

one of the six signs by which He announced that He was the Messiah (Mt. 11:5; Lk 7:22). 

 Many OT messianic prophecies refer to healing, though none of them explicitly mentions 

leprosy, though Isaiah 53 points in that direction. That the Servant of the Lord would be 

“stricken” (53:4, 8) is the same word that describes in Leviticus 13-14 being “infected” with skin 

diseases. Therefore the Suffering Servant would heal people with unclean diseases by being 

afflicted for them and with them. He would take on their sickness and impurity and give them 

His purity and health. The Servant would be stricken even unto death (53:8-9) and give His life 

as a reparation offering (53:10). By doing so He would justify the many sinners and make 

intercession for them (53:11-12). 

 At the beginning of His public ministry Jesus healed lepers (Mt. 8:1-4; Mark 1: 40-45; Luke 

5:12-16). This account culminates in a meal with Levi, the tax collector. The most remarkable 

feature of this story is that Jesus does not just speak the word that cleanses the unclean man, but 

he actually reaches out and touches him. He, the holy Messiah, takes on the impurity of the man 

whom He chose to cleanse. Then He commands him to fulfill the law by presenting Himself to a 

priest at the temple and offering the sacrifices for his reinstatement as a ritually clean person with 

access to God’s presence at the sanctuary. This story therefore shows how Jesus cleanses unclean 

people so that they can approach God without desecrating His holiness with their impurity. 

 The story of the cleansing of the ten lepers (Luke 17:11-19) reinforces this teaching and adds 

a further dimension to it. Since the nine (presumably Jewish) men were cleansed of leprosy, they 

were readmitted to the congregation of Israel after their certification of the ritual purity by the 

priest. The Samaritan, however, gained something more than that. Since he was a Samaritan, he 

could not gain admission to the congregation of Israel. So he turned back to Jesus instead and 

thanked Him by prostrating himself before Jesus. He received the gift of salvation in addition to 

his healing from leprosy. Even though he was a Samaritan, he had access to God the Father 

through faith in Jesus. He became a member of the church, the congregation of those who have 

faith in Jesus as their Lord. He entered into communion with God in a way that unbelieving 

Jewish people could not.  

 Since lepers were regarded as the preeminent examples of unclean people in Judaism and the 

early church, the accounts of the healing lepers imply that Jesus deals with all unclean people in 

the same way as He dealt with those lepers. Jesus cleanses them and makes them fit for God’s 

holy presence. In Baptism Jesus removes their impurity, like unclean clothing, and takes it on 

Himself; then He gives them His purity and holiness as their new dress, so that they can clothe 

themselves in Him (Gal. 3:27; Eph. 4:24; Col. 3:9-10). Through faith in Christ they therefore 

have access to God the Father in the Divine Service. They join the Eucharist, the great 

thanksgiving for healing that comes through physical reception of the body and blood of the 

risen Lord Jesus. 

 

See LSB 624.2-4 “The Infant Priest Was Holy Born” 
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  5. Purification of Infected Houses (14:33-57) (Pages 303-310) 

Ritual Analysis 

 This instruction deals with two people: the owner of the house who reports the infection and 

follows the directions of the priest (14:35) and the priest who diagnoses the infection, attends to 

the removal of impurities, and performs rites of purification. These instructions look forward to 

settling in the land of Canaan, God’s own land, the “Holy Land.” Israelites would live there as 

tenants on God’s royal estate. Since they would live there together with God, their homes and 

their towns were to be kept ritually clean. Anything that was unclean belonged in an unclean 

place outside the town (14:40, 41, 45).  

 Besides procedures for identifying and dealing with mold in homes, procedures for 

purification from pollution by contact with mold are described (14:46-53). Those who entered 

the house during its period of quarantine were unclean until sunset; they became clean by taking 

a bath. Those who slept or ate in the polluted house had to launder their clothes as well (14:46-

47). The rite for purification of the house was identical with the preliminary rite for the 

purification of a person who had recovered from an unclean skin disease (14:48-53; 14:4-7). This 

was not an act of sacrifice but an extraordinary rite of atonement. Since the house could not be 

brought to the sanctuary, the blood could not be applied to the altar as was normally the case 

with all other rites of atonement. 

Theological Significance 

 This section considers how homes are connected to the land on which they are built. The 

house was also closely connected with each Israelite household. Just as a person’s clothing was 

an extension of his body, so the house was an extension of the family. Thus what happened to the 

house had an impact on the people in it. Since most people in Israel and the surrounding 

countries lived in houses made from mud, they were liable to infection with mold. 

 

Ancient Israelite House 

 

Ancient Israelite House of a Commoner (Bible History Online) (bible-history.com) 

https://www.bible-history.com/sketches/ancient/ancient-house.html
https://www.bible-history.com/
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 The infection of houses with fungus had religious significance for the pagan people 

surrounding Israel. The impurity of infection was a manifestation of evil and a sign that the gods 

were displeased with members of the household, or that impurity came from demons. The 

appearance of a red or white or green fungus was an omen of disaster and death for the people 

who lived in that house. 

 The treatment prescribed in Leviticus 14 takes this into account without sanctioning pagan 

superstitions. God acknowledges that He, at times, sent an infection on the house (14:34), but He 

did not do so either to warn or punish the household. It was an unclean infestation that polluted 

the house and the people in it. Since mold was potentially dangerous it had to be dealt with 

appropriately. But it was not a sign of demonic infestation of the house or of a crime committed 

in the house. It was therefore treated simply as a source of impurity, something that needed to be 

removed from the house. The house needed to be cleansed after it had been healed and the priest 

had declared it clean (14:48). Once clean, it could no longer pollute those who resided there and 

make them unfit to entrer into the sanctuary. They had no cause to fear misfortune and disaster if 

they remained in that house. 

Fulfillment by Christ 

 We consider the occurrence of mold in our houses to have no spiritual significance; instead, 

it is a hygienic or esthetic concern. Nevertheless, this legislation connects the homes of God’s 

people with the temple. That connection is matched by the way in which Jesus visits homes in 

the NT. He does not just visit the homes of the righteous. Christ quite deliberately enters the 

unclean homes of sinners, such as Levi the tax collector (Mk. 2:14-15), and unclean people, like 

Simon the leper (Mt. 26:6; Mk. 14:3). He brings salvation to these houses as He did to the home 

of Zacchaeus (Lk. 19:9). He purifies and blesses these homes by His presence in them. 

 Since Christian homes are places where families call on the triune God, hear God’s Word, 

and pray, they are theologically significant. In fact, many Lutherans at every meal ask Christ to 

be their guest. Since ancient times, Christians have had their homes blessed. Pastors may follow 

Jesus’ example by visiting church members in their homes. Many churches continue to have rites 

in which a pastor blesses a home for the family’s sacred service of Christ. Likewise, some 

churches have rites of exorcism in case a home has been the site of demonic activity. In such 

ways the homes of Christians are sanctified by the Word of God and prayer (1 Tim. 4:5). Christ’s 

holy presence protects them from the evil one and all the powers of darkness. 

 

See LSB 863.1 “Our Father, by Whose Name”; LSB 862 “Oh, Blest the House” 

See LSB Agenda, “Blessing of a Home,” Pages 313-20 
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  6. Purification from Genital Discharges (15:1-33) (Pages 311-324) 

Introduction and OT Theological Context 

 Ancient Israel was entering a pagan, animistic environment which commonly regarded 

semen and menstrual blood as supernatural with life-giving power if used rightly, but dangerous 

if used in the wrong way or by the wrong person. They were therefore often used in ritual, 

magic, and sorcery. Many people in the ancient world also believed that certain families and 

nations were bearers of “holy seed” and “divine blood” because they traced their origin 

mythologically to an ancestor who had sexual intercourse with a god or goddess. 

 In His instruction in Lev. 15 God’s classification of semen and menstrual blood as impurities 

removed them from what was sacred and prevented Israelites from engaging in pagan and occult 

practices. Since the emission of semen made people unclean, no couple could ever have sexual 

intercourse at the sanctuary as part of any ritual enactment, nor could any man present his “seed” 

as an offering to the Lord. These laws located sexual intercourse securely in the common realm. 

Sex was not, under any circumstances, sacred; it was not at all divine. Yet this teaching still 

associated reproduction with the will of God and the flow of life that came from Him into 

Israelite homes and families. 

Structure of Leviticus 15 

15:1-15  infected discharges from a man’s penis 

15:16-17  normal seminal discharges by a nocturnal ejaculation 

15:18  impurity caused by sexual intercourse between a male and female 

15:19-23  normal menstrual discharges 

15:24-30  abnormal menstrual discharges 

15:31  how all uncleanness must be kept from the sanctuary 

 15:32-33 summary of chapter 15. 

Ritual Analysis 

 Male genital infections produced an irregular flow of fluid from the penis that obstructed the 

process of urination. The discharge was unclean and the source of the impurity, which could be 

communicated directly or indirectly by contact with other people: through contact with 

contaminated bedding, seats, etc.; by touching the body of the one with the discharge; and by 

touching someone or something with unrinsed hands. This secondary contamination was 

cleansed through bathing and laundering. The primary uncleanness required a more complex 

purification after the discharge ceased: waiting a week after the discharge ceased; bathing and 

laundering of clothes; one bird sacrificed for a sin offering and ritual cleansing by rite of 

atonement (which the priest could eat); one bird sacrificed as burnt offering for reintegration into 

the congregation.  

 A man made ritually unclean by seminal discharges not associated with sexual intercourse 

was cleansed by bathing and his bedding laundered. 

 A man and woman ritually unclean by sexual intercourse (because of the emission of semen 

by the man) were cleansed by bathing. 

 During a woman’s menstrual period, the ritual impurity caused by the blood lasted for one 

week. Objects which had this blood could communicate impurity, or by touching of her body, 

but the woman was able to touch people and things without communicating any impurity 
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because she would not have menstrual blood on her hands. She could continue with her daily 

work. If a man had sexual intercourse with a woman at the onset of her period (not realizing that 

it had begun) and got menstrual blood on himself would become unclean. It is assumed that 

bathing and laundering of bedding and clothing was necessary for ritual cleansing.  

 A woman who had an abnormal vaginal discharge was unclean for as long as the discharge 

continued. This blood would communicate ritual uncleanness to surfaces and people who 

touched it, which would require washing, laundering, and bathing for them. Her ritual cleansing 

after it had ceased was the same as a man who had a genital infection. 

Theological Significance 

 The most significant feature of this legislation is that it does not locate the source of genital 

impurity in either of the sexes or their sexual organs. People do not generate impurity; it is 

something outside them with infective power: genital discharges found outside the body. The 

Israelites lived together as a community in the common domain that was caught between two 

realms, the holy realm of God and the counter-realm of impurity—the fallen, sinful world. 

Consequently, they were all more or less unclean from their involvement in various kinds of 

impurity, just as they were all more or less clean from their involvement with God and His 

holiness.  

 These laws dealt with the physical vitality and integrity of the body with its reproductive 

organs in the order of creation. God created the genitals for the purpose of reproduction. If the 

sexual organs had an abnormal discharge, they had lost their power to achieve reproduction; if 

they had an external discharge of semen or blood apart from sexual intercourse, they thereby 

failed to achieve reproduction. God’s creative purposes for them was frustrated. The flow of life 

from God did not pass through them to another person. The spread of infection was prevented by 

avoiding impurity. Also, prohibiting sexual relations during a woman’s period, relieving her of 

his sexual demands, also encouraged sex during the other three weeks of the month.  

 The most significant aspect of these rules had to do with the ritual status of men and women 

before God, as members of a liturgical community. Thus, if people were unclean from any 

genital discharge, they were not allowed before God at the sanctuary and touch anything that is 

holy. If they brought their impurity with them into the sacred realm, they defiled the sanctuary 

(15:31). This form of defilement was the worst kind of sacrilege; it resulted in death from God. 

Those who defiled God’s holiness died in their impurity. 

Fulfillment in Christ 

 Like in the OT, in the NT sex in itself is neither unclean or holy in a ritual or liturgical sense, 

but it can be defiled. Thus, since all God’s people are holy, they are required  to avoid sexual 

impurity (Eph. 5:3; Col. 3:5; 1 Thess. 4:7). The marriage bed is to be kept undefiled (Heb. 13:4). 

But the focus of concern for sexual purity in the NT is shifted from the physical purity of the 

body to the purity of the heart, since a clean conscience qualifies a person for access to the 

heavenly sanctuary (Heb. 9:14). The washing of the whole person, body and soul, by the waters 

of Holy Baptism, includes the complete cleansing from all kinds of impurity (1 Cor. 6:11; Eph. 

5:26-27). 

 There is no discussion of pollution from sexual discharges in the NT. There is one account of 

a woman with a continuous menstrual discharge (Mt. 9:20-22; Mk. 5:25-34; Lk. 8:43-48). She 

was in a state of perpetual ritual impurity for twelve years, which excluded her from access to 
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God’s holy presence in the temple and from participation in services in the synagogue. Yet she 

came from behind Jesus in the press of the crowd and touched His clothing. According to Lev. 

15:25-27 and the teaching of the rabbis, her touch would have rendered Jesus ritually unclean. 

But by her touch the purity of Jesus was also conveyed to her. He took her impurity in exchange 

for His purity. She was not just healed and so delivered from her disease, but she was also saved 

and restored to the community of God’s people. By her faith in Jesus she was cleansed from all 

her impurity. She was no longer disqualified from participation in the divine service. She began 

to live in community with God once again. (This miracle took place in the midst of Jesus dealing 

with the impurity of death caused by the daughter of Jairus.) 

 The NT implies that women and men with venereal discharges do not desecrate the body and 

blood of Christ when attending the Lord’s Supper; as baptized believers, they have been cleansed 

and remain clean. The blood of Jesus, which they drink at the Lord’s Table, confers the 

forgiveness of sins upon the worthy communicants and further cleanses them from all impurity 

(1 Cor. 10:16; 11:23-32; 1 Jn. 1:7, 9).  

Leviticus Outline (Summary and Review) 

I. The Involvement of the Israelites in the Divine Service (1:1-15:33) 

II. The Ritual for the Day of Atonement (16:1-34) 

III. The Participation of the Israelites in God’s Holiness (17:1-27:34) 

II. The Ritual for the Day of Atonement (16:1-34) (Pages 327-350) 

 The gold cover of the ark of the covenant with its two seraphim has traditionally been called 

the “mercy seat,” the King James Version of the Bible noting that this was the location of the 

source/the seat of God’s mercy. The name of the festival is based on the Hebrew word meaning 

“to atone” or “make atonement” (related to “ransom”). When this word was translated into Greek 

and then used in the New Testament it was applied to Jesus Christ, who is called our “sacrifice of 

atonement” or “propitiation” (Rom. 3:25; Heb. 2:17; 1 John 2:2; 4:10). 

 Leviticus 16 is the central chapter of the whole book, which is the central book of the 

Pentateuch (Five Books of Moses). The ritual of the Day of Atonement (Yom Kippur) cleansed 

the people from all the sins for which the normal sacrifices prescribed in chapters 1-7 did not 

atone. It also purged the sanctuary from the classes of impurity mentioned in chapters 11-15. 

Once this had been done the Israelites could continue to bring their offerings to the Lord under 

the leadership of the priests in the divine service, as established in chapters 8-10, and so have 

access to the Lord’s gracious presence at the sanctuary and in their daily life, as elaborated in the 

second half of the book, chapters 17-27. 

Ritual Agents 

 Everything in the chapter focuses on Aaron in his capacity as the high priest, acting on behalf 

of all of the Israelites. 

Ritual Objects 

 Animals for blood and sacrifices: a bull for the sin offering of the high priest (like his 

ordination, 4:3; 8:2); two male goats for sin offerings, the second as a scapegoat; a ram for a 

burnt offering for the high priest. 

 Special vestments for use by the high priest only on the Day of Atonement. 
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 Furniture: mercy seat and the altar of burnt offering in the courtyard 

 Incense for the cloud of smoke and blood from the two sin offerings. 

Ritual Locations 

 This was the only ritual performed in the Most Holy Place, which only contained the ark with 

its mercy seat. In it the Lord appeared to the high priest in a cloud that day. The high priest 

entered three times during the day: to burn incense there (cloud), to sprinkle the blood for his sin 

offering, and to sprinkle the blood for the sin offering of the people. The outer room of the 

tabernacle was used by the high priest to dress for the ritual. The altar for burn offering was 

located in the courtyard of the tabernacle. 

 Three other places played an important role in the atonement ritual. The two special goats for 

the sin offering of the people were “stationed” before the Lord at the entrance to the tent of 

meeting. This area in front of the altar was the site for most of the transactions involving the 

congregation. The Lord’s goat was presented before the altar to be sacrificed there; the scapegoat 

which had been stationed there for the blood rite was also presented there and sent out into the 

desert from there. While the blood for the Lord’s goat was brought into the Most Holy Place, the 

other goat for Azazel was sent out to “inaccessible region” in the desert. That place was the 

counter location to the Most Holy Place. It was part of the unclean, demonic realm that belonged 

to Azazel rather than to the Lord. The third location was the ash heap outside of camp where the 

leftovers from the sin offering were burned. The main ritual movement into the Most Holy Place 

prepared the way for the counter-movement from it outwards with the extension of holiness to 

the altar and the expulsion of impurity from the sanctuary. 

Ritual Time 

 The occasion for the institution of this special ritual and its first enactment was the death of 

Aaron’s two sons for approaching the Lord with unauthorized fire (10:1-4). In response to this 

disaster, the Lord warned Aaron about unauthorized entry “at any time” into the Most Holy Place 

(16:2). The festivals of the seventh month began with the Day of Acclamation (23:23-25) and 

culminated in the Feat of Booths in the middle of the month (23:33-35). Thus the ritual for the 

cleansing of the sanctuary after the death of Aaron’s sons established the precedent for the 

annual day of cleansing that prepared the sanctuary and the people for that great festival. 

Ritual Enactment 

 1.  Cleansing of the sanctuary with the blood from the sin offerings (16:11-19) 

 2. Removal of sin (16:20-22) 

 3. Performance of burnt offering (16:23-25) 

 Before the high priest brought the blood for the sin offering into the Most Holy Place, he first 

entered it with incense and coals from the altar to create a cloud of smoke and to burn incense 

before the Lord. This cloud screened the mercy seat and protected the priest from the lethal 

danger of visual intrusion on God’s presence. Then he put blood on the mercy seat and seven 

times in front on the ground for his sin and then repeated this with the blood from the sin 

offering of the people. Details of the blood rite are recorded in 4:6-7 and 4:17-18. The remaining 

blood from both sin offerings was brought to the altar of burnt offering, mixed together, placed 

on the four horns, and sprinkled seven times on it. 
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 In the rite for removal of sin (16:20-22), the second goat was brought before the altar and the 

high priest laid both his hands on its head in a gesture of transference, and performed an act of 

confession of sin over it. The goat was then taken into an inaccessible place in the desert and 

released there. This was a vicarious (in the place of) act of confession of sins. Normally, 

individual sinners (Lev. 5:5) confessed their unintentional sins to God. They did not confess their 

deliberate acts of rebellion, because the normal sin offerings did not provide atonement for them 

(Num. 15:22-31). In this case, however, the high priest performed a comprehensive rite of 

confession for the acts of rebellion and all the other sins committed by the Israelites. He did this 

on their behalf and acted as if their sins were his sins. He “placed” their sins on the head of the 

goat so that it would remove the sin from God’s presence in the sanctuary. 

 After this the high priest reentered the tabernacle and removed his vestments, left them there, 

and took a ritual bath. By removing his vestments and bathing, the high priest protected himself, 

his fellow priests, and the congregation from sacrilegious contact with the Lord’s holiness 

(which the high priest had contracted by entering the Holy of Holies). 

 Both the person who released the scapegoat in the desert and the person who burnt up the 

remains of the sin offerings had to wash their clothes and bathe their whole bodies to remove 

whatever holiness they had received through contact with the Lord’s holiness. 

 The rest of the Israelites were not involved in the ritual but were to refrain from all forms of 

work and deny themselves (16:29, 31). The nature of their self-denial remains unspecified. It 

probably involved fasting from food and drink, avoidance of sexual intercourse, and abstaining 

from bathing and anointing the body. Wearing sackcloth and covering themselves in ashes as 

they would do when grieving others’ death, now they would mourn for themselves as people 

doomed to die and appealing to the God for cleansing and forgiveness. On this day, the only 

mandatory fast for Israel, they were to refrain completely from all work, so that the Lord could 

perform His work on them by freeing them from their iniquity. 

Ritual Theological Function 

 The Day of Atonement ritual was enacted to perform a comprehensive act of atonement for 

the sanctuary and for the congregation. This atonement was enacted by the use and disposal of 

the blood from the sin offerings (16:27) and the burnt offerings (16:24), as well as the expulsion 

of the scapegoat from the sanctuary (16:10). It was performed on behalf of Aaron, his household, 

and the people and for them. 

 Two things were accomplished. First, it dealt with the impurities of the Israelites (16:16, 19). 

That uncleanness resulted from the deliberate acts of rebellion against God, as well as from all 

their other sins. Their sins polluted all of them and desecrated the sanctuary (15:31). God 

Himself first cleansed the Most Holy Place and then the blood brought in there that would then 

cleanse the altar of burnt offering. Since the altar of burnt offering was the place where the holy 

God of Israel met with His sinful people, it was most subject to defilement by them. Its cleansing 

and reconsecration ensured that God would not withdraw their right to access Him, share in His 

holiness, and without fear of His wrath.  Since the annual right of atonement cleansed the 

sanctuary of impurity, God remained present with His people. He did not have to withdraw His 

gracious presence from the desecrated sanctuary and deliver His people over to instability and 

insecurity. They continued to have access to His blessings. Their ongoing existence as His 

redeemed people was assured. 
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 Second, the rite for the Day of Atonement dealt with the sins of the Israelites (16:34): all 

their iniquities and acts of rebellion against God. Normally, the Levites, priests, and high priest 

bore the guilt of the Israelites in the daily sacrifices. On this day, however, the high priest placed 

all the sins of Israel on the head of the scapegoat. The scapegoat took over from the high priest 

and “bore all their iniquities” away from God’s presence in the sanctuary (16:22) to the desert, 

the place of the demonic Azazel. The scapegoat therefore removed the iniquity of the people. 

The high priest atoned for the Israelites from their sins (16:34); that is, they were ransomed and 

released from them by the rite of atonement. By this combination of the rite for the expulsion of 

the scapegoat with the blood rite, the whole congregation of Israel was cleansed (16:30), just as 

the altar had been cleansed (16:19). Since they were in a state of ritual purity, they could 

approach the altar and meet with God there; they had ongoing access to His grace and blessing. 

 On this most holy day, the most holy person in Israel performed the most holy rite in the 

Most Holy Place with the most holy blood from the most holy animals, so that the sinful 

Israelites could have safe access to their most holy God. 

Fulfillment in Christ 

 The New Testament teaches that the death of Jesus is to be understood in the light of the Day 

of Atonement. The veil in the temple was split from top to bottom at His death (Mt.27:51). As a 

result of His self-sacrifice, the way into the Father’s presence lay open to all His disciples. In the 

OT era only the high priest, on one day per year, could enter the Holy of Holies. But because of 

Jesus’ death, all peoples at all times have open access to God the Father through faith in Him. 

 Romans 3:25 alludes to the Day of Atonement. God appointed Jesus as the new “mercy 

seat,” the place of atonement and God’s gracious presence. Jesus is the place of atonement and 

the priest who makes atonement before God with His blood, not the blood of beasts. God 

justifies those who have faith in Jesus and grants them access to His gracious presence (Rom. 

5:1-2). 

 The book of Hebrews elaborates on this. The high priest entered the Holy of Holies once a 

year on the Day of Atonement. There he performed the rite of atonement in God’s presence. But 

that access was limited and temporary. His work prefigured the ministry of Jesus who fulfilled 

what the high priest had begun on that day (Heb. 9:7-14). By His death Jesus offered Himself as 

the perfect sin offering for the whole world so that, exalted by God, He could enter the heavenly 

sanctuary with His blood (Heb. 9:12) and open the way for His brothers into the divine presence 

(Heb. 6:20). Since Christ has made atonement for us, once and for all, on Good Friday, 

Christians have no need for any annual Day of Atonement. 

 This theology of atonement has influenced the shape of our worship and the architecture of 

our church buildings. We have no barrier between the nave and the sanctuary. We all enter the 

sanctuary to receive the body and blood of our heavenly High Priest in Holy Communion. The 

altar symbolizes the throne of grace. It reminds us of the mercy seat, with the cherubim, that was 

set over the ark of the covenant in the Holy of Holies, as well as the altar for burnt offering in the 

courtyard. The altar is the mercy seat where we come to receive mercy and grace from God for 

ourselves and others (Heb. 4:16). And so by faith we enter the heavenly realm whenever we 

celebrate the Sacrament of the Altar. 

 

See LSB 530.1-3 “No Temple Now, No Gift of Price” 
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Leviticus Outline (Update) 

III. The Participation of the Israelites in God’s Holiness (17:1-27:34) 

 A. Reverence for the Sanctuary (17:1-22:33) 

  1. Ritual Use and Abuse of Blood (17:1-16) 

  2. Ritual Defilement of the Land by Sexual Immorality (18:1-30) 

  3. The Holiness of the Congregation (19:1-37) 

  4. Penalties for the Ritual Defilement of the Sanctuary and the Land (20:1-27) 

  5. Holy Priests and Holy Offerings (21:1-22:16) 

   a. Protecting the Holiness of the Priests (21:1-15) 

   b. Causes of Disqualification from Priestly Service (21:16-24) 

   c. Consumption of Holy Food by the Priests and Their Families (22:1-16) 

  6. Acceptable Offering for the Israelites (22:17-33) 

 B.  Observance of the Sabbaths (23:1-25:55) 

  1. Calendar of Holy Times (23:1-44) 

  2. Holy Oil and the Holy Bread (24:1-9) 

  3. The Penalty for the Abuse of God’s Holy Name (24:10-23) 

  4. Sabbatical Years and the Jubilee (25:1-55) 

 C. Promises and Warnings: God’s Policy for Israel (26:1-46) 

 D. Votive Offerings and Consecrated Things (27:1-34) 

 

Introduction to Leviticus 17-22 (Page 353) 

 God’s command in 26:2 is a summary of all the laws in Leviticus 17-22. “You shall keep my 

Sabbaths and reverence my sanctuary: I am the LORD.” The speeches in 18:1-22:16 tell how the 

Israelites were to orient their lives around the sanctuary by avoiding defilement and relating all 

that they did to God’s sanctifying presence with them in it.  

 

  1. Ritual Use and Abuse of Blood (17:1-16) (Pages 354-372) 

Leviticus 17 is about the correct use of blood in connection with the consumption of meat from 

edible animals, both domesticated and wild. 

Ritual Agents 

 Aaron, his sons, and all other Israelites are addressed. All people were to serve God by 

offering animal sacrifices to Him—and Him only. Those who offered private sacrifices were cut 

off from the community of Israel (17:4, 9, 10). Resident aliens were included in all these 

regulations since they lived in the land and could participate in sanctuary rituals. 



 

67 

 “Goat-demons” are referred to in 17:7, which could be worshiped as rivals to the Lord. 

Apparently they were earth spirits who were venerated as part of pagan fertility worship. Like 

the satyrs of classical mythology, they were envisaged as hairy he-goats. Since they were 

associated with the earth and the underworld, they were believed to reside in the open fields and 

the uninhabited grazing lands. As earth spirits, they were held to control the fertility of animals 

that grazed on their terrain. The blood from firstborn cattle, sheep, and goats may have been 

drained out into the earth to feed and appease them. The apostate Jeroboam appointed priests to 

perform sacrifices for them (2 Chron. 11:15). By offering blood from the peace offerings to 

them, the Israelites rejected the Lord as the giver of life and prostituted themselves after the 

demons in an act of spiritual harlotry (17:7) 

Ritual Location 

 Right sacrifices had to be offered to God in the right place. If an animal were designated a 

peace offering it could be sacrificed only in the sanctuary and its blood poured out and sprinkled 

on the altar there. Even though the animals for the peace offering were domestic, and even 

though the meat from the peace offerings was eaten at home (3:17; 7:26), the animals could not 

be ritually slaughtered there. The altar was the place where God met with His people. By His 

Word God established its unique, ritual function for His people and all the alien residents with 

them. It was the place for the disposal of the blood from the private burnt and peace offerings. 

There God gave the blood that belonged to Him back to them to perform the rite of atonement 

for their lives. That was why the blood could not be eaten. 

 However, blood by itself did not atone. Nor did blood atone through the ritual slaughter of 

the animal and through its removal from a living animal. It atoned by being applied to the altar. 

By the ritual application of the blood to His altar, God released the people assembled there in the 

sacred precincts from their sin.  

Ritual Material 

 The whole of this chapter has to do with blood and its legitimate use in ancient Israel.  

 The basic premise of all animistic societies is that all living things have a spirit. All animals 

and humans are animated by a soul, their life spirit. It is their life-power, their life-breath, the 

supernatural life-force that enlivens and empowers them. The Hebrew word for this is nephesh. It 

gives “life” to the flesh of humans and animals and resides in their blood. The “life” of animals 

or people cannot exist and be had apart from their blood. Blood is therefore the most precious, 

powerful, and spiritual substance in the world. It is living and life-giving. It belongs to both the 

natural and supernatural realm. 

 In the ritual use of blood in the pagan societies around Israel, blood was either drunk or, 

more commonly, eaten with its meat to gain its life-power, its vitality and health, its virility and 

fertility, its energy and strength. The blood from sacrificed animals was therefore used to “feed” 

the spirits of the dead (Ps. 16:4?), as well as the “deities” in the earth or in the underworld (Dt. 

32:17). It was also given to appease evil spirits, such as the goat-demons mentioned in Lev. 17:7, 

in order to ward off infertility and other forms of bad luck. Most extremely, children were 

sacrificed to feed parasitic gods, such as Molech, with human blood (Ps. 106:36-39; Lev. 20;1-

5). This chapter forbids all those ritual uses of blood. God reserved all blood for Himself as the 

life-giver. Blood itself was not holy; it became holy by virtue of its contact with the atlar (Ex. 

29:37).  
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 The total ban on consumption of blood created two problems. The first was the consumption 

of meat from edible game birds and animals (17:13-14). These did not need to be sacrificed; the 

hunter drained out the blood from them onto the earth and buried it in the earth, before the meat 

was eaten. The second problem was the consumption of meat from an edible animal that had 

died from natural causes or from attack by a wild animal. The meat from it was not banned, but 

merely regarded as unclean. It communicated low level ritual impurity, which was purified by 

taking a ritual bath and by washing clothes. Though, if people failed to cleanse before coming to 

the tabernacle and defied it, God would sentence them to death for the desecration (15:31). 

Ritual Theological Function 

 Descriptions of sacrifices of animals earlier in Leviticus included instructions on how to use 

the blood. Chapter 17 explains why blood was used. The people did not give the lives of their 

animals to God in exchange for their own lives. The blood and life in the blood was not theirs to 

give. Rather, God gave them the life of these animals to make atonement for their own lives. He 

could do this because He was the life-giver. The life of the sacrificed animal belonged to Him. 

But He did not, as might well be expected, give them that life to eat and drink by their 

consumption of its blood. Rather, they received the gift of atonement from God through the 

blood from the altar. That blood ransomed and so freed them. 

 By instituting the rite of atonement, God Himself provided the solution to the problem 

created by His desire to have His people meet and interact with Him at the tabernacle. The 

problem was this: how could His sinful, unclean people come before their holy God to receive 

blessing from Him without desecrating His holiness by their impurity and so suffering the 

penalty of death threatened in 15:31? God solved that problem by establishing the rite of 

atonement, which qualified them for access to God’s grace at the tabernacle. The ban on any 

sacrifice apart from the Lord’s altar, the prohibition of blood consumption, and the threat of 

extirpation (pull up from roots; eradicate; exterminate)—these all follow from God’s gift of 

blood atonement. 

Fulfillment in Christ 

 The prohibition of consuming blood and eating meat that has not been ritually slaughtered 

remains a key observance for every pious Jew. In the early church, how Gentiles could be 

incorporated into a Jewish church became an issue. This should have been clear to them by 

Peter’s vision and interaction with the Gentile Cornelius (Acts 10-11), but had to be clarified by 

the Council of Jerusalem (Acts 15). Gentiles had to abstain from idols, sexual immorality, the 

meat of strangled animals (meat with blood still in it), and the consumption of blood (Acts. 

15:20, 29; 21:25). 

 All four of these requirements reflect the concerns of Leviticus 17. The first two also draw on 

decrees in Lev. 18:6-23 (17:7, goat-demons) and 19:4-8. Revelation 2:14, 20-23 regards false 

doctrine and the eating of food offered to idols as spiritual fornication and adultery; false 

worship is closely associated with sexual immorality. Since Jewish Christians could not enjoy 

table fellowship with anyone who consumed blood, Gentile Christians were required to observe 

restrictions (strangled meat and consuming blood) in any congregation that had Jewish converts. 

Yet both Jews and Gentiles were saved by God’s grace, rather than the observance of the law 

(Acts. 15:7-11). 



 

69 

 By the incarnation of His Son, God localized Himself in time and space for the Israelites and 

all the nations of the world. The body of Jesus is therefore the temple of the living God (John 

2:21), the place where He dwells with all His fullness (Col. 1:19; 2:9). Since the fullness of God 

dwells in the glorified body of Jesus, those who are united with Him in Baptism receive more 

and more of that fullness in Him (Col. 2:9-15). The man Jesus, whose glorified body is no longer 

bound by the limits of time and space, is the place where we can come near to God the Father 

(Eph 2: 13). He is the gate, the entrance to the Father’s saving presence (John 10:7-9). This 

means that no one can come to God the Father anywhere else except through Him (Jn 14:9-10). 

Through Jesus we have access God the Father and his grace (Rom. 5:2; Eph. 2:18); through Him 

we offer sacrifices that are pleasing to God the Father (Heb. 13:15; 1 Pt. 2:5). Apart from the 

incarnate Son of God, all human worship is idolatry; our prayers and everything else we offer in 

the Divine Service are acceptable to God the Father only if they are brought through Jesus. 

 Our great High Priest makes atonement for us with His own blood (Rom. 3:25). He also 

commands something that might appear to violate divine prohibition against drinking blood. Yet 

Christ’s institution does not really violate that taboo, because it is the ultimate reason for it. He 

gives His own blood to drink in Holy Communion, the blood by which He made peace on a 

cosmic scale with His death on the cross (Col. 1:20), the most holy blood that He brought with 

Him at His ascension into the heavenly sanctuary (Heb. 9:11-12). In John 6:53-56 Jesus speaks 

to the Jews four times about the need for them to “drink” His blood; that blood gives life, His 

own divine life, eternal life through the Holy Spirit (6:61-63). His blood is a Spirit-filled drink (1 

Cor. 10:4); by receiving it we drink in Christ’s life-giving Spirit (12:13). 

 

  2. Ritual Defilement of the Land by Sexual Immorality (18:1-30) (Pages 374-392) 

Notes on terms:  

 “close relatives” – (18:6) literally “the intimate flesh of his body” which is used as a 

designation for a person’s sexual organs, as well as for all close blood relatives, such as a 

person’s father, mother, brother, sister, son, daughter, and grandchild 

 “uncover nakedness” – reveal, expose; “nakedness” is a euphemism for a person’s genitals. 

To uncover the nakedness of a woman means much more than to engage in an act of sexual 

intercourse with her. The improper uncovering that is prohibited is understood as an act by which 

she is shamefully exposed and publically seen. Her nakedness involves her personal honor as a 

woman, her sexual identity, modesty, and self-esteem. This is tied up in her position in the 

family and her relationship with her husband. A man properly shares in the nakedness of his 

wife.  

Ritual Agents 

 God begins this section by reminding all the Israelites of who He is and His covenant of 

salvation, including the land He will be giving them. Though almost all the specific instructions 

are directed toward Israelite males, all were to protect the land from defilement. The prohibitions 

are not primarily concerned with individual rights (as Westerners are today) but with the 

integrity and survival of the extended family, for it was threatened most radically by incest and 

disordered sexual relationships. 

 This extended family, commonly called a “father’s house,” consisted of three to five 

generations of people, living and working together on a plot of land. Its members were linked 
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physically to each other as a body with the same flesh. This chapter draws a sharp contrast 

between sexual responsibilities of the Israelites, on the one hand, and the sexual shortcomings of 

their pagan neighbors, on the other hand, Egyptians and Canaanites, who polluted themselves 

and the land by their sexual abominations.  

Ritual Location 

 These laws are given for Israel as a nation and a network of families in the land of Canaan 

when they settled there. There was a close bond between God and land, as well as between the 

land and its inhabitants. 

Ritual Taboos 

 The legislation covers taboos against incest in an extended family (18:6-17) and taboos 

against other sexual practices and child sacrifice (18:18-23). The first group of prohibitions sets 

the main boundaries for sexual activity in the extended family. No one shall have any form of 

sexual intercourse with a flesh-relative in an extended family. 

 All members of an extended family are the same flesh (18:6, 12, 13, 17). A husband and wife 

become “one flesh” (Gn. 2:24). This one flesh applies to the whole extended family. 

                                                 Range of Taboos against Incest 
 

                  Aunt-in-law (18:14); Aunt (18:12, 13); Mother (18:7); Stepmother (18:8) 

                                                      ↑ 

    Half sister (18:9b); Full sister (18:9a)) ← MAN → Sister-in-law (18:16); Stepsister (18:11) 

                                                                               ↓ 

                                Daughter-in-law (18:15); Daughter; Stepdaughter (18:17) 

                                                                               ↓ 

                                                   Granddaughter (18:10); Step-granddaughter (18:17) 

 

 The significance of nakedness: In an extended family the nakedness of its members is to be 

respected; it is to be neither flaunted nor violated. The sexual nakedness of another person in the 

family is associated with each person’s own nakedness. This prohibition, most concretely, 

prohibits the visual exposure of the genitalia of any member of the family outside of each 

person’s own marriage (20:17). But it goes beyond that. It has to do with the need for sexual 

modesty and visual privacy in the family. It protects the personal sexual identity of each man and 

woman in the family as symbolized by their sexual organs and as confirmed by the engagement 

in sexual intercourse or avoidance of it. Incest violates the nakedness of a family, its ordered 

intimacy; it exposes the sexuality of its members and confuses its sexual ecology. It shames the 

family publicly. It takes what is most private and reserved for married couples and puts it on 

display in the public domain. Incest therefore degrades those who engage in it, as well as the 

family to which they belong. 

 The second set of prohibitions (18:18-23) is more varied, but all prohibit certain kinds of 

sexual activity: marriage to the sister of a woman as a rival wife, a replacement for her, while she 

is still alive (18:18); sexual intercourse with a woman during menstruation (18:19); adultery with 
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the wife of a neighbor (18:20); homosexual intercourse (18:22); sexual intercourse by a man or 

woman with an animal (18:23). Unexpected is a reference to child sacrifice (18:20). The seed of 

man belongs to God. Through it God promises to give His blessing to that family. It is passed 

down through the men in that family from generation to generation. It must therefore not be 

given to another family by adultery or to Molech by child sacrifice. 

 Homosexual activity is an abomination because it reverses what is normal and natural; it 

treats a man as if he were a woman (18:22). Bestiality is a perversion; it violates the boundaries 

between human beings and animals and so creates confusion in the natural realm (18:23). 

Sacrifice of children to Molech desecrates the holy name of God by taking one of His holy 

people and giving that child to a demon (18:21; 17:7). 

Ritual Theological Significance 

 Four reasons why these taboos are to be observed: 

 First, incest is forbidden for social reasons. It does not respect the sexual boundaries of the 

extended family; it disrupts the relationships that constitute and maintain it. It must be avoided 

for the sake of the family. 

 Second, bestiality and homosexuality violate the natural, created order. When God created 

the world, He established order in it. People are separate from animals. Homosexual intercourse 

violates the distinction between men and women in the human sphere, it is an abomination 

(18:22).  

 Third, there is bodily purity and bodily impurity. People feel uneasy and unwell if their 

bodies are somehow polluted.  

 Fourth, and most importantly, this is theological. God Himself created the Israelites as His 

people and identifies Himself with them as their God. He gives them His name and commits 

Himself to them. Also, God gives these laws so that they may live and have life from Him 

(18:5): a full life in family and community, peace and prosperity, health and happiness, vitality, 

and longevity. Finally, God wants to prevent His land from being polluted. Sexual defilement of 

individuals leads to the defilement of the nation (18:24, 30) and the land (18:25, 27, 28). People 

belong to the divinely created biological order, whether they know it or not. The aim of these 

prohibitions is not to create a genetically or morally superior nation. Rather, they are meant to 

preserve the holiness of the Israelites as the holy “seed” and to enable them to share more fully in 

God’s holiness. 

Fulfillment in Christ 

 While God gave these laws to OT Israel, they express His will for all peoples in all times and 

places. The prohibitions against incest, adultery, homosexuality, and bestiality continue to apply 

to God’s NT people and indeed to all people. Both Christ and His apostles presuppose that the 

new people of God will not live in the same way and follow the same sexual practices as their 

pagan neighbors. The attitude of Christians toward sexuality distinguishes them as the holy 

people of God (1 Cor. 6:14-20). They are members of Christ’s body. Their bodies are temples of 

the indwelling Holy Spirit now, and the same God who raised Jesus will raise their bodies on the 

Last Day. Sexual immorality does not just damage them physically, mentally, and socially, but it 

desecrates their holiness and defiles members that belong to Christ. 
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 The teaching of Leviticus on sexual morality is confirmed in the NT. Both Jesus (Mt. 5:27-

30; 19:18; Mk. 10:19; Lk. 18:20) and the apostles (Rom. 13:9; James 2:11; 1 Cor. 6:9) repeat the 

prohibition of adultery in the Sixth Commandment. Jesus also widens the scope of adultery by 

regarding sexual lust as adultery (Mt. 5:27-30). He teaches that a person is defiled by the secret 

acts of adultery and sexual immorality that are committed imaginatively within the human heart 

(Mt. 15:19; Mk. 7:22). More generally, the NT classifies all sexual sins mentioned in Lev. 18:6-

23 as porneia, “fornication” or “sexual immorality.”  

 St. Paul condemns the incestuous liaison of a man with his stepmother and urges the 

congregation to excommunicate an incestuous man so that he would no longer defile the 

congregation (1 Cor. 5:1-8). He also teaches that homosexual and lesbian activity perverts the 

natural order of creation and incurs the wrath of God (Rom. 1:26-27). The practice of sodomy is 

not only forbidden in God’s law, but is also contrary to the healing doctrine that conforms to the 

Gospel (1 Tim. 1:9-11). It disqualifies people from participation in the heavenly inheritance. 

Or do you not know that the unrighteous will not inherit the kingdom of God? Do not be 

deceived: neither the sexually immoral, nor idolaters, nor adulterers, nor men who practice 

homosexuality,
 
[literally, nor catamites nor sodomites, subservient and dominant male 

homosexuals] … will inherit the kingdom of God. (1 Cor. 6:9, 10b) 

 Yet at the same time, the apostle makes it quite clear that those who had engaged in 

homosexual acts and other sexual sins could—like all other sinners—receive pardon, cleansing, 

and a new way of life in Christ: “And such were some of you. But you were washed, you were 

sanctified, you were justified in the name of the Lord Jesus Christ and by the Spirit of our God” 

(6:11). The members of the Church are therefore required to dissociate themselves from the 

impenitent sinners and their misbehavior (1 Cor. 5:9-13; Eph. 5:7). 

 All this is summed up in Hebrews 13:4. “Marriage is honorable in all respects and the 

marriage bed undefiled.” Those who confess Christ are to make sure that the estate of marriage is 

honored in their midst. Sexual intercourse between married husband and wife is a clean act 

approved by God. If they are Christians both they and their marriage are holy. Therefore they are 

forbidden from defiling the marriage bed in any way, either by sexual immorality or by adultery. 

God’s will for His holy people is to keep them and their marriages clean and holy. Since He has 

established and sanctified marriage, He will also defend it. “The sexually immoral and adulterers 

God will judge” (Heb. 13:40). 

See LSB 707.1, 3, 5 “Oh, That the Lord Would Guide My Ways” 

 

Answer key: Page 73 

 First (20:3) no other gods Lev. 19:4 

 Second (20:7) name of the LORD Lev. 19:12 

 Third (20:8) Sabbath day Lev. 19:3, 30 

 Fourth (20:12) honor father/mother  Lev. 19:3, 32 

 Fifth (20:13) not murder Lev. 19:16-17 

 Sixth (20:14) not commit adultery Lev. 19:29 

 Seventh (20:15) not steal Lev. 19:11, 35-36 

 Eighth (20:16) not bear false witness Lev. 19:14-16 

 Ninth/Tenth (20:17) not covet Lev. 19:17-18, 33-36 (?) 
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  3. The Holiness of the Congregation (19:1-37) (Pages 393-422) 

Ritual Agents 

 God speaks to all the Israelites through Moses. He applied the commandments of the 

Decalogue to their life in the land. In the blanks below, note the verses in Leviticus 19 where 

each of the Ten Commandments (Exodus 20) are alluded to. 

 First (20:3) no other gods Lev. 19: ____________________ 

 Second (20:7) name of the LORD Lev. 19: ____________________ 

 Third (20:8) remember Sabbath day Lev. 19: ____________________ 

 Fourth (20:12) honor father & mother  Lev. 19: ____________________ 

 Fifth (20:13) not murder Lev. 19: ____________________ 

 Sixth (20:14) not commit adultery Lev. 19: ____________________ 

 Seventh (20:15) not steal Lev. 19: ____________________ 

 Eighth (20:16) not bear false witness Lev. 19: ____________________ 

 Ninth & Tenth (20:17) not covet Lev. 19: ____________________ 

Ritual Location 

 Anticipated life in the Promised Land: God was giving them that land so that they could 

interact with Him there as His holy people in all aspects of their life in it. 

Holy and Unholy Things 

 Holy things; meat from peace offerings; fruit from a four-year-old tree; Sabbaths; God’s 

sanctuary; God’s holy name 

 Unholy things: idols from cast metal; desecrated (3-day-old) meat from peace offerings; meat 

sacrificed to spirits of the dead (19:26) – all things to shun because they desecrated their holiness 

Theological Analysis 

 Call to Holiness (19:1-2) – Israel’s holiness derives from God’s holiness. The call to be holy 

can be understood in three ways: 1) promise “you will be holy”; 2) statement “you are holy”; 3) 

demand “you shall be holy”. Since God shares His holiness with His people, all the Lord’s 

demands in this chapter are based on the people’s participation in His holiness. These demands 

presuppose that God makes and keeps them holy. They, therefore, were to keep on receiving 

holiness from Him and do nothing to block its spread throughout their community. God wanted 

to extend His holiness out into the world through His presence with His people. His holiness 

protected the congregation of Israel from all evil, ungodly powers, built up as His sacred 

kinsfolk, and promoted the communal life. Thus the Israelites could only enjoy His holiness as 

long as they were members of the sacred congregation of Israel. 

Only God was intrinsically holy. He was the generator and source of all holiness. He 

communicated His holiness to His people by His presence with them. By giving the Israelites His 

holy name, He gave them access to His holiness in the divine service. They never possessed His 

holiness; they received it from Him, just as we receive light from the sun. He did not give them 

the list of prohibitive and performative commandments in 19:3-36 for them to generate and so 

achieve holiness (self-sanctification). This chapter teaches that purification and sanctification are 
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by grace alone. These laws deal with the people’s reception of God’s holiness and their ongoing 

participation in it. Since the Israelites were holy just as God was holy, they were to act in a godly 

way and avoid whatever was ungodly. He did not call them imitate His holiness so that they 

could become more and more holy like Him. Rather, He called them to obey Him because they 

were holy. 

 Participation in God’s Holiness (19:3-4) – Israelites kept receiving holiness from the Lord as 

long as they respected their parents (“fear” reverence and honor as God’s representatives) and 

observed the Sabbath. By refraining from work on the Sabbath, each Israelite family acknow-

ledged that they did not make themselves holy but that the Lord made them holy by what He did 

for them (Ex. 31:13). Worshiping idols (“godlings” (diminutive) feeble entities that did not 

deserve to be called gods) of metal was worthless since they had God’s name to call upon, the 

LORD.  

 Two Kinds of Offerings (19:5-10) – Meat from the peace offerings was the only holy object 

that the lay people were allowed to handle. It was to be eaten in the prescribed manner or it 

became desecrating. Gleanings from fields and vineyards belonged to the Lord and were for 

those who owned no land and had no harvest of their own. They were a kind of tithe that was not 

given, as one would expect, to the priests, but to the poor and the aliens. God thereby treated 

them as if the poor and aliens were priests. 

 God’s Protection of His Holy People from Abuse (19:11-19) – These abuses could not be 

treated in a court of law, but could only be judged by God, included in four performative 

commandments: fear God (19:14); judge justly (19:15); rebuke and offender (19:17); and love 

the neighbor (19:18). Property was to be protected from secret theft, weaker people needed to be 

protected from more the powerful/wealthier, the handicapped should not be taken advantage of 

(of speaking of people behind their backs so they cannot see or hear it), and from acting unjustly 

in court. 

 “Progressives” in society today say that those who have been oppressed historically deserve 

special treatment (“antiracism”; affirmative action). What does God’s Word say about this? 

All adult males served as judges in the courts convened to hear legal cases in the gates of their 

villages. The Lord warns them against acting unjustly in passing judgments in their courts by 

either favoring the poor, just because they were weak, or deferring to the “great men” in the 

community, just because they were powerful. Like God, the Israelites were to show no partiality 

to either (Dt. 1:17; 10:17). They were to judge according to what is right before God. Slander 

bred injustice because it passed an unjust sentence on another, without the observance of due 

process; it was a kind of murder. Those who slandered and those who tolerated slander were 

equally culpable for the loss of that person’s life. They had blood on their hands.  

In tribal societies governed by payback and retribution, God commanded love for all members. 

Offenders were to be confronted openly (not secretly or in one’s heart only) and directly with his 

offense. He was to rebuke his fellow Israelite to give him a chance to admit his wrongful deed 

and put it right. If, however, anybody failed to reprimand the wrongdoer, but hated him instead 

and plotted his downfall, that person became a party to that evil deed. Hatred of the wrongdoer 

turned the victim into a wrongdoer. The prohibition of vengeance in 19:18 follows directly from 

the prohibition of hatred in 19:17, for the desire for revenge and the nursing of grudges were the 

product of hatred. 
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The love that the Lord commands is not basically an emotional attitude, a matter of sentiment, 

but an act of benevolence, a matter of will, for feelings cannot be commanded. The Lord 

commands His people to act in a loving way toward their neighbors and care for them as they 

cared for themselves (not self-love, as if people had to love themselves before they could love 

others). It is assumed that all people seek their own advantage, their own good, and that without 

limitation or discrimination. Their neighbor was to be loved in this way, the fellow Israelite and 

resident alien in the land. 

 The Prohibition of Mixtures (19:19) – These three prohibitions have to do with three 

different natural-cultural orders: order of domesticated animals; order of cultivated grains; and 

the order of processed produce. All three violated order and fail to distinguish and separate 

things that are different and meant to be kept apart. If these prohibitions were literal it is difficult 

to see how they were to be enforced. On the other hand, these prohibitions could be understood 

metaphorically as a kind of riddle to forbid intermarriage, to avoid the use of mixtures that 

belong to the sacred sphere, to distinguish between the various spheres of divinely instituted 

cosmic order, or, most likely, proverbially to distinguish what was common and unclean. 

 Two Cases of Sacral Disorder (19:20-25) – The first case involves a free male Israelite 

having (allegedly) sexual intercourse with a slave girl who was betrothed to a man other than her 

owner. If she were a free woman, both she and her lover would be put to death (Dt. 22:23-24); if 

she were unbetrothed, her lover would have to pay compensation to her owner and marry her 

(Dt. 22:28-29). But since she had not yet been ransomed and set free by her husband-to-be, her 

master, who was only her partial owner, was not entitled to receive compensation. An inquest 

therefore needed to be held to determine the truth of the allegation. If it was substantiated, her 

lover was required to present a reparation offering to the Lord. An unintentional act of adultery, 

such as this, would therefore be regarded as a case of sacrilege that required expiation by 

reparation offering, as commanded in 5:14-6:7. 

The second case prescribes that all the produce from a newly-planted fruit tree (date, fig, 

pomegranate, almond, and grape) was to be offered to God in the fourth year of its life (given to 

the priests). It is likely that the buds the first three years would be plucked off to put all strength 

into growing the plant. The offering of the firstfruits of the tree (holy to the Lord) freed the 

subsequent fruit for common use by the Israelites. It belonged to them, provided that they offered 

the firstfruits from each year as tithes to the Lord (27:30). In this way the Israelites 

acknowledged that the land and its produce belonged to the Lord. 

 The Sacral-Social Disorder of the Congregation (19:26-32) – In a world where people held 

that each human family was made up of living people and the spirits of their dead ancestors, 

these prohibitions served to cut the links between these two realms. They helped reform Israel as 

a community that drew its life from the Lord, rather than from its dead ancestors. Having meals 

around the graves of dead ancestors was forbidden. Pagan mourning customs such as mutilating 

their hair or bodies was forbidden. Israelites were forbidden to turn to the spirits of the dead for 

knowledge and help, power and blessing (19:31-32). The spirits of the dead were not holy, nor 

did they confer supernatural help. Instead, they were contagiously unclean. Israelites were not 

allowed to consult their dead, but rather to respect their living elders (19:32) for their knowledge 

and wisdom. They conveyed blessing, therefore they were honored. Deference should be paid 

them, for they represented the living God. “Thou shalt rise up before the hoary head, and 

honour the face of the old man, and fear thy God: I am the LORD” (19:32 KJV). 
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Daughters were to be protected from being profaned by their sale into the sex trade (19:29-30). 

This was a practice in pagan cultures then (and today). A common OT description of Israel’s 

unfaithfulness by worshiping idols was to “whore” after other gods. The Sabbath rest of God’s 

people in the land would be lost through unfaithfulness. 

 Generosity to Aliens as Fellow Servants of God (19:35-36a) – Resident aliens in the land of 

Israel could not own any land and had to work for living as laborers, artisans, and traders. They 

were dependant on the goodwill of their hosts. They were also open to commercial exploitation 

by the Israelites. The love for neighbor (19:18) was extended to them.  

 Summary Admonition (19:36b-37) - Israelites were to remember what their life was like 

while in Egypt and be compassionate to the landless aliens. Their observance of God’s laws 

reflected that they were called by God’s name.  

Fulfillment in Christ 

 Like the Israelites, all members of the Church are called to be holy (1 Cor. 1:2; 1 Thess. 4:7) 

and share in God’s holiness (Heb. 12:10). Congregations are communities of “holy ones” (1 Cor. 

14:33) in Christ. Since they are holy in Christ, the promise and admonition of Lev. 19:2 applies 

to Christians. Their lifestyle is governed by the ethic of holiness. Their liturgical participation in 

God’s holiness shapes the life of the community and their dealings with each other in it.  

 The NT does not repeat God’s commandment to observe His Sabbaths because Christ has 

fulfilled the Sabbath (Col. 2:16-17). His holy Word sanctifies all things (Jn 17:17-19; 1 Tim. 

4:5). His disciples enter His sanctifying rest by trusting in Him and listening to His Word (Heb. 

4:1-13; SC explanation to the 3
rd

 Commandment). Thus those who participate faithfully in the 

Divine Service receive what God ordained for them in the Third Commandment. By hearing His 

holy Word, they participate in His holiness.  

 In fact, all the commandments in Leviticus about the sanctuary are fulfilled by Christ in His 

physical body and the spiritual body of His Church. God the Father shares His holiness with the 

congregation through the body and blood of Jesus (1 Co. 11:20-28). The members of the Church 

must avoid all forms of idolatry; the saints cannot participate in the Table of the Lord and eat 

meat at temple with an idol (1 Co. 10:14-22). All kinds of involvement in the occult are 

forbidden for the holy people of God (Gal. 5:19-20; Rev. 21:8). And by their treatment of each 

other, they either promote or undermine the holiness of their community (1 Pt. 1:14-2:10). 

 Christ and His disciples used Lev. 19 to catechize the saints on what kinds of behavior either 

undermined or promoted their mutual participation in God’s holiness: Lev. 19:11a, and Eph. 

4:28; Lev. 19:11b and Eph. 4:25; col. 3:9; Lev. 19:12 and Mt. 5:33-37; James 5:12; 1 Pt. 3:9 

Lev. 19:13 and 1 Co. 6:7-8; James 5:1-6; Lev. 19:14a and Lk 6:28; 1 Co. 4:12; James 4:11-12; 1 

Pet. 3:9; Lev. 14b and Mt. 18:1-6 Mk 9:42; Lk 17:2; Rom. 14:13; 16:17; 1 Co. 8:13; Lev. 19:15 

and James 2:12-13; 3:7-12; Lev. 19:16 and 1 Co. 5:11; 6:10; 2 Co. 12:20; Eph. 4:29; James 4:11-

12; 1 Pt. 2:1; Lev. 19:17a and 1 Jn. 2:9-11; 3:15; 4:20; Lev. 19:18a and Rom. 12:19-21; 1 Thess. 

5:15; Lev. 19:29 and 1 Co. 6:13-20. 

 The commandment to love your neighbor applies first and foremost to the congregation, the 

community of faith. By increasing their love for each other, the Lord Jesus strengthens and 

establishes them in His holiness so that they remain blameless before God The Father (1 Thess. 

3:12-13). Their common participation in Christ and His holiness provides the basis and stimulus 

for their mutual love. 
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  4. Penalties for the Ritual Defilement of the Sanctuary and the Land (20:1-27) 

(Pages 423-42) 

 In chapters 18-19 God lists forbidden offenses. Chapter 20 announces God’s penalties for 

them in a series of case laws. They are presented with four basic elements: the case; the penalty; 

the reason; and the status of the offense. 

Ritual Agents 

 This chapter focuses on the extended family as the basic social and religious unit in Israel. 

These laws protect families from disintegration from four threats: spiritual apostasy by the 

sacrifice of children to Molech and the practice of necromancy (20:1-6, 27); the displacement of 

parents as the heads of families (20:9); improper sexual activity in the family (20:10-21); and 

destructive acts of vengeance through execution. All the laws in this chapter were meant to 

preserve the family as part of Israel. 

The male heads of the local community were commissioned by God to act as a corporate body 

on His behalf. They were empowered to carry out the sentence of death, if necessary, by stoning 

(20:2, 27), burning (20:14), or public execution (20:9-13, 15-16). 

Molech was a deity who resided in the underworld. He required child sacrifices as the price for 

the fertility of a family and the prosperity of the land. He may have been associated by the 

Canaanites with the spirits of their ancestors, the ghosts of the people who formerly lived on a 

tract of land, who had the power to bless or harm those who occupied their territory. They could 

be conjured up by necromancers or mediums (seeing or influencing future events through com-

municating with the dead), who were said to have a “ghost or a familiar spirit in them” (20:27). 

Ghosts seem to have been regarded as ancestral spirits with supernatural power to do good or 

evil. The familiar spirits, the “knowers” as they are termed in Hebrew, were people who were 

possessed by spirits and who therefore could foretell the future. Both 20:2-5 and Deut. 18:9-12 

imply that necromancy was connected in some way with Molech and the sacrifice of children to 

Molech. These practices were completely incompatible with the worship of the Lord and life 

with Him in His land. 

Ritual Location 

 The “people of the land” (20:2, 4) are thosewho would reside in the land of Canaan, the 

Lord’s own land. As the rightful owner of the land, God treated the former inhabitants as bad 

tenants who had forfeited their right to occupy the land by their abuse of it. He therefore 

announced that He would evict them from the land and promised that He would bring the 

Israelites into it, so that they could settle there. By giving them this land, He “set them apart” and 

so “distinguished” them from all other nations (20:26). The land was significant in that it 

“flowed with milk and honey/syrup” (20:24); it was fertile and productive. Also, it was God’s 

land where He resided with them in His sanctuary (20:3). Both the bodies of the Israelites and 

the land were to be kept ritually clean. 

Penalties for Ritual Defilement 

 The penalties are listed on a descending scale, according to the severity of the sanction and 

the responsibility for its exaction. It was a capital offense against the land and His holy people to 

offer child sacrifices to Molech and consult with the spirits. Of the offenses against the Israelite 

family (20:9-21), the first eight were capital offenses: rejection of parents; adultery; sexual 
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intercourse with one’s stepmother or daughter-in-law; homosexual intercourse; polygamous 

sexual cohabitation with a woman and her daughter; and male and female bestiality. The next 

five offenses incurred a divine penalty only, because they, by and large, occurred in secret and in 

private within the confines of the family: God would purge from His land the man who married 

his sister; retribution by God for deliberate sexual intercourse with a menstruating woman; 

retribution by God for sexual intercourse between a man and his aunt; childlessness for sexual 

intercourse between a man and his paternal aunt-in-law or between a man and his fraternal sister-

in-law. 

This chapter makes the best sense as a unified composition if we assume that all the offenses 

mentioned in it are remnants of the pagan religious customs and ritual practices of those who 

occupied the land of Canaan before the Israelites. From a religious point of view, all these 

prohibited practices were attempts by people in an animist environment to gain or increase 

supernatural life-power, a pre-scientific form of Viagra. The pagan belief was that this life-power 

could be acquired by the head of a family for his family through child sacrifice to Molech or 

through contact with the life-giving spirits of the dead. It could also be gained from the clan by 

cursing one’s parent, from another man sleeping with his wife, and from another man or the 

mother of a woman or an animal by sexual intercourse with them. The mistaken view was that 

the life-power of a family could be conserved and increased by cohabitation with one’s sister or 

widowed sister-in-law, sexual intercourse with a menstruating woman, and by sexual intercourse 

with an unmarried aunt or even married aunt.  

God declares that all those acts incur His wrath and lead to sterility, death, and destruction of the 

family, and ultimately to punishment in hell. They are incompatible with God’s gifts of fertility, 

life, and the prosperity of the family. 

Theological Significance 

 These sins were penalized so severely because they opened up the people of Israel to evil 

spirits and violated God’s holiness. God set His people apart by giving them His land as their 

place of residence with Him (20:24, 26). God made His people holy and kept them holy by His 

presence with them in the land. He consecrated them by residing in the sanctuary and giving 

them access to his holiness there (20:3, 7). The Israelites themselves were to be holy by 

consecrating themselves to God (20:7) by receiving His holiness from him and by observing His 

ritual statutes.  

Fulfillment in Christ 

 Jesus did not explicitly abolish any of the laws and penalties for breaking the laws of Lev. 

20. In Mt. 15:4 and Mk. 7:10 He confirmed the decree from Lev. 20:9 that those who cursed 

their parents should be put to death. His basic message is that since everyone has sinned, 

everyone is under the divine sentence of death. All will be punished unless they all repent (Lk. 

35; Rom. 6:23). This highlights that Jesus did not come to abolish the law, but to fulfill it. 

Instead of the sentence of death that should have been carried out on all the descendants of 

Adam—not just those who do the kinds of evil described in Lev. 20—fell on Jesus. God the 

Father sentenced Him to death through the high priest. The divine curse for human sin was 

inflicted on Jesus (Gal. 3:10-14). God the Father made Him the sin offering for all people so that 

all those who were joined with Jesus could receive pardon and justification (2 Cor. 5:21). Since 

they have died to sin with Christ, they no longer engage in those evil behaviors. Instead, they 

lead a new life in the Spirit in conformity to God’s Word (Rom. 6:1-11; 1 Cor. 6:9-11). 
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Just as God sanctified the Israelites by His ritual statutes by which He instituted and empowered 

the divine service at the tabernacle (Lev. 20:8), so Jesus makes and keeps His disciples holy with 

His Word (Jn. 17:17). They sanctify themselves by their participation in the Divine Service. 

There He shares His holiness with them through the Word and Sacrament. Since they are His 

saints, holy people with a priestly vocation, they are called to be holy in all their behavior (1 Pt. 

1:14-15). Their lifestyle reflects their ritual status. 

Since they all share bodily in Christ’s holiness, their bodies too are temples of the Holy Spirit (1 

Cor. 6:19). As holy sons of God they seek to hallow God’s name (Mt. 6:6; Lk. 11:2). They must 

not desecrate His temple by defiling themselves in body or spirit (2 Cor. 6:14-7:1). If they 

desecrate His holiness they come under God’s wrath and judgment (Eph. 5:3-6; 1 Thess. 4:7-8; 

Heb. 10:26-31). If they defile themselves, they lose their inheritance in God’s kingdom (1 Cor. 

6:9-10), just as those Israelites who followed the evil customs of the Canaanites lost their place 

in the land and their status as God’s people (Lev. 20:22-23; 1 Cor. 10:1-13). 

God’s people are to avoid sexual sins and occult practices so that they do not lose their holiness 

by their involvement with impurity. Since they are holy, they are called to shun all that is unholy, 

everything that is incompatible with their ritual status (2 Tim. 2:20-22). They are to separate 

themselves from unclean people and avoid every defilement of body and spirit, for defilement 

opens up their bodies and spirits to the influence of unclean spirits and the powers of darkness (2 

Cor. 6:14-7:1). 

The holiness of God’s people determines their sexual behavior, their talk about sex, and their 

attitude toward sexually immoral people (Eph. 5:3-14). Since homosexuality is now promoted as 

a natural and legitimate mode of sexuality in many parts of the Western world, God’s Word 

prohibiting it is hard for some people to understand. God prohibits His people from engaging in 

homosexual activity for religious reasons, theological reasons. Such behavior is inconsistent with 

their holy status as God’s people. It defiles their holiness and disqualifies them from involvement 

in the Divine Service (1Cor. 6:9-11; 1 Tim. 1:8-11). Those individuals and church bodies that 

condone the practice remain under the apostle’s warning: those who do such things will not 

inherit the kingdom of God (1 Cor. 6:9-10). 

The prohibition against sexual intercourse during menstruation and its penalty seem harsh unless 

it is understood that menstrual blood was unclean because it was used for magic and for pagan 

ritual purposes. The NT says nothing about this so the Church has remained silent and leaves the 

matter to the individual conscience. In light of the modern, pagan sacralization of sex and 

menstrual blood by some proponents of the New Age Movement, the Church might need to 

revisit this. 

The need for all Christ’s disciples to avoid doing anything that desecrates their holiness applies 

to all the other matters mentioned in this chapter. Church members do not sacrifice their children 

for their own gain by exposing them at the shrine of a god. Neither do they abort their children. 

The abomination of wanton sacrifice of (untold millions) children by their parents through 

abortion is the closest modern equivalent to the Canaanite practice of parents sacrificing their 

children to the god Molech. Christian parents treasure their children as a gift from God and raise 

them as children of God (Eph. 6:4). Under no circumstances to they have anything to do with 

spiritism, nor do they traffic in the occult. They do not belittle their own parents, but honor them 

in every possible way (Eph. 6:1-3; Col. 3:20). They live as in God’s presence and resolve to lead 

holy lives since Christ Himself has made them holy. They wear Christ’s holiness as their own. 
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Example: New Age Movement and Menstrual Blood 

The Sacred Power of Menstrual Blood 

nexusilluminati.blogspot.com/2016/01/the-sacred-power-of-menstrual-blood.html (Sept. 10, 2021) 

Menstrual Blood used to be the most Sacred substance on Earth, and now science is discovering its incredible healing 

powers… 

 

Gnostic Christians used to call their religion Synesaktism – another word for Agape – which means ‘The Way of 

Shaktism’, referring to Tantric Yoni-Worship. 

 

One of the most important rituals was preparing a ‘drink of immortality’ made from menstrual blood, which is full of 

healing stem cells, which can actually activate our cellular capacity to regenerate and transport us to endocrine states of 

rapture. Or in a spiritual sense open us to the Frequency of Love and Eternal Life, transporting us to another Dimension – 

called Heaven, Paradise, Nirvana etc. 

 

This ‘Love Feast’ or ‘Sacred Marriage’ – a core part of the Menstrual Mysteries – was eventually declared a heresy and 

women were barred from participating in Christian rites. 

 

However the ‘Power of Renewal, Rebirth, and Resurrection’ previously associated with the Holy Womb and Menstrual 

Blood of the Divine Mother was transferred to the story of Jesus and his ritual of Eucharist – ‘hic est sanguis meus – this 

is the Chalice of my Blood’ – where worshippers ‘drank his blood’ to gain the power of Rebirth through him. 

 

In most ancient myths and religions, throughout the world dating back hundreds of thousands of years, the power of 

rebirth had always been a blessing of the Feminine Womb – embodied and gifted by Sacred Womb Priestesses across 

many cultures. It had never been held by a man. Although there are many legends about the ‘menstrual powers of female 

shamans’ being stolen by male gods. 

 

The Holy Grail, in its true original essence, is the Womb. 

 

Women born many, many thousands of years ago in what we might called ‘Original Innocence’ – before many of our 

genetic capabilities went offline, held this power naturally, as a birthright, shared with their tribes in renewal rituals. 

 

Since those times, once the birthright was lost, women across many lineages and cultures – Womb Priestesses – have 

practiced many varied ways to heal, clear and open the Womb, so it can once again embody the frequency of Love, of 

Original Innocence, so that the energetic and physical stem cell capacity can activate purer states of consciousness and 

activate incredible regenerative healing. This knowledge has been almost lost over the last thousand years, as it has been 

fragmented, scattered and deliberately destroyed. 

 

Now it is desiring to return, to ‘renew our lands’ as the myths go. 

 

Earlier this year Fountain of Life met with a top international research scientist working with menstrual blood stem cells. 

His research indicated they had the capacity to work ‘miracles’. He described how the first time he used Menstrual Blood 

Stem Cells he felt like he had been ‘reborn’ – an unfit man in his late fifties, he’d had to run around the block because he 

had so much energy. 

 

Another research scientist in his sixties working with stem cells had experienced his hair change from grey to the black of 

his youth in a matter of months. Throughout the world, in secret, these experiments are happening – in China, Russia, 

India, and more. 

 

Whilst women are giving their power away to patriarchal ideologies, taking drugs to stop their menstrual cycle, using 

cancer-causing chemical bleached tampons to stem the flow, seeing their Menses as an inconvenient ‘curse’ they are 

ashamed of, male scientists around the world are using the power to experience states of physical and spiritual high. 

 

Isn’t it time we reclaimed our Feminine power? Honoring the sacred regenerative properties of the ‘Flowering’ of our 

Wombs. 
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Outline (Update) 

  5. Holy Priests and Holy Offerings (21:1-22:16) (Pages 443-471) 

   a. Protecting the Holiness of the Priests (21:1-15) 

   b. Causes of Disqualification from Priestly Service (21:16-24) 

   c. Consumption of Holy Food by the Priests and Their Families (22:1-16) 

 

Introduction 

 Chapters 21-22 focus on the holiness of the priests and their food. 

   a. Protecting the Holiness of the Priests (21:1-15) (Page 443-455) 

Ritual Location 

 Since priests worked in holy places they were restricted in how they could participate in 

funerals and who they could marry. 

Holy Things 

 This legislation was for the protection of holy things of God: His name, the LORD; the holy 

oil poured on the head of the high priest; the sacred vestments of the high priest; all the gifts 

from God, especially the food to be eaten at the sanctuary as God’s guests. Things (and people) 

who came into contact with these holy things we sanctified by them: the body of the priest, 

especially his head with hair, which represented the whole body, and the “seed” of the high 

priest. These holy things could desecrated by contact with the unclean corpse of a dead person 

and contact with a forbidden woman, by marriage or cohabitation. 

Ritual Agents. 

 The Aaronic priests, especially the high priest. 

Ritual Theological Significance 

 An Israelite husband was normally responsible for the burial of his wife, but in the case of a 

priest that was not allowed. He could not prepare his wife for burial because she was not his 

“flesh” relative. 

The restrictions placed on a priest in funerary practices had to do with the preservation of his 

holiness. They were forbidden to engage in the funerary rites and customs that were popularly 

associated with the cult of the dead and spiritism: physical contact with a corpse; shaving the 

forehead and cutting the side-locks and marking the body with tattoos; entering the place where a 

person died; disheveling of hair and tearing of vestments. All these things excluded a priest from 

any kind of formal leadership or ritual participation in the cult of the dead.  

This was counter-cultural since in ancient religions priests played a leading role in funerals, 

mourning rites, and commemoration of the dead. These prohibitions completely disassociated the 

divine service of the Lord from the cult of the dead. The living God did not share His domain 

with the dead. Contact with the dead defiled the priest. It disqualified him from involvement in 

the performance of the sacrificial ritual at the tabernacle. These prohibitions therefore helped to 

break the hold of spiritism on Israel. They ensured that animism, with its belief in the power of 

the living dead over their human descendants, would not take hold in Israel. 
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 The extraordinary marital and sexual restrictions for the priests were also connected with the 

maintenance of their holiness. They were forbidden to marry women who had engaged in sexual 

activity with other men, such as prostitutes, cult prostitutes, divorcees, and, in the case of the 

high priest, widows. Marriage with such women desecrated the sanctity of the priestly family. It 

meant that any male children from such a union were disqualified from the priesthood, for the 

holy seed of Aaron had thereby been desecrated. Similarly, if the daughter of a priest became a 

cult prostitute or a common prostitute, she profaned the sanctity of her father, as well as her own 

sanctity as a member of a priestly family. She was therefore to be burnt to death for this act of 

sacrilege. Thus the holiness of the priest was closely linked with the holiness of his family. 

Fulfillment in Christ 

 Jesus was appointed by God both as the Messiah (Christ) and the great High Priest in the 

heavenly sanctuary. He became a human being and was anointed at His Baptism so that He could 

serve as High Priest of the human race (Act. 4:27; 10:38; Heb. 2:10-18). The work of the high 

priest in Israel prefigured His work as the heavenly liturgist (Heb. 8:1-2, 6). He now functions as 

the High Priest in the church. He is the one mediator between God the Father and the human race 

(1 Tim. 2:5). He is holy (Lk 1:35; Rev. 3:7), the Holy One of God (Mk 1:24; Jn 6:69). 

Jesus shares His holiness with His disciples and sanctifies them so that they serve God the Father 

together with Him (Heb. 2:11-13). In Baptism He anoints them with the Holy Spirit (2 Co. 1:21-

22; 1 Jn 2:26-27), just as He was anointed, and consecrates them as priests (Act. 26:18; 1 Cor. 

1:2; 6:11; Eph. 5:26). They derive their holiness from Him (1 Cor. 1:30); they are holy to Him 

(Phil. 1:1; 4:21). They therefore serve as priests together with Him in the heavenly sanctuary (1 

Pet. 2:9; Rev. 1:6; 5:10; 20:6). 

Unlike the priests in the OT, the disciples of Jesus have the same degree of access to God the 

Father as their High Priest does, for they come to God the Father in Him and together with Him. 

As members of God’s heavenly priesthood, Christians receive the holy food that comes from the 

Lord’s table (1 Cor. 10:16-22; John 6:33, 51). They are required to separate themselves from 

every defilement of body and spirit (2 Cor. 7:1). They are to avoid spiritism and all forms of 

contact with unclean spirits (1 Cor. 10:14-22). Their obedience to Christ’s call takes precedence 

over their responsibility to bury their parents (Lk 9:60). 

Because Christians are NT priests robed with Christ’s holiness, they are given higher standards 

for holiness in their marital relations than the OT priests, who were forbidden to marry a 

divorced woman but were allowed to divorce their wives. Christians are forbidden to divorce 

their spouses, except for sexual immorality or malicious desertion. Yet even in such cases God 

does not encourage divorce but desires spouses to reconcile in Christ and the marriage to last, if 

at all possible. Anyone who wrongly divorces his or her spouse and them remarries commits 

adultery. Anyone who wrongly divorces his or her spouse also defiles the spouses holiness, 

treating the divorced party as if he or she had committed adultery (Mt. 5:31-32; 19:3-12; Lk. 

16:18; 1 Cor. 7:10-16). 

God has called all Christians to share in His holiness. He shares His life-giving holiness with 

them through holy things. They are therefore required to avoid all kinds of sexual impurity (1 

Thess. 4:2-8), as well as all other forms of impurity (Eph. 5:3-6). They are holy and to treat each 

other as holy. 
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   b. Causes of Disqualification from Priestly Service (21:16-24) (Page 456-461) 

Ritual Location and Holy Things 

 A blemished priest was barred from approaching the altar with the offerings to present them 

to the Lord. He was disqualified from entering the Holy Place to burn incense and to sprinkle 

blood before the curtain. Yet a blemished priest could eat the most holy food in the sacred 

precincts, just as he could perform any other task at the tabernacle except that which involved 

service at the altar for incense and altar for burnt offering. 

Holy People 

 As the high priest, Aaron determined whether his offspring we eligible for served as priests, 

and all priests after him. 

Ritual Theological Significance 

 The Lord’s sanctuaries were to be treated with respect and not desecrated by the priests, for 

they alone had access to them. Since God was the owner of the tabernacle, His residence, He 

determined what disqualified a priest from serving Him there. If a priest was to officiate in God’s 

presence, he had to be without any bodily defect, just as no defective animal could be offered in 

sacrifice to God. The body of the priest was therefore regarded as an offering to God. 

Defects that disqualified a priest from service were: blindness and obscured sight; lameness; 

broken limbs; elongated leg or amputated leg; dwarfishness and hunchback; boils and eczema; 

and damaged testicles. 

Fulfillment in Christ 

 Jesus Christ is the new Aaron, the unblemished High Priest in the heavenly sanctuary (Heb. 

7:26). He offered Himself as an unblemished sacrifice to purity and sanctify His fellow priests—

all believers in Christ (Heb. 9:14; 1 Pet. 1:19). He takes responsibility for all His fellow priests. 

He rids them of every blemish that would otherwise disqualify them from involvement in the 

Divine Service by washing them in the waters of Holy Baptism (Eph. 5:25; Col. 1:22). Since all 

baptized believers are in Christ and share in His perfect humanity, there is nothing about their 

physical body that disqualifies them from the Father’s presence. Christ Himself sanctifies them 

with His most holy things, His body and blood. 

Those kinds of people who had previously been disqualified from the priestly banquets at the 

temple—such as the blind, the maimed, and the lame laity—are qualified in Christ for 

participation in the future heavenly banquet (Luke 14:21). All those who heed the Gospel 

invitation to the banquet are, through faith, fit for it and will be accepted into it. Thus faith in 

Christ and His Gospel qualifies all believers for priestly service together with Him in the 

heavenly sanctuary. They are without blemish in Him. 

See LSB 642:1-2 “O Living Bread from Heaven” 
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   c. Consumption of Holy Food by the Priests and Their Families (22:1-16) (462-471) 

This speech indicates who was allowed to eat the sacred food. 

Ritual Location 

 Unclean priests were prohibited from approaching any holy thing at the sanctuary. Unclean 

members of the priest’s family and any unauthorized person from his household were prohibited 

from eating any of the sacred food in a meal at the home of the priest. The presence of the sacred 

food in the home of the priest therefore made its table an extension of the Lord’s table. His house 

became a holy place. The same rules for purity applied to the eating of the sacred food in both 

locations.  

Holy People 

 This unit treats personal offerings that the Israelites contributed to the Lord (22:15) and 

dedicated to Him (22:2, 3). Although they belonged to the Lord, only a portion of them was set 

out on the altar for Him. The rest was given to the priests as the payment for performing the 

divine service, their livelihood from the Lord. The Lord addresses Aaron and his sons and directs 

them on the proper treatment of these holy things. Those who were in a state of uncleanness were 

disqualified from handling and presenting these offerings at the sanctuary as long as they 

remained unclean. All the priests’ offspring, the male and female members of their families, 

received these holy things as their food from the Lord’s table. 

Two classes of members were excluded from eating this holy food. The members of the priest’s 

family who were unclean could not eat as long as they remained unclean. Nor could any 

unauthorized member of the household. All indentured servants and employees and any 

daughters who were married to laymen were not allowed to eat this food because they were not 

members of the family, even if they happened to be residing temporarily in the houselhold. But 

all slaves of the priests and any children born to their slaves, as well as any widowed or divorced 

daughter who did not have any sons to support her, could eat this food because they were 

regarded as members of the priest’s family. (Since a widow did not inherit the estate of her 

husband, she had no livelihood unless she had a son who looked after her.) 

Holy Things 

 Holy things differed from the most holy bread and meat that could only be eaten by the 

priests on duty at the sanctuary. According to Numbers 18:11-18, the holy things consisted of the 

following kinds of food: the first-processed produce from the land, such as olive oil, wine, and 

grain; its first-ripe produce of barley and fruit; food present as a votive (free-will) offering; and 

the meat from all firstborn sheep, goats, and cattle. This was the priests’ food from the Lord’s 

table (Lev. 22:7). These offerings became holy by having a prescribed portion from them burnt 

on the altar. Since they were holy, they were life-nourishing and life-threatening: life-nourishing 

if they were used as God had commanded and life-threatening if they were abused. 

Three kinds of impurity are mentioned that caused impurity to restrict handling and eating holy 

things: skin diseases and abnormal sexual discharges, which those healed had to wait a week 

before they could present the offering for their purification; contact with corpses, spilt semen, 

swarming creatures, and the body of a person with a contagiously unclean sexual discharge, 

which was removed by bathing with water on the evening of that day; and meat from an animal 

that had died a natural death or had been killed by wild animals, which caused irreparable 

uncleanness if eaten. 
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Ritual Theological Significance 

  


